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ABSTRACT 


v 
THE ARCHDIOCESE OF NAXJEWAN 


IN THE SEVENTEENTH CENTURY 


ANI PAULINE ATAMIAN 


The archdiocese of Naxjewan was the most important Armenian 
Catholic community in the medieval and early modern period. The es- 
tablishment of the archdiocese was closely connected with the activity 
of the Armenian monastic order of the Fratres Unitores, a suborder of 
the Dominicans, which was founded in the 1340s by Armenian Apostolic 
monks with the purpose of converting the Armenians of the area to 
Catholicism. 

After the Fratres Unitores lost their separate identity by in- 
tegration into the Dominican order in 1582, the archdiocese assumed the 
role of the principal religious institution of the region. In 1622, 
with the founding of the Sacred Congregation of the Propaganda Fide, 
whose purpose was the reconversion of post-Reformation Europe and the 
conversion of the newly-penetrated lands of the East and West, the 
status of the archdiocese was reduced to that of a "mission" territory, 
and its administration became more closely supervised by Rome. This 
last phase of the life of the archdiocese was cut short one hundred 
years later by the civil upheaval and wars in the region resulting from 


the fall of the Safavid dynasty. The archdiocese was not able to survive 


the clashes which devastated the Nax3 ewan area; by the 1740s all of the 
clergy and nearly all of the Armenian Catholic laity had fled the 
area and the archdiocese vas never reconstituted. 

The present study uses almost exclusively Western sources to 
examine the economic conditions of the archdiocese in the seventeenth 
century; its position vis-a-vis its secular rulers in Persia; and its 
relations with the Propaganda Fide and with the other mission orders 
in Persia. It briefly describes the political events leading to the 
destruction of the archdiocese and the fate of the Armenian Catholic 


v 
community of Naxjewan in the eighteenth century. 
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INTRODUCTION 


The archdiocese of Naxj ewan, located along the Araxes and 
Ernjak River valleys in Transcaucasia, was the most important Armenian 
Catholic community in the medieval and early modern period. One of the 
oldest dioceses in the Near East, it was unique in that the souls under 
its charge came exclusively from one national group. The establish- 
ment of the archdiocese was closely connected with the activity of the 
Armenian monastic order of the Fratres Unitores, or Brothers Unitor, 

a suborder of the Dominicans, which was founded in the 1340s by Armen- 
ian Apostolic monks with the purpose of converting the Armenians of the 
area to Catholicism. 

After the Brothers Unitor lost their separate identity by in- 
tegration in the Dominican order in 1582, the archdiocese assumed the 
role of the original order as the principal religious institution of 
the region. In 1622, with the founding of the Sacra Congregazione 
di "Propaganda Fide," whose purpose was to oversee the reconversion of 
post-Reformation Europe and the conversion of the newly-penetrated 
lands of the East and West, the status of the archdiocese was reduced 
to that of a "mission" territory, and its administration became more 
closely supervised by Rome. This last phase of the life of the arch- 
diocese was cut short one hundred years later by the civil upheaval 
and wars in the region resulting from the fall of the Safavid dynasty. 
The archdiocese was not able to survive the clashes which devastated 


v 
the Naxjewan area; by the 1740s all of the clergy and nearly all of 


the Armenian Catholic laity had fled the area and the archdiocese was 
never reconstituted. 

Historians have treated the archdiocese rather unevenly, choos- 
ing to focus primarily on the period of the Unitors. This subject has 
been admirably examined by the late Fr. Marc-Antoine van den Oudenrijn, 
O.P., who, in his more than thirty articles and books, has made ground- 
breaking contributions to the history of the Brothers Unitor. Another 
extremely valuable contribution to the history of the Unitors of Nax- 
Yewan was made by Fr. R. Loenertz, 0.P., who devoted a section of his 
work, La Societe des Freres Peregrinants: Etude sur l'Orient Domini- 
cain (Rome, 1937), to the relations of the Fratres Unitores and the 
Fratres Peregrinantes, another Dominican suborder, to each other and 
to the Dominican order itself. 

The post-Unitor period, however, has been largely neglected by 
historians. Ghevond Alishan, the eminent Armenian poet, historian and 
geographer, devoted one chapter of his historical-geographical work 
Sisakan (Venice, 1896), to the region and archdiocese of Naxjewan. He 
has provided valuable details on the archdiocese's population in the 
seventeenth century, but no overview or analysis of the period, or of 
the relations of the archidiocese with either Rome or the Persian 
throne. Fr. Frangois Tournebize, S.J., in a series of articles in the 
Revue de l'Orient Chretien, which appeared during the 1920s, made the 
first attempt at a complete narrative history of the archdiocese. His 
treatment, though useful, lacks sufficient detail on the post-Unitor 
period and, like Alishan, poses a serious problem for the historian 


by its lack of documentary footnotes. More recently Fr. Ambrosius 


Eszer, O.P., has published in the Archivum Fratrum Praedicatorum a 
series of biographical articles on several of Naxjewan's archbishops, 
based on materials from the archives of the Propaganda Fide. These pro- 
vide disais information on the education and background of these 
prelates, particularly of Naxjewan's two most important non-Armenian 
archbishops and their relations with Rome. 

The present study will attempt to examine topics heretofore 
neglected by historians and to fill some of the lacunae in the post- 
Unitor history of the archidiocese. This period coincides with the apex 
and decline of the Safavid dynasty in Persia, of which Naxjew.n became 
a part in the early seventeenth century. A description of the physi- 
cal, demographic and economic conditions of the archdiocese in that cen- 
tury will be presented in order to demonstrate how its depressed con- 
ditions at this time were linked to the economic and political policies 
of the Safavid state. It will also be argued that the archdiocese, 
due in large part to the movement of the Persian capital to Isfahan, 
became a victim of the power struggle within the Safavid state between 
the shah and local officials of the northern border provinces. The 
small, but not insignificant, role of the archidiocese in the newly- 
established diplomatic relations between Persia and the West will also 
be discussed. 

Another important, but usually overlooked, topic is the rela- 
tionship of the archdiocese and the Propaganda Fide. The establishment 
of the Propaganda Fide was a major turning point in the life of the 
archdiocese and, it will be argued, began a period of strained rela- 


v 
tions between the Armenian Uniates of Naxjewan and Rome. This study 


o) 


will attempt to show that the Propaganda Fide, in the post-Reformation 
spirit of hierarchical centralization and liturgical standardization 
in the Church, saw the local traditions of the archdiocese as poten- 
tially suspect and out of line with Tridentine reforms, and that it 
was the hope of the Propaganda Fide to westernize and Latinize the ad- 
ministration and practices of the archdiocese, Particular points of 
contact and conflict, namely the election of archbishops, the educa- 
tion of priests and reforming visits to the archdiocese will be used 
to illustrate this policy. Finally, a more detailed picture will be 
presented of the political forces which caused the final decline of the 
archdiocese and determined the fate of the clergy and laity after the 
archdiocese's destruction. The question of Nax]ewan's relations with 
the Armenian Apostolic Church, whose seat was, from the second half 
of the fifteenth century, in nearby E}miacin, is a crucial one for a 
complete history of the archdiocese. It has been purposefully omitted 
here, however, as sources available to the writer contain material in- 
sufficient to examine the subject in depth. Further research in ar- 
chives in the Armenian S.S.R. may yield more information on this im- 


portant question of relations between the two Churches. 


A Note on the Sources 
There are three categories of primary sources for this study: 
(1) correspondence with the Sacred Congregation of the Propaganda Fide 
and decrees of the Dominican order concerning the archdiocese; (2) travel 
accounts describing conditions in the Naxjewan area; (3) contemporary 


histories and memoirs. 


The archives of the Propaganda Fide present the richest collec- 
tion of correspondence on Naxjewan, both in its chronological spread 
and variety of topics covered, which include doctrinal disputes, orders 
for books from the Propaganda Fide's press, requests for financial as- 
sistance and general reports on the state of the archdiocese. As the 
office was not established until 1622, the archives contain little 
material on the archdiocese before that date. The material in the 
archives is divided into five categories: the Scritture originali 
referite nelle congregazioni, letters of bishops, missionaries and 
representatives of the Propaganda Fide referred to the cardinals of 
the Sacred Congregation in their general sessions; the Acta, or pro- 
ceedings, of the general sessions of the Propaganda Fide, collected in 
one volume per year; the Scritture referite nei congressi, papers not 
considered sufficiently important to be referred to the general ses- 
sion of the Propaganda Fide, but handled by the Secretariat and often 
referred to its meetings or "congresses"; the Istruzioni, the instruc- 
tions of the Propaganda Fide to the bishops and missionary superiors; 
and the Miscellanea diverse, which, as its name implies, is a collec- 
tion of miscellaneous documents not included in the other collections. 

Almost all of the material on the archdiocese contained in 
these archives is to be found in the Scritture originali and the 
Scritture referite nei congressi. About 60 percent of these documents 
were written in Italian and only about 35 percent in Latin, with the 
remaining 5 percent in Armenian, French, Spanish and Portuguese. This 
attests both to the decline of Latin as the universal language of 
Western Christendom and to the predominantly Italian character of the 


Roman Curia in this period. 


The basic and most difficult problem encountered in these mate- 
rials is their lack of continuity and background. They present the 
historian with isoiated statements, usually in no context whatsoever, 
for which the necessary supporting information must be sought. This 
problem is compounded by the fact that the Scritture originale and 
Scritture referite preserve only letters to the Sacred Congregation, 
but not that body's responses; and that the Acta, Istruzioni, and Mis- 
cellanea diverse very seldom contain information that corresponds with 
that in the letters. 

Another important source in this category is actually a 
twentieth-century compilation, A Chronicle of the Carmelites in Persia 
and the Papal Missions of the Seventeenth and Eighteenth Centuries 
(London, 1939). This collection of excerpted documents was gathered by 
an anonymous lay writer and woven together with the compiler's own com- 
ments and narrative. Nonetheless, its very extensive reproduction of 
sources from the archives of the Carmelite order, the Vatican and the 
Propaganda Fide, allow the work to be considered a primary source on 
the subject of the missions in Persia. While the book is primarily con- 
cerned with the work of the Carmelites, it includes many valuable refer- 
ences to the archdiocese of Naxjewan and the work of the Dominicans 
there. The main drawback of the Chronicle of the Carmelites is that the 
compiler has provided only translations of these sources, without quo- 
tations from the original; and while there is little reason to doubt 
his linguistic proficiency, the historian is dependent upon his choice 
of excerpts from the complete texts. Nonetheless, the Chronicle is an 


extremely valuable source in that it is the only work to clarify the 


interactions and inter-relations among the various mission orders and 
dioceses in Persia in this period. Equally important, the compiler 
has provided in an appendix the complete Latin texts of papal letters 
of this period to the Persian shahs and the archbishops of Naxjewan, 
most of which have been taken from unpublished papal registers. 

Since the clerics of the archdiocese of Naxjewan were, after 
1582, part of the Dominican order, important materials are to be found 
in various volumes of the Monumenta ordinis fratrum predicatorum his- 
torica, which contain the proceedings and decisions of the annual 
chapter-generals of the order, from its founding until the nineteenth 
century. 

Another group of sources of Nax} ewan in this period are the 
accounts of several travellers to the region. Three of the most promi- 
nent European visitors to the Persian Empire in the seventeenth century, 
Jean-Baptist Tavernier, Joseph Pitton Tournefort and Jean Chardin, all 
passed through the region of the archdiocese and recorded their impres- 
sions of its physical situation and political conditions. One of the 
most detailed and valuable descriptions of the archdiocese is that of 
a less well-known traveller, Bedros Bedik.  Bedik was an Armenian 
Catholic from Persia who had been sent to Rome at an early age and edu- 
cated in the seminary there. Although not ordained himself, he accom- 
panied Archbishop Matthew III John [Yovhannes] of Naxjewan, probably 
in the late 1660s, on a papal embassy to the court of Isfahan. From 


y 
there Bedik also visited Naxjewan and included in his travel account, 


Cehil sutun, seu explicatio utriusque celeberrimi ac pretiosissimi 
theatri quadranginta columnarum in Perside Orientis, cum adjecta 


fusiori narratione de Religione, moribusque Persarum et eorum vivendi 


modo, populis vicinis aliisque de hac orientali ratione famosissima 
scitu dignis, printed in Vienna in 1678, a chapter on the archdiocese 


entitled, "De provincis catholice Naxivan, quae est in Armenia Majori 
sub cura spirituali Reverendorum Patrum Ordini S. Dominic nec non de 
domibus et conventibus aliarum Sacrarum Religionum sub ditione Persarum." 

À last group of sources on the archdiocese includes a contemp- 
orary history and two memoirs. The Book of Histories [Girk' Patmut' 
eanc'] of Arak'el of Tabriz, printed in Amsterdam in 1667, covers the 
history of Eastern Armenia in the period 1602-1662. Although Arak'el 
never mentions the archdiocese, specifically or indirectly, in his 
Work, he provides important eyewitness information on the forced mi- 
grations from the Djulfä-Naxjewan regions to Isfahan, which were to 
have such an impact on the later history of the archdiocese. Another, 
lesser-known account of the deportations is a memoir by Augustine 
Bajenc', a native of Aparan, eyewitness to the events of 1604-1605, and 
later archibishop of Naxjewan. Discovered in a Dominican monastery in 
Paris in the early nineteenth century, it was published in a French 
translation by M. Brosset in 1837. Appearing as an addendum to Bajenc''s 
memoir is that of a certain Fra Nazaros. It presents an account of 
the archepiscopal election of 1664 and the controversy surrounding it, 
and was published in a French translation among with Bajenc''s memoir. 
Nazaros's memoir sheds light on the disputed election and the inter- 
actions between Rome and the archdiocese in settling it. 

The series of fourteenth- and fifteenth-century Armenian manu- 


script colophons published by L. S. Xac'ikean, Colophons of Armenian 


Manuscripts of the Fifteenth Century, Part One: 1401-1450 [XV Dari 


Hayeren Jeragrer Hisatakaranner, Masn Arajin, 1401-1450] (Erevan, 
1955) and Part Two: 1451-1480 [Masn Erkrord, 1451-1480] (Erevan, 
1958), gives no information on the archdiocese. However, as Xac 'ikean 
has included only those colophons which he considered to be of "his- 
torical" value, the historian of Naxjewan can hope that meticulous re- 
search among these manuscripts in Soviet Armenia may one day yield 


colophons relevant to the archdiocese. 


Note on Transliteration and Terms 

All Armenian terms and proper names are transliterated accord- 
ing to the system of Hubschmann and Meillet as found in the Revue des 
Études armeniennes (New series), with the exception of those of cer- 
tain authors, such as Ghevond Alishan, whose names are commonly known 
in another form. The name of the archdiocese is given in its most com- 
mon Armenian form of the period, "Naxjewan," although it is found in 
early Armenian sources as "Naxcawan," in Arak'el of Tabriz as "Nax@'uan," 
in modern Armenian as "Naxijewan," and in Persian as "Nakhcuwan." 
Armenian proper names are given in their English translation, where one 
exists, with the original Armenian in brackets at its first use, for 
example, "Matthew III John [Yovhannes]," or "Isaiah [Esayi] of Niet," 

The names of the villages of the archdiocese of Naxjewan, which 
are found mainly in Armenian and Western sources, are given in their 
Armenian form, as is EJmiacin, the site of the Armenian Apostolic Holy 
See. All other place names are transliterated from Persian according 
to the system used in the Encyclopedia of Islam (First edition), with 


the exception of those in common, modern use, such as Erevan and Tabriz. 
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Although the Persians refer to themselves as "Irani," their land as 
"Tran," and their language as "Farsi," the terms "Persians," "Persia," 
and "Persian" are used here in accordance with Western sources of the 
period. 

Although Naxjewan had given its name to a city long before it 
became an archdiocese, the name "Naxjewan" without any other designa- 
tion is used to refer to the archdiocese. When referring either to the 
city or the region around the city or archdiocese, the specific terms 
"city of Nax evam" or "Naxjewan region" are used. Finally, because 
this study deals specifically with Armenian Catholics--a very small per- 
centage of the Armenian people, then as now--the specific terms "Armen- 
ian Catholics" and "Armenian Apostolics" are used when it is necessary 
to distinguish the members of the archdiocese from the vast majority 


of Armenians. 


Transliteration System 


for Armenian 


Rah NH OUL? QUBYD 
BPC pppoe 423.) sé ð 
ə t Žž 1l x ck h j ! & m 
(LFU SP8h^$? RO093hh 
a u d apg f po $ m 
Fs vtrewp kof u 
Transliteration System 
for Persian 

Long Vowels Diphthongs 
k ce! a $ lll aw 
k > a US LL ay 
l c= I 
= TE iyy (final form 1) 
n Short Vowels 7 
h 1 a : uww (final form ù) 
Ww m | 
y Ex. 


(* 
Lnd 
e Or 
ln] 


Turkish) 


URF LELER k 
u pans qt 
ab gdeze 
8 vuv c0cfh9o929 
Jb 2m pw 8 
y n šo Č p j 

Consonants 

> {except . ` 

' “when initial) 2 * = 

w b CC U^ S - 

eo LÄ sh J 

oa td Uo 3 e 

C di S d U 

C kh < 7 , 

> d ET T 

29 dh t gh 

» d do! 

5 a; at (construct state) 

N (article), al- and ?l- (even before the antero-palatals) 

~~ P 5 zh 

= ¢ v or J g (sometimes à in 


Cv 
fi, 
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SOCG 


MISC. DIV. 


Chron. Carm. 


MOPH - ACG 
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Abbreviated Titles 


Scritture originali referite nelle congregazioni, 
Archives of the Propaganda Fide, Rome. 


Scritture referite nei congressi, Archives of the 
Propaganda Fide, Rome.” 


Miscellanea diverse, Archives of the Propaganda Fide, 


Rome. 


A Chronicle of the Carmelites in Persia and the Papal 


Missions of the XVIIth and XVIIIth Centuries. 2 vols. 


London, 1939. 


Monumenta ordinis fratrum praedicatorum historica: 


Acta capitulorum generalium ordinis Praedicatorum. 


Edited by Fr. Benedict Maria Reichert. 9 vols. Rome, 


1890-1904. 


Note that these abbreviations are those used by the archives 
of the Propaganda Fide. The compiler of the Chron. Carm. has used a 
different set of abbreviations:  "S.R." for the Scritture originali 
referite nelle congregazioni, and "S.N.R." for the Scritture referite 
nei congressi, which the compiler chooses to call Scritture Non Refer- 


ite nelle Congregazioni. See Chron, Carm., I, xxiii. 
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CHAPTER I 


THE "FRATRES UNITORES" AND THE EARLY HISTORY 


OF THE ARCHDIOCESE 


Ihe region which made up the diocese and later, the archdiocese 
of TEEN lies to the north of the Araxes River in Transcaucasia, 
along part of the valley of that river and of one of its tributaries, 
the Ernjak. In the medieval period of Armenian history, dominated by 
the Bagratid Kingdom of Ani (884-1045) and before the founding of the 
diocese, its status was questionable and it formed at different times 
part of both the province of Vaspurakan and Siwnik'. After the fall 
of the Bagratid Kingdom to the Byzantines in the eleventh century, a 
large part of Siwnik' was conquered over the next 500 years by a ser- 
ies of invaders, beginning with the Seldjuks in the last quarter of 
that same century. In the thirteenth and fourteenth centuries, under 
the Mongol Il-Kháns, who made their capital nearby, first at Maragha 
and later at Tabriz, the area--then known as the province of Adhar- 
baidjanl--became a center of trade and cultural life. After the de- 
cline of the Mongol Timurid empire it was occupied until the early 
sixteenth century by the Turcoman tribes of the Kara-Koyunlu and Ak- 
Koyunlu. Under ali these conquerors the Armenians formed a substan- 
tial part of the population and were the only Christian group in the 


region. 


lon the province of Adharbaidjan, see below, Chapter II, note 3. 
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The Missionary Diocese in the Near East 


The diocese of Naxj ewan developed as part of a series of sees 
founded in Transcaucasia and Anatolia during the late thirteenth and 
fourteenth centuries by the newly-founded mendicant orders of the Fran- 
ciscans and Dominicans. 

The medieval dioceses in the mission territories of the East 
during this period had neither the same functions nor characteristics 
as those in the West. The number of the faithful was usually very small. 
There was seldom anything approaching a cathedral, the Dominican or 
Franciscan chapels of the area serving as the religious centers. There 
was, far more often than not, no source of revenue for the diocese. The 
missionary bishop too functioned under different circumstances than his 
Western counterpart. His assisting clergy were always members of the 
mendicant order, never of the secular clergy. His most important dut- 
ies were, in the eyes of Rome, sacramental, rather than administrative, 
specifically the ordination of new priests. But since the Church at 
this time directed its missionary activities, particularly in the Near 
East, towards non-uniate Eastern Christians, rather than non-Christians, 
the Eastern bishop had the further essential task of reordaining those 
non-uniate clerical converts whose original ordination in their former 
Church was usually considered invalid by Rome." As will be seen below, 
the duties of the archbishops of Naxjewan expanded beyond this descrip- 
tion, and they often took on more administrative, indeed, quasipoliti- 
cal, duties, representing and arguing for their flock before both the 


Persian and papal thrones. 





ler. R. Loenertz, O.P., La Société des Freres Pérerinants: 
Etude sur l'Orient dominicain, Dissertationes historicae Santa Sabinae, 
fasc. 7 (Rome, 1937), 151. 
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The Franciscans were far more prolific in establishing sees and 
residences in the Near and Far East than their brother order. By the 
fourteenth century, there were Franciscan houses in Cathay, as well as 
in Tiflis, Maku, Tabriz, Sultaniya, Kharpi, Salmas, Kara~kilisa, Erzerum 
and Tribizond. The Dominicans, on the other hand, had only three loci 
or houses in the area by the year 1300, all in northern Persia, at 
Tabriz, Maragha, and Dehikerkan.? These Dominican loci became three of 
the six suffragan sees of the important Dominican archdiocese of Sul- 
taniya, founded in 1318, whose jurisdiction stretched from Anatolia and 
northern Persia to as far as India and Ethiopia.? 

Ihe archdiocese of Sultaniya was an important link between the: 
Church and Persia in the fourteenth and fifteenth centuries, as Naxjewan 
was to be in the seventeenth century." Located close to the court of 
the Il-Khans at Tabriz, its archbishop served as a permanent papal am- 
bassador there,” and was able to convert the mercenary soldiers in the 
service of the Mongols. The Holy See was concerned about assuring a 
smooth and rapid succession in Sultaniya's leadership, and with its 
founding granted the archdiocese the right to elect its own archbishop. 
This privilege evolved primarily because of the distance of Sultaniya 
from Rome and the difficulties of travel at the ting? Still, this 


" ean Richard, La Papaute et les missions d'Orient (XII-XV* 
siecles) (Rome, 1977), pp. 170-71. 


*1bid. 


3Ibid. 


v 
"Tides On Naxjewan as such a link, see below, pp. 57-60. 


"tbid. 


On, «e . propter loci distanun, pericula maris et terre." For the 
text of Redemptor noster see C. Eubel, "Die wahrend des 14. Jhdts. im 
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right does not appear to have been granted to every mission diocese in 
the East and underlines the importance of the archdiocese of Sultaniya 
to Rome. This privilege of archepiscopal election was to be an impor- 
tant factor in Naxjewan's later relations with Rome; it is worthwhile, 
therefore, to digress and discuss the provisions of the bull Redemptor 
noster of 1318 regarding Sultaniya's episcopal succession. 

The bull Redemptor noster provided for the quick election of 
an archbishop for Sultaniya in the event that the see became vacant. 
The bull decreed that the friars of the monastery of Sultaniya, or 
those of the monastery of the town in which the archbishop died, should 
convoke within six months the six suffragan bishops of the archdiocese, 
not only to elect a successor, but also to consecrate and to confer 
upon him the pailium, the woolen band that was the distinguishing mark 
of the archepiscopal vestments.^ Although custom dictated that the 
pallium be buried along with an archbishop, Sultaniya's distance once 
again required that the same pallium be reconferred upon hís Süden? 
Sultaniya's practice and privilege of having the monastery of the 
cathedral church and the suffragan bishops convoke and participate in 
an episcopal election was unusual in ecclesiastical practice and orig- 


inal with the archdiocese.* The only exception to the practice was 


Missionsgebiet der Dominikaner ‚und Franziskaner errichteten Bistumer,' 

in Festschrift zum elfhundertjahrigen Jubilaum des deutschen Campo Sano 
im Rom (Freiburg, 1897), pp. 138-41, and Charles Kohler, "Documents 
relatif a Guillaume Adam, archévéque de Sultanieh," Revue de l'Orient 
latin, X (1903-1904), quoted in Richard, p. 172. 


laichard, p. 172. 


^ lbid. 


)ibid. 


4 Ibid. 
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during times of catastrophe, such as the 1348 plague, when the proper 
procedures could not be carried out and the Pope named a successor. 
The three suffragan sees of Tabriz, Maragha and Dehikerkan were of 
great value to the archdiocese of Sultaniya. Situated along the im- 
portant trade route from the port of Ayas in Cilicia to the city of 
Sultaniya--by the early fourteenth century, still the most travelled 
route to Mongol Persia--these three Dominican sees were located near 
the centers of European, particularly Genoese, trade. The three "Latin 
colonies," as one historian has referred to them, were assured both 
financial support and political stability by the presence of these 
traders. E 

In addition to these Dominican loci, there were those of the 
Fratres Peregrinantes propter Christum, a separate branch of the Domin- 
PN founded ca. 1300 to direct those missions which were not within 
the established provinces. The territories under the supervision of 
this suborder were, strictly speaking, Caffa, Persia and Kipcak. But 
by 1329, they had founded separate houses in Dehikerkan, Maragha and 
Tabriz, as well as in Smyrna, Sebastiya (Sivas), Abkhazia, Tiflis and 
even as far as India.” 

Besides these Dominican and Franciscan missions and sees, the 
Transcaucasian region included many Armenian Apostolic bishoprics as 


well, such as Hafbat, near the Georgian border; AStarak; Nic’, near Lake 


lbid., p. 181. 


f oenertz. p. l and Angelus Walsh, 0.P., Compendium Historiae 
Ordinis Praedicatorum (Rome, 1948), p. 168. 
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Sevan; Noravank; Naxjewan;2 and one at the renowned monastery school 

of Tat "ew. The Armenian Catholic diocese of Naxjewan was founded 
amidst this flowering of ecclesiastical establishments in Transcauca- 
sia. But the central element in its establishment was the founding and 
development of the Armenian Catholic monastic order of the Fratres 


Unitores. 


The Order of the "Fratres Unitores" 

Ihe founding of the Fratres Unitores is attributed to an 
Armenian monk, John [Yovhannes], prior [arajnord] of the Armenian 
Apostolic monastery of K'rna, located on the left bank of the Ernjak 
River in the province of hee ewan and established toward the end of 


the 1320s by a local noble couple, George [Georg] and EZtik, John's 


uncle and aunt.? 


Ihe incentive behind John's first contact with Catholic mis- 
sionaries is unclear. According to an encyclical letter, written by 
John a few years after the event, it was his own initiative and inter- 


est in Catholic doctrine which led him to seek out Roman clerics in 


lA letter of Pope John XXII of 1321 mentions a Bishop Zacharia 
of Naxjewan who was not in union with Rome, but who had been approached 
on that subject. See Fr. Marc-Antoine van den Oudenrijn, 0.P., "Bishops 
and Archbishops of Naxivan," Archivum Fratrum Predicatorum 6 (1936), 
165-66. 


20n Tat'ew, see below, p. 33. 


SFr, Marc-Antoine van den Oudenrijn, O.P., "Uniteurs et Domin- 
icain d'Armenie," Oriens Christianus, fourth series 40 (1956), 90. 
Clemens Galanus, the seventeenth-century Theatine missionary to Trans- 
caucasia, referred to George as a "prince" [isxan], see Conciliationis 
ecclesia Armeniae cum Romana ex ipsis armenorum patrum et doctorum testi- 
moniis, in duas partes (Rome, 1690), vol. 1, 509; while several colophones 
of the time call him "baron" [baron] or "nobleman" [payazat]. See van 
den Oudenrijn, "Uniteurs et Dominicains," Oriens Christianus, fourth 
series 42 (1958), 115. 
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the area. Around the year 1328, John made the four-day journey to the 
city of Maragha, accompanied by another Armenian monk by the name of 
James [Hakob], in order to speak with the Catholic bishop of that city, 


Bartholomew of Podio, a Dominican.? Little is known about Bartholomew's 


lcalanus, vol. 1, 521. This letter, along with the "Colophon 
of K'rna," are the only contemporary sources on the founding of the 
Fratres Unitores. An early tradition of the order claims that it was 
John's teacher, Isaiah [Esayi] of Nic, the renowned master of the 
famous Armenian monastic school of Glajor, who encouraged John to con- 
fer with those who were instructing in Catholic doctrine. This tradi- 
tion depicts Isaiah as favoring union between the Armenian and Roman 
Churches. The Armenian Church historian Malak'ia Ormanean discounted 
this view, emphasizing that Isaiah's own letters do not in any way in- 
dicate any encouragement towards union with the Roman Church. See Fr. 
Frangois Tournebize, S.J., "Les Freres-Uniteurs (Ounitorq, Miabanoghq) 
ou Dominicains arméniens (1330-1794)," Revue de l'Orient Chretien, 
third series 2 (1920-1921), 153, and Malak'ia Ormanean, Azgapatum 
[National history], 3 vols. (Constantinople, 1914), vol. 2, col. 1240. 
It should be borne in mind that Ormanean's views on Armenian Catholics 
reflect his own turning away from Catholicism to the Armenian Apostolic 
Church. 


^van den Oudenrijn, "Uniteurs et Dominicains," 40 (1956), 96. 
The person and origin of Bartholomew have been confused over the cen- 
turies. As early as the late fourteenth century, he was mistakenly 
referred to as Bartholomew of Bologna; an understandable error, as 
there were four Bartholomews from that city active in the East during 
the fourteenth century. A later tradition calls him Bartholomew the 
Little ("Parvus"). Ormanian in Azgapatum, I, col. 1850, referred to 
him as Bartholomew of Bologna, while Tournebize in "Les Freres Uniteurs, 
p. 145, and Alishan in Sisakan (Venice, 1896), p. 383, referred to him 
as the Bartholomew the Little of Bologna. The earliest and most re- 
liable sources, however, state that he was from the Italian city of 
Podio or Poggio. According to the Unitor tradition, Bartholomew met 
a violent death at the hands of the governor of Ernjak, who had him 
arrested. Bartholomew was thrown into a pit--a trial reminiscent of 
that suffered by St. Gregory the Illuminator, the fourth-century evan- 
gelizer of the Armenians.  Bartholomew was released from the pit, but 
later was re-arrested, tortured and beaten to death, and died on the 
feast of the Assumption. He was buried in the altar of the monastery 
church of K'rna, dedicated to the Holy Mother of God, and itself said 
to be miraculously built through her intercession.  Bartholomew's tomb 
was a place of pilgrimage until the eighteenth ,century. See Tourne- 
bize, "Les Freres-Unis," Revue de l'Orient Chrétien, 2 (1907), 148-49, 
and van den Oudenrijn, "Uniteurs et Dominicains," 42 (1958), 110. 


1 


21 


early life apart from the fact that he had been a lector in theology 
and philosophy, without a master's degree, before being sent to the 
Near East. He was named bishop of Maragha in 1318, one of six suffra- 
gan bishops of the archdiocese of Sultaniya. Bartholomew became friendly 
with the governor of Maragha, which at this time was still a frequent 
residence of the Il-Khàn and his court, and soon established several 
monasteries in the region. He became popular among the Armenians of 
the area, through his preaching and pious example, and even before the 
arrival of John had converted an Armenian monk by the name of John of 
Erzindjan. It was with this latter John that Bartholomew translated 
part of the Summa Theologica of Thomas Aquinas into Armenian, the first 
of many such translations made during this period.! John of K'rna and 
James remained with Bartholomew at Maragha for two years, during which 
time they learned Latin, taught Armenian to the Dominican bishop and 


his priests, and together translated several more theological works into 


loournebize, "Les Freres Uniteurs," 2 (1907), 146. This trans- 
lation was the first of many Western theological works that were made 
by the Fratres Unitores. The section of the Summa translated by Bar- 
tholomew and John of Erzindjan dealt with the sacraments; an indica- 
tion, perhaps, of the importance that was placed by the Church (or, in 
this case, by Bartholomew) on the differing scaramental and liturgical 
practices of the Armenian Church. Due to the Dominican-influenced 
orientation given to the Fratres Unitores by Bartholomew of Podio, the 
breviary, missal and constitutions of the Order of Preachers were among 
the first works to be translated; these were followed by other works 
of Aquinas, Albert the Great and other scholastic theologians. The 
most important Armenian translator of the mid-fourteenth century was 
known as James the Translator [Hakob T'arkman]; he was assisted by 
John of Florence, who directed the work of translation upon the death 
of Bartholomew of Podio in 1333, and by two other European Dominicans, 
John of Swineford and Peter of Aragon, and presumably, by several 
native Armenian monks. See Loenertz, p. 144. 
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Armeniani” Around the year 1330, Bartholomew and several of his priests 
left Maragha and returned with John to K'ina.? 

Whatever specific or long-range plans may have been made by 
John and Bartholomew are unknown; however, in 1331-1332, John called 
for an assembly of many well-known and active Armenian clerics to meet 
with Bartholomew at K'fna.” The main topic of discussion at the meeting 
was relations between the Armenian and Roman Churches, and more partic- 
ularly, the decisions of the two earlier Armenian Church synods of Sis 
and Adana. According to the encyclical letter of John, all present at 
K'rna pledged obedience to Rome, not only for themselves, but for their 
monasteries and provinces as well.’ A fifteenth-century Unitor histor- 
ian, Mxit'ar of Aparan, ranked the K'rna assembly among the synods of 
the Armenian Apostolic Church, and estimated that 500 clerics, as well 
as many laymen, were converted as a result of it.” The reaction to the 
decision taken at K'rna on the part of the Armenian Church hierarchy, 
then residing at Sis, seems to have been initially favorable, as a 
letter of the Kat'oZikos James of Anazarba (1327-1341) to the assembly 

I rournebize, "Les Freres-Unis," 1 (1906), 78. According to the 
letter of John of K'rna, these translations were made by means of their 
only common language, Persian:  "mijnordut'eamb parsik" ["linguae Per- 
sicae mediante"]. See Galanus, I, 519. 

Zlalz, p. 169 places John's conversion at this date. 


JFor a list of those who attended the assembly, see Galanus, 
vol. 1, 519. 


4calanus, vol. 1, 521. 


SMxit'ar's work exists only in manuscript. See van den Ouden- 
rijn, "The Monastery of Aparan and the Armenian Writer Fra Mxitaric," 
Archivum Fratrum Predicatorum, 1 (1932), 265-306, and his "Uniteurs et 
Dominicains," 42 (1958), 110. 
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shows him to have been in complete agreement with their decision re- 
garding Church union.” 

The assembly called by John of K'rna had more lasting effects 
in that it laid the basis for the founding of the Fratres Unitores. 
Those who converted naturally affiliated themselves with the monastic 
order of Bartholomew of Podio, the Order of Preachers. John clearly 
expressed this close connection in his encyclical: 


e e . The Brother Preachers of St. Dominic are the authors 
of our conversion to the true faith and of our monastic reform; 
this is why our congregation was founded according to their order. 
We want these Brothers to be our fathers, our founders and our 
masters, and want our order to give them great honor. We do not 
want to do anything but according to their instructions and deci- 
sions. No chapter-general will be conducted by us without their 
presence. We will have it so that there will always be several 
of them in our monasteries and that they will have a place of 
honor, because they are our fathers.2 


litte understand that certain students of the great vardapet 
Isaiah have hastened to the perfect, the virtuous, the pure . . . the 
Mother of All Knowledge, Which possesses pure and clear doctrine, to 
the Ocean of Rome." ["Haskec'ak et'e omank' haSakertac' mec vardapetin 
Esayeay i gitnoc'n ew i katareloc'n ew i parkeStic'n ev i mak'ric'n... 
ent'ac'an ar mayrn amanaynn gitut'eanc', or anxarn ew hstak ani zvar- 
dapetutiwnn, i hamatarac coven Hrovma."] This letter of March 6, 1332 
has been preserved by Mxit'ar of Aparan and his quoted in Alishan, 
Sisakan, p. 384, and in Tournebize, "Les Fréres-Unis de Saint Grégoire," 
p. 87. The sentiments expressed in James' letter are reflective of the 
pro-union climate in the Armenian Kingdom of Cilicia at that time. The 
threat of the Mamluks and Cilicia's own internal political problems, 
however, curtailed this enthusiasm and there is no evidence of either 
contact or support of the Fratres Unitores by Cilicia. One should also 
note that there is no evidence that this enthusiasm was shared by the 
Armenian Apostolic clergy in the vicinity of the influential monastery 
of Tat'ew in Eastern Armenia. 


2 lanus, vol. 1, 521-22: "Cum igitur nostrae reductionis ad 
veram fidem, atque reformationis nostrorum Monachorum auctores extiter- 
int Fratres Praedicatores S. Dominici; eaque de causa Congregatio nostra 
super Ordinem eorum fundata est: volumus id circo, ut Fratres praedicti 
a nobis tanquam Patres, Auctores, & Magistri nostri habeantur, eisque 
honor praecipuus a toto Ordine nostro exhibeatur: ac insuper, quod nihil 
inter nos fiat, nisi per instructionem, & definitionem ipsorum; neque 
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As early as 1331, George and Eftik gave the monastery that they 
had built in K'rna to the Dominicans in perpetuity.! This action posed 
one problem, however, regarding the status of the new group vis-a-vis 
the Dominican order. According to Western monastic practice, all of 
the members of the monastery of K'rna should then have entered the Order 
of Preachers; more specifically, that branch of the Dominicans respon- 
sible for the Eastern provinces of the order, the Fratres Peregrinantes.? 
Moreover, in order to be received by the Dominican chapter-general, the 
constitutions of the Order of Preachers would have to be observed in 
their entirety by the monastery. Yet two articles of these constitutions 
were considered by John to be impractical for his monks to observe: 
that which forbade the eating of any meat, as it was difficult to ob- 
tain sufficient supplies of fish in that region; and that which re- 


quired the monastery to renounce all income from land and all immovable 


sine illorum praesentia ullum a nobis Capitulum celebretur. Immo pro 
viribus curabimus, ut in cunctis nostris Monasterijs semper aliquot 
eorum resideant, habentes tanquam Patres cum honore debito prima loca." 


I This information is found in the "Colophon of K'rna" which ap- 
pears at the end of a Dominican missal translted into Armenian at the 
monastery of K'rna in 1337. The Armenian test, with a German transla- 
tion, may be found in Fr. Marc-Antoine van den Oudenrijn, 0.P., Das 


Offizium des Heiliges Dominicus des Bekenners im Brevier des „Fratres 


Unitores" von Ostarmenien. Ein Beitrag zur Missions und Liturgiege- 
schichte des Vierzehnten Jahrhunderts (Rome, 1935), pp. 159-62: "Ew 


so' a erekeann, Yovhannes vardapetn, ew paron Gorgn ew tikin EZt'in ew 
inknajozar kamok' nvirec'in zvank's kargin k'arazoYac' srboyn Dominikosi 
turk' havitenakan." [And all three of them, Master John, Lord George 
and Lady Eltik, were inclined to give the monastery to the Order of 
Preachers of St. Dominic as a perpetual gift.]. See van den Oudenrijn, 
Das Offizium, p. 160. 


2 van den Oudrenrijn, "Uniteurs et Dominicains," 6 (1958), 116. 
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property outside the boundaries of the monastery. This last article 
was considered fundamental to the Dominicans ever since the chapter- 
general of 1220; in fact, the order would, in a few years, be strongly 
resisting criticism by Pope Benedict XII for this strict interpretation 
of the vow of poverty.” Exactly why John felt this article on property 
to be unsuitable for his monks to follow is unclear, but it may well 
have been related to land and property taxes due to K'rna's Muslim over- 
lords, and the Islamic system of allowing endowments of property to 
religious institutions. Such an endowment was known as wakf (in Per- 
sian, vagf). Wakf was by law not taxable and its income could be freely 
enjoyed by the religious institution. Although wakf was only intended 
for Islamic institutions, as early as 1428 an official ruling was is- 
sued by a local ruler or shaikh, legalizing the donation of nontaxable 
wakf to the institutions of the Armenian Apostolic Church.” This rul- 
ing very likely formalized a practice of which Christian churches had 
long been the beneficiaries. If this is so, John of K'rna may well 
have had this practice in mind when he refused to renounce the right to 
landed income and additional immovable property for his order and thus 
the right of economic self-sufficiency. Moreover, wealth in fourteenth- 

lyalz, p. 170; Tournebize, "Les Freres-Unis," 1 (1906), 79, 
note 1; Loenertz, pp. 143-44. 

?Loenertz, pp. 143-44, 

J Archives of the Kat'oZikosate, now integrated into the archives 
of the Mesrob Mastoc' Institute for Ancient Manuscripts (also known as 
the Matenadaran), Erevan, Armenian S.S.R., file 29, doc. 1004. I have 
not viewed this document. On the donating of wakf to the Armenian 


Church in this period, and for a translation of this document, see 
George A. Bournoutian, Eastern Armenia in the Last Decades of Persian 


Rule, 1807-1828: A Political and Socioeconomic Study of the Khanate 


of Erevan on the Eve of the Russian Conquest (Malibu, Cal., 1982), 
PP e. 30-31 e 
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century Transcaucasia was measured in land, and to have renounced the 
right to it would no doubt have lessened the status of the order in the 
eyes of both Muslims and Armenians alike. Thus, by taking exception to 
these two fundamental articles of the constitutions, the Fratres Uni- 
tores distinguished themselves from the Dominican Order proper, not 
merely in their language, but in their rule as well. These differences 
in rule were retained until their incorporation into the Order of Preach- 
ers in 1582. John of K'rna chose, therefore, merely to align his mon- 
astery as closely as possible to the Dominican rule, rather than trans- 
form it completely into a Dominican house. But before committing him- 
self and the monks under his charge to this change, John, in the early 
1330s! travelled to the papal court at Avignon,” perhaps to gain a 
better idea of the Western traditions that they would be embracing. 
John's journey is evidence not only of how serious he considered this 
step but also that he was thinking in terms larger than simply his 

own monastery.” 

Sometime between the years 1337 and 1344,4 John and his compan- 
ions took new religious vows before John of Florence, the Catholic 

leor a discussion of the date of John's trip, see van den 
Oudenrijn, "Uniteurs et Dominicains," 4 (1958), 116-17. 

2 ater, during the Great Schism (1378-1417) the Fratres Uni- 
tores, along with the Dominican provinces of Rome, Lower and Upper Lom- 
bardy, Jutland, Saxony, Bohemia, Hungary, Dalmatia, Poland, Denmark, 
England, parts of Spain and Portugal, Greece and the Observantine Com- 
munities of Germany and Italy, and the Fratres Peregrinantes, recog- 
nized the pope at Rome. The Dominican provinces of Aragon and other 
parts of Spain, those of Toulouse, Province, France and Rumania, recog- 
nized the pope at Avignon. See Walz, p. 62. 

sLoenertz, p. 144. 


^Tbid. 
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bishop of Tiflis,l to follow the rule of St. Augustine and the constitu- 
tions of the Dominican order, with the two provisions for meat and prop- 
erty. It is this profession which may be said to mark the formal found- 
ing of the Fratres Unitores. Their first official title, according to 
Clement Galanus, a seventeenth-century Theatine missionary, was Ordo 
fratrum Unitorum s. Gregorii Illuminatoris, after St. Gregory the Il- 
luminator, the fourth-century evangelizer of the Armenians. This title 
soon dropped out of common use and the name Fratres Unitores became the 
standard Western designation for the suborder. Ghevond Alishan wrote 
that they were called by Armenians, Jahkec 'ik' , after one of their 
chief monasteries in Jahuk. Beginning in 1410, with the writing of 
Mxit'ar of Aparan, they were most often referred to in Armenain sources 
simply as unitork, an Armenization of the Latin unitor.? 
The new order, under the direction of John of K'rna, soon 
adopted several practices of Western monastic life. The traditional 
Armenian system of autonomous monasteries was replaced by a central- 
ized Western system under a single gubernator or magister, known in 
Armenian as veraxnamod.” The habit which the Fratres Unitores adopted 
was that of the tertiary Dominicans, a white tunic with a black scapu- 
lar." Individual monks were always referred to by the Italian "Fra," 
even when addressed in Armenian. This title, in accordance with 
libid., P. 145; Tournebize, "Les Freres Uniteurs," p. 149; 
Walz, p. 170. 


^Galanus, vol. 1, 522; Alishan, p. 479; van den Oudenrijn, 
Das Offizium, p. 1, note l. 


JLoenertz, p. 145. 


 bid., and Walz, p. 170. 
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Dominican usage, was given only to novices and professed monks; postu- 
lants had no title before their names and were referred to as tZayk' 
or mankunk', that is, "youths. ''l The Fratres Unitores retained the 
Armenian title of vardapet, "doctor," or "master," which was used to 
refer to Armenian celibate priests with academic rank, but only as it 
corresponded to the Dominican magister sacrae theologiae.” The vows 
of profession of the order were the same as those of the Dominicans.” 
The spread of the Fratres Unitores was initially rapid. By 
1349 there were as many as fifteen Armenian Apostolic monasteries in 
the Benak ies ewan region which had converted to Catholicism.“ This 
early popularity has been attributed by Charles Frazee to the strong 
tradition of learning among the Armenian clergy and their interest in 
Western scholasticism, which the Dominican-influenced Fratres Unitores 
awakened.” Given the distance of these Armenian Apostolic monasteries 
from their spiritual center, namely the Armenian KatoZikosate, or 
Supreme Patriarchate, then in Sis in Cilicia, and the centuries of 
Seldjuk and Mongol invasion and occupation, this theory has some merit. 
Lyr. Marc-Antoine van den Oudenrijn, O.P., "General Superiors 


of the United Brethern in Armenia during the XVth Century," Handes 
Amsorya, 52 (1938), 70-73. 


2 bid e 39 PP. 70-71 e 


STournebize, "Les Freres-Unis," 1 (1906), 79; Loenertz, p. 145; 
Walz, p. 170. 


San den Oudenrijn, "Uniteurs et Dominicains," 6 (1958), 129, 
note 49. 


charles A. Frazee, "The Catholic Missions to Azerbaijan and 
Nakhichevan," Diakonia, 9 (1934), 254. 


iT below, pp. 45-46. 
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A more direct factor may have been the century and a half-long effort 
at union between the Armenian and Roman Churches, which had taken place 
in the Armenian Kingdom of Cilicia (1198-1375) and which may have acted 
as an incentive for the Armenians in Eastern Armenia to forge close tíes 
with Western missionaries.! 

One major result of these events was the rapid growth of the 
only Unitor community outside of Islamic-held lands, that of Caffa in 
the Crimea.  Caffa, or Theodosiopolis, as it was also known, had long 
been under Genoese domination, and had been the home of an Armenian 
merchant community since the thirteenth century.” Caffa had also been 
the main center of the Fratres Peregrinantes.” During the Black Death 
of 1348, Caffa became the refuge of many members of the Fratres Uni- 
tores fleeing the plague-ridden provinces of Ernjak and Naxjewan for 
the Unitor monastery of St. Nicholas. The Turkic invasions of the late 
fourteenth century increased this flight and St. Nicholas in Caffa soon 
replaced the monastery at K'rna as the center of the order." Caffa re- 
tained this position of prominence within the Unitor community until it 
fell to the Turks in 1475, after which the members of the order there 

las Naxjewan came under Persian control and as Persia began to 
form trading ties with Europe during the Safavid period, more pragmatic 
considerations no doubt influenced many Armenian merchant families in 
the area, who would have seen conversion to Catholicism as an expedient 
way of furthering trade with the Catholic countries of Europe. 

20n the Armenian community in the Crimea, see V. A. Mik'aelean, 


Yrimi Haykakan GaZut'i Patmut'iwn [History of the Armenian community 
of the Crimea] (Erevan, 1964). 


Isee above, p. 18. 


‘Walz, p. 168. The Fratres Peregrinantes had three monasteries 
at Caffa and it is probable that the members of the Unitor community 
at Caffa were originally Armenian members of the Fratres Peregrinantes. 
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fled back to the asc) ewe area; thereafter, the latter regained and 
maintained its position as the center of the Fratres Unitores. 

The rapid succession of initial growth, plague, local wars and 
the increase of the community in the Crimea, underlined the need for 
formal approval of the order by the papacy. With this intention, two 
monks from the Caffa monastery, Thomas of Jahuk and his brother, Awag- 
ter, travelled to the papal court in Avignon, sometime in the early 
1350s, to clarify the status of the order. On January 31, 1356, Base 
Innocent VI issued a bull which formally recognized the Fratres Uni- 
tores and enumerated their duties and privileges.” 

The Pope realized the importance of the Fratres Unitores to the 
work of the Church in the area and in the same bull which formally es- 
tablished the order, established Naxjewan as a suffragan see of the 
archdiocese of Sultaniya.> The official recognition of the only in- 
digenous Armenian Catholic religious order of the area and the creation 
of the see occurred simultaneously, thus identifying Nax}ewan with the 


Brothers Unitor and with the Armenians from its very beginning. 


I uagter is sometimes referred to as "Samvel" or "Eleutherius" 
in certain sources; see van den Oudenrijn, "Uniteurs et Domicains," 
6 (1958), 126, and Walz, p. 170. That it was two monks from Caffa who 
made the journey may have reflected a greater consciousness of, or need 
for papal approbation on the part of the Genoese-influenced Caffa com- 
munity, which the more isolated Naxjewan community did not feel, as 
well as reflecting Caffa's prominence in the Unitor order. 


?For a complete text of the bull see Aloysius Tautu, Acta In- 
nocenti VI (Vatican City, 1961), letter of January 31, 1356, pp. 128-29. 


3Some seventeenth-century sources refer to Bartholomew of Podio 
gs the first archbishop of Naxjewan, but there is no evidence of Nax- 
jewan's designation as a diocese before 1356. 
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There are few reliable or consistent figures on the membership 
or number of monasteries of the Fratres Unitores for any period in 
their history. The order probably attained its peak just after 1356, 
when, with the inclusion of the Caffa monasteries, houses as far north 
as Tiflis and Artaz,* and the probable establishment of new houses in 
the Ernjak Valley, there were said by an eighteenth-century source to 
have been fifty monasteries with 700 members.” By 1374, on the other 
hand, there were, according to a papal letter of Gregory x1,?$ fewer 
than 100 monks in the order, and by 1381, the Tatar invasion had re- 
duced their numbers even further." This sudden decrease in membership 
must also be attributed to tensions which developed between the 1370s 
and 1390 between the Catholics of Naxieiwan and the Armenian Church. 
This tension posed strong, sometimes violent opposition to the work of 
the Unitors and compromised the growth of their membership. 

The reaction on the part of the Armenian Apostolic Church may 
have been part of the anti-European backlash caused by the failure of 

ithe fifteenth-century Unitor, Mxit'ar of Aparan, wrote of 
"pockets of union" [cermeranel miabanut'eanc'] in the region of Gandja, 
many cities of Persia (probably Maragha and Sultaniya), Georgia and 
throughout Cilicia, but that does not imply monasteries in all of these 


locations. See van den Oudenrijn, "Uniteurs et Dominicains," 6 (1958),. 
130. 


Z usebio Franzosini, Notizie spettanti la provincia domenica 


di Naxivan, 1751, Archives of the Monastery of St. Peter in Galata, 
Reg. 36, Busta n.1,1. See van den Oudenrijn, "Uniteurs et Dominicains,' 
6 (1958), 130. I have not seen Franzosini' s work. Franzosini was the 
last Dominican provincial of Naxjewan; see below, p. 164. 


SLetter of Pope Gregory IX, March 6, 1374 in Thomas Ripoll and 
A. Bremond, Bullarum Ordinis FF. Praedicatorum (Rome, 1724-1740), vol. 
2, 279. 


“Letter of Pope Urban VI, April 3, 1381 in Ripoll and Bremond, 
vol. 2, 300. 
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the West to aid the Armenian Kingdom of Cilicia in its struggle 
against the Mamluks and its subsequent fall to them in 1375. But it 
may have also been aroused by the change in the emphasis of the work 
of the order after the first generation of members had died. These 
men had concentrated their efforts not on preaching, but on the trans- 
lation of Western theological and liturgical works into Armenian. This 
had been one of the main tasks of the order, and one which they felt 
played an important part in the work of converting other Armenian 
clerics. The second generation of Unitors, however, seem to have lost 
the moderation of their predecessors, most of whom died in the plague 
of 1348. This new group did not further the work of translation of 
Latin works to any great extent, but concentrated its efforts on con- 


version through preaching.  Converts were rebaptized,^ and Armenian 


lean den Oudenrijn, "Uniteurs et Dominicains," Oriens Chris- 
tianus, Fourth series 9 (1961), 95. 


^The question of rebaptism and reordination was a prime cause 
of antagonism between the Armenian Apostolics and the Fratres Unitores. 
Both are forbidden in the Christian Church, since the sacraments of 
baptism and ordination (as well as confirmation) leave an indelible 
mark upon the soul, and therefore, cannot be readministered.  Nonethe- 
less, this became a common practice among the second generation of Uni- 
tors, and was taken by the Armenian Apostolics as evidence that their 
Church was not even considered Christian in the eyes of the Armenian 
Catholics. However, as van den Oudenrijn points out, those parts of 
Thomas Aquinas’ Summa which had been translated as early as 1329 clearly 
state the prohibition of rebaptism and reordination of Christians; the 
Fratres Unitores were thus familiar with Catholic teaching on this point. 
One must conclude, therefore, that they were following the Catholic prac- 
tice of conditional rebaptism and reordination in cases where there is 
doubt that the proper intent and formula were used in the first admin- 
istration of the sacraments. In the latter instance, readministration 
would be justified if there was any doubt that the proper Trinitarian 
formula had been used (especially in the case of baptism), or if the 
priest or bishop administering the sacrament did not hold valid Christo- 
logical beliefs. Obviously this last exception could always be applied 
to the Armenian Apostolics, who were considered monophysites by Rome. 
See van den Oudenrijn, "The Monastery of Aparan," pp. 286-87. For a 
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clergy reordained, practices forbidden in Christianity and which in 

this instance implied that the Armenian Church was not a legitimate 

Christian community. Needless to say, these practices served to an- 
tagonize and alienate many Armenian Church leaders.! 

The opposition to the Fratres Unitores was centered around the 
nearby monastery school of Tat'ew, to the northeast of K'rna, founded 
by John of Orotn, a student of Isaiah of Glajor, as a counter-weight 
to the work of the Fratres Unitores. The most ardent opponent of the 
efforts of the "Latin-Armenians," or "Franco-Armenians," as the Armen- 
ian Catholics were called,” was Malachi [Malak'ia] of the Crimea. A 
colleague of John of Orotn, Malachi had seen many of his former pupils 
renounce the Armenian Church and in 1381 he urged a violent repression 
of the Fratres Unitores. Many members of the order were taken from 
their houses by Armenian clerics, their beards and heads shaven, and 
some tortured. An anonymous Armenian source of the eighteenth century 
tells of a certain James of Kolb, who, with ten other Unitors, was 
boiled alive in a huge cauldron used for cooking the mataZ, or animal 
sacrifice. This particular act was in retaliation against the Unitors' 
severe condemnation of the Armenian Church practice of offering animals 
on special holy days.? Malachi later made the monasteries of 
papal dictum on the need for caution in rebaptism and reordination on 
the part of missionaries in this period, see Aloysius Tautu, Acta 
Gregorii XI (Vatican City, 1966), letter of March 6, 1374, pp. 190-91, 
which shows Pope Gregory's awareness of the scandal and ill-will which 
this practice fostered. 

lalishan, p. 386. 

^ut atinahayk!" and "frangahayk'." See ibid. 


Ms. 138 (=0r6798) of the British Museum, quoted in van den 
Oudenrijn, "The Monastery of Aparan," p. 285. JZrimec'i was also said 
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Aprakunis! and Astapat centers of theological study to combat the work 
of the Fratres Unitores.^ The persecution led by Malachi of the Crimea 
was severe enough to lead to the reconversion to the Armenian Church of 
several entire Unitor monasteries, and to result in papal permission for 
the Fratres Unitores to enter Dominican monasteries when they were 
forced to flee their own.” 

The persecution weakened, but did not destroy the work of the 
Fratres Unitores. During the fifteenth century, however, their efforts 
to convert and minister to Armenian Catholics met a more serious chal- 
lenge. Since 1297, the seat of the Supreme Patriarch or katofikos of 
the Armenian Church had been at Sis, the capital of the Cilician King- 
dom, and although many of the katofikoi were not favorably disposed 
towards union with the Roman Church, they were seldom able to much more 
than acquiesce in the attempts of the Cilician throne to draw closer to 
Rome, By the mid-fifteenth century, however, more than eighty years 
after the fall of Cilicia, a movement succeeded in returning the Armen- 


v 
ian Holy See northward, to its original site in EJniacin.* This move 


to have personally tortured some of the Fratres Unitores. See also Fred- 
erick Cornwallis Conybeare, A Catalogue of the Armenian Manuscripts in 
the British Museum (London, 1913), pp. 339-40, which quotes this passage 
of an anonymous medical manuscript of the seventeenth or eighteenth 
century. 

1 another monastery in the same area as the Unitor monastery of 
Aprakunis. 


2 van den Oudenrijn, "The Monastery of Aparan," p. 285. 


)Loenertz, p. 148. Malachi died in 1384, reportedly poisoned 
by a member of the Fratres Unitores, a charge against the order which 
Mxit'ar of Aparan later denied. See van den Oudenrijn, "The Monastery 
of Aparan," p. 285 and Alishan, p. 359. 


v 
, fon the movement to return the Kat'oZikosate to Ejmiacin, see 
the Hisatakarane ["Memoires"] of Thomas of Mec'op, ed. Karapet 
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now placed the See relatively closer to the Ernjak Valley, the center 
of Unitor activity. It served, therefore, to strengthen the ties of 

the Armenians of the area to their national church and to hamper the 

work of conversion of the Unitors.! 

During the next two centuries, the Fratres Unitores attempted 
to define their relationship to both the Fratres Peregrinantes and to 
the Dominican order as a whole. The bull of Innocent VI of 1356 gave 
the right of visitation, of correction and of reform of the Fratres 
Unitores to the master-general of the Dominicans: 

The Master [General] of the Brothers of the said Order of 

Preachers, or his Vicar, is, for as long as is deemed neces- 

sary, to visit, correct and reform your order in head and in 

members. 
However, this right could be and was given to the vicar-general of the 
Fratres Peregrinantes, who represented the Dominican master-general in 
the areas where the Fratres Unitores had their monasteries.” This 
jurisdiction marked the beginning of conflict between the Fratres Uni- 
tores and the Fratres Peregrinantes, who were accused of abusing their 
right of visitation and of harassing and attempting to profit from the 


goods of the Unitor monasteries. Such protests were directed to the 


pope several times throughout the fourteenth and fifteenth centuries, 


Kostaniantz (Tiflis, 1892), and Ormanian, Azgapatum, vol. 2, cols. 
2091-2097. 


lean den Oudenrijn, "Uniteurs et Dominicains," Fourth series 
45 (1961), 108. 


^ Magister Fratrum dicti Ordinis Praedicatorum pro tempore 
existens, per se seu Vicarium suum, visitandi, corrigendi et reformandi 
vestrum Ordinem in capite et im membris potestatem habeat . . ." Tautu, 
Acta Innocenti VI, letter of January 31, 1356, p. 129. 


 foenarts: p. 148. 
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particularly by the Unitor monasteries in the Crimea, ? During the two 
periods of the suppression of the Fratres Peregrinantes by the papacy, 
1363-1374 and 1456-1464, these duties were transferred to the Domini- 
can vicar of missionaries.” Furthermore, in 1399, Pope Boniface IX 
limited the right of visitation by the Fratres Peregrinantes to once 

a year, and that only to the person of the vicar of the order himself.” 
The persistence of abuses required Eugene IV in 1431 to confirm Boni- 
face's directive." Yet, in 1464, after the second restoration of the 
Fratres Peregrinantes, the vicar-general of that order again received 
the right of visitation over the Unitors, this time without any limita- 
tions. The latter group reacted with a renewal of charges of abuse and 
in 1474, Matthew of K'rna, the superior-general of the Fratres Unitors, 
travelled to the papal court to protest the molestation of the Armen- 
ian houses at Caffa. The problem in that area ended one year later, 


however, when the Turks captured the city, and the monks there fled to 


libid., PP. 147-50. 


^"'Nos itaque huismodi supplicationibus inclinati, auctoritate 
apostolica tenore praesentium declaramus, praefato Magistro dicti Or- 
dinis Praedicatorum et unico eius vicario ad hoc specialiter deputato, 
qui pro tempore fuerint, dumtaxat semel in anno tantummodo competere 
visitationem, correctionem et reformationem . . ." ["We, therefore, 
having been moved by such a request, declare now, for the duration of 
[Our] Apostolic authority, that the Master-General of the said Order 
of Preachers, and one of his Vicars, who has been especially delegated 
for this, for as long as they may be [in their offices], are to have 
the authority to, not more than once a year, visit, correct and reform 
the aforementioned [brothers]."]  Tàutu, Acta Innocenti VI, letter of 
January 31, 1356, p. 129. 


si oenertz, p. 149. 


^ did. 
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the monasteries of the Ernjak-Naxjewan region.” 

Of still greater consequence was the relationship between the 
Fratres Unitores and the Dominican order. The bull of 1356 gave the 
Fratres Unitores broad control over the affairs of their order. Samuel 
of Jahuk, the first provincial or superior-general, had jurisdiction 
over all monasteries within the order. In the future, by the terms of 
the bull, the superior-general was to be elected by a council of the 
priors of the Unitor monasteries, and would need no further confirma- 
tion from the Dominican master-general or from the Holy See, 7 The 
superior-general and his council also confirmed the election of the 
conventual priors by their respective monasteries. Affairs of the 
order were discussed at the general chapter held annually at Pentecost 
and conducted by the superior-general. 

e e . in each monastery there is to be a Conventual Prior 
elected by all of the brothers or a majority of them, which 
elections, you, Superior-General, will confirm or deny, accept- 
ing the advice of prudent brothers as you deem expedient. . . . 


In addition, you shall celebrate the chapter-general every year 
on the day of Pentecost. 





lbid. 


Fuge si Gubernator vester, qui est pro tempore, defunctus vel 
ab officio gubernatoris amotus extiterit, alius Gubernator a praefatis 
Prioribus eligitur et electus ab eis vel maiori parte ipsorum, sine 
aliqua confirmatione." Täutu, Acta Innocenti VI, letter of January 31, 
1356, p. 129. 


In, . « in quorum monasteriis singulis Priores Conventuales 
esse noscuntur, qui ab omnibus fratribus vel maiori parte fratrum 
ipsorum monasteriorum eligi debent et quorumque electiones tu, fili 
Gubernator, confirmas vel casses, secondum quod, de consilio fratrum 
discretorum existimas expedire . . . Annis quoque singulis per vos in 
die Pentecostes Generale celebratur Capitulum." Tăutu, Acta Innocenti 
VI, letter of January 31, 1356, p. 129. 
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In 1374, a papal bull made what was the clearest statement up 
to that time of the close connection between the Fratres Unitores and 
the Dominican order. In this document, Gregory XI stated that it was 
forbidden for any Unitor to enter the Dominican order, since the Uni- 
tors already constituted a branch of that order, and that it was like- 
wise forbidden for the Dominicans to accept Unitors.! Ihis close re- 
lationship was made even more explicit by the bull Ad ea quae fidei of 
Urban VI of 1381, which now required that the superior-general of the 
Fratres Unitores be confirmed after his election by the master-general 
of the Dominicans or by his vicar. This, in fact, made the superior- 
general of the Fratres Unitores no different from a regular provincial 
of the Dominican order.” The Unitors' semi-autonomous status lasted 
for more than two centuries. Finally, in 1582, the chapter-general 
formally declared Naxjewan to be the "Armenian province of Naxlewan, "> 
and the Fratres Unitores officially became part of the Order of Preach- 
ers. From that date, the title of "Armenian Dominicans" replaced that 
of Fratres Unitores, and the history of the Armenian Catholics of the 


v 
area became that of the archdiocese of Naxjewan. 


ischerts, p. 147; Tournebize claims that this was forbidden 
because many of the Fratres Unitores had insufficient training in Latin; 
see "Les Freres-Unis," 2 (1907), 154. This rule was lifted, men- 
tioned above, during the period of anti-Unitor reaction in Naxjewan, 
when many were forced to flee their monasteries. 


?^Loenertz, p. 147. 


J"Acceptamus provinciam Nexciovanensem Armenorum sub communi 
gura ordinis ac magistri generalis." ["We accept the Province of Nax- 
jewan of the Armenians under the common care of the order and the 
Master-General."]  MOPH-ACG, vol. 5, 249. 
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v 
The Archdiocese of Naxjewan 


During the course of the fifteenth century, the administrative 
status of Naxjewan and of the entire area was in transition. Sultaniya 
was declining as an archdiocese--a casualty of the decline of Genoese 
trade there--and on October 21, 1419, Pope Martin V declared that Nax- 
Yea was no longer a suffragan see and that for the next thirty years, 
the Fratres Unitores would receive the rights of a diocesan chapter. 
One of the most important of the rights granted to Naxjewan was that 
of electing its own bishop when that office became vacant, a privilege 
which evolved from Sultaniya's right of election discussed above. In 
the case of the Fratres Unitores of Naxjewan, the episcopal election 
had to be confirmed not by the nearby archbishop of Sultaniya, but by 
the bishop of Caffa.t This was either a recognition of the declining 
status of Sultaniya or the close connection between the Fratres Uni- 
tores in Naxjewän and those in Caffa. However, in 1423, when the see 
of Naxjewan did in fact become vacant, Martin withdrew the privilege 
of election and personally appointed its bishop, who was now recommended 
to the archbishop of Sultaniya, and the titular of Naxjewan was once 
again declared a suffragan of that see? That event notwithstanding, 
as the century progressed, Wax cvai which had not been so envisaged 
in the original division of the enormous ecclesiastical province of 
Sultaniya, gradually acquired the importance and status of that de- 


clining archdiocese. 


loan den Oudenrijn, "Bishops and Archbishops," p. 162. 


2 Bid. 
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Exactly when Naxj ewan was raised to an archdiocese is uncer- 
tain. Throughout the fifteenth century, the titulars of NaxJewan were 
referred to in official documents as simple bishops.! À letter of Pope 
Paul III of 1544 spoke of what appear to be long-established rules for 
the election of an archbishop of Nax}ewan.” Even at the beginning of 
the seventeenth century, the terms were still uncertain. Azaria Friton, 
elected ca. 1602-1604, was called "bishop," and "archbishop" inter- 
changeably.” However, there is evidence that sometime during the six- 
teenth century, the pallium was granted to the titulars of Na 
since this symbol of office was given only to those with the rank of 
archbishop, one can date the status of Naxjewan as an archdiocese to 
this period.” 

The relation between the bishops and the archbishops of Nax- 
Jenit and the Fratres Unitores was, of course, a close one. Although 
the offices of bishop and superior-general of the order were never held 
by the same individual, many bishops of the fourteenth to sixteenth 
centuries were members of the order.” Since there is no evidence that 
the Fratres Unitores had non-Armenian members at any tme,” all of the 

l Ambrose Contarini, the Venetian ambassador to Paris from 1473 
to 1477, also referred to the "veschovo" of Naxjewan; quoted in ibid., 
p. 163. 

au » . innotuit semper in archiepiscopum naxivenensem unus 
professor ordinis Fratrum Praedicatorum." For a partial text of this 
letter, see below, p. 42. 

I van den Oudenrijn, "Bishops and Archbishops," pp. 163-64. 


Ybid., p. 164. 


See Table l. 


Sdn den Oudenrijn, "Bishops and Archbishops," p. 168. 


TABLE 1 
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BISHOPS AND ARCHBISHOPS OF NAXJEWAN IN THE UNITOR PERIOD? 


——————————————— —— ———— PM o € P atr AUI E o EUR UE UE E E E E E E 


————Á— e a e e R e e e 


Name 


Thomas I of Jahuk 

John II of Tabriz 

John III of Gaillefontaine 
Mxit'ar 

Martin of K'rna 

Peter of K'rna 

Matthew I or John Yovhanisean 
John IV 

Benedict I 

Mkrtic' 

Benedict II 

Gregory Astwacaturean 
Benedict III 

Stephen Goherjean 

Nicholas Friton 


Dates of Office 


April 12, 1356-1374 

April 7, 1374-March 9, 1377 
July 26, 1377-August 26, 1398 
unknown-1417 

October 9, 1419-1423 
October 13, 1423-unknown 
Died 1438 

1462-1477 

1478-1492 

1494-1501 

1502-1509 

1511-1538 

1540-1543 

January 27, 1546-1559 
October 20, 1560-1597 


Order 


Fratres Unitores 


Dominican 


Dominican 


Fratres Unitores 
Fratres Unitores 
Fratres Unitores 


Fratres Unitores 


Order unknown 


Order unknown 


Fratres Unitores 


Order unknown 
Order unknown 
Order unknown 


Order unknown 


Fratres Unitores 


Nationality 


Armenian 
probably 
French 

Armenian 
Armenian 
Armenian 
Armenian 
Armenian 
Armenian 
Armenian 
probably 
Armenian 
Armenian 
Armenian 


Armenian 


Armenian 


Armenian 





aM. A. van den Oudenrijn, "Bishops and Archbishops of Naxivan," pp. 166-73. 


Tr 
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Unitor bishops can be presumed to have been Armenian. Therefore, out 
of the sixteen bishops and archbishops of Naxjevan before 1600, nine 
are known to have been Armenian; six more were probably Armenian; only 
one is known to have been non-Armenian. Six are known to have been 
members of the Fratres Unitores; two are known to have been Dominicans; 
the other eight were probably members of either community; and since, 
with the exception of two, Benedict I and Benedict II, those whose 
orders are unknown are known to have been Armenian, one may reasonably 
characterize the bishops and archbishops of Naxjewan of the fourteenth 
to sixteenth centuries as Armenian Unitors. If one includes the two 
archbishops named after the joining of the Fratres Unitores to the 
Dominicans, but before the supervision of the archdiocese by the Propa- 
ganda Fide, we again see this "Armenian character" continued." 

Notwithstanding the letter of Pope Martin of 1423 withdrawing 

the right of Naxjewan to elect its own bishop, a letter of Pope Paul 
III of February 27, 1544 refuted this and implied that the archdio- 
cese had a tradition of the election of its spiritual head by both the 
clergy and the laity and was more explicit in its confirmation of the 
procedure. 

From many arguments and pieces of evidence, it has been noted 
by us that in the archdiocese of Naxjewan one professed [member] 
of the Order of Preaching Brothers is always elected by eight 
priors of the eight principal houses of the said order in those 


parts and by the eight leaders of the eight principal regions 
inhabited by Catholics . . à 2 


lee Tabie 1, 


2 ee Table 1l. 


3 a » . s . . 
"Ex multis argumentis et rei evidentia nobix innotuit semper 
in archiepiscopum naxivenensem unus professor ordinis Fratrum 
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Although the Holy See had to confirm the election, the bishop-elect was 
not obliged to travel to Rome for consecration, due to the distance, 
expenses, such as road tolls, and danger of travel through infidel 
lands, unless someone--probably a merchant--provided aid and protection 
for hin.” 

Few precise details are known about the process of election in 
Náxjeuan: however, in the case of two archepiscopal elections, those 
of Benedict III in 1540 and of Azaria Friton in ca. 1604, the names of 
the electors have been preserved.” The electors of Benedict III in- 
cluded the conventual priors of the monasteries of the villages of 
Jabuk, Šahapunis, Aparan, Xoskasen, Aprakunis, SaltaZ, K'rna, Ganjak; 
and the local secular leaders or meliks of these same eight villages 
Ihe 1604 electors of Friton include the names of four more meliks, 
those of Mecsen, Garagus, Kecuk and Ardaz.* 

By the mid-sixteenth century, five of its six suffragan dio- 
ceses and Sultaniya itself had disappeared as ecclesiastical units. 
Only the archdiocese of Naxjewan survived as a center of Catholicism 
Praedicatorum ab octo prioribus octo principalium domorum dicti or- 
dinis earundem partium et octo principalibus octo principalium ter- 
rarum partium huiusmodi a catholicis inhabitarum eligi . . . ." 
Leonardus Lemmens, "Hierarchia Latine Orientis, 1622-1922 mediate S. 


Congregationis de Propaganda Fide institutua," Orientalia Christiana 
1 (1923), 214-42. 


lipid. 


* These documents are given in part in van den Oudenrijn, 
"Bishops and Archbishops," pp. 186-93. 


)Tbid., pp. 186-89. 


tibid., p. 189. This right of election was one that was highly 
valued, as will be seen below, when the post-Tridentine Church hier- 
archy in Rome made attempts to nullify it. 
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and that probably because it was based T native Armenian Catholic 
order, the Fratres Unitores. By the beginning of the seventeenth cen- 
tury, the diocese of NáxTévdn had seen the ER of the Fratres 
Unitores and had itself been promoted to the status of archdiocese, 
with the right of its clergy and laity to elect their archbishop. 
Ironically, by that time the city of hisein could give norhing more 
than its name to the archdiocese: by the seventeenth century, Cathol- 
icism had all but died out in that city, and the cathedral of the 
Fratres Unitores there had been converted into a mosque.! 

The history of Mas evan as it developed from a diocese into an 
archdiocese and thereafter may consequently be considered in three 
periods. The first was that of the predominance of the Fratres Uni- 
tores in ax ewani when the order, rather than the diocese or arch- 
diocese, was the main administrative and spiritual unit of the Armen- 
ian Catholics of the region. After the Unitors lost their status as 
a separate suborder of the Dominicans in 1582 and became incorporated 
into that order, the archdiocese may be said to have come into promin- 
ence as the administrative institution of Armenian Catholicism in the 
area. As will be seen in a later chapter, the archdiocese retained 
this prominence, as well as a considerable degree of autonomy, until 
the reorganization of the Catholic Church hierarchy, in the wake of 
Tridentine reform, began a trend towards centralization of the Church's 
far-flung dioceses and missions in the seventeenth century. By the 
mid-seventeenth century, it was the office of the Propaganda Fide 


that had become the actual administrator of the archdiocese of 


lioenertz, p. 141. 
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v 
Naxjewan. 


Jean Richard, in his work on Eastern dioceses in the thirteenth 
and fourteenth centuries, points out that these dioceses were rather 


^ 
"tournées vers la recherche de l'union des Eglises que vers la predi- 


cation aux infidels."* 


V 
Naxjewan diocese must, therefore, evaluate its success or failure in 


Any assessment of the Unitor period of the 


its main purpose: to convert the Armenians of the area to Catholi- 
cism. Wsthout more precise sources on the number of Armenian Catholic 
clerics and laity in this period, such an evaluation can be but impres- 
sionistic. In addition, the strong anti-Unitor reaction on the part 


of the Armenian Church, sustained by the return in the mid-fifteenth 


leor a discussion of the Sacra Congregazione di "Propaganda 


Fide," and its relations with the archdiocese, see below, Chapter III. 
The official title of this office today is Sacra Congregatio christiano 
nomini propagando. It is most commonly referred to in English as "the 
Propaganda," but because of the pejorative connotation of that term, 
as well as its similarity to a religious organization known as the 
Society for the Propagation of the Faith, it has been referred to in 
this study as either the Propaganda Fide, or, as it was formally ad- 
dressed in the seventeenth century, the Sacred Congregation. Few 
studies on the history of the Propaganda Fide appeared before the 
three-hundredth anniversary of its founding in 1922, and there is none 
which deals specifically with its administration of the missions in 
the Middle East. The most comprehensive work on the Propaganda Fide 
is J. Metzler, ed., Sacrae Congregationis de Propaganda Fide memorie 
rerum: 350 anni a servizio delle missioni, 1622-1922 (Rome, 1971), 
vol. 1 (1622-1709), a collection of articles in various languages, 
prepared for the three-hundredth anniversary, covering various topics 
in the congregation's history. For a bibliography, see Peter Guilday, 
"The Sacred Congregation 'de Propaganda Fide' (1622-1922)," The Cath- 
olic Review 6 (1921), 478-94. The Sacred Congregation underwent no 
changes in its jurisdiction or competence from its founding in 1622 
until 1908, when Pope Pius X issued the bull Sapienti consilio, which 
reorganized the Roman congregations. Therefore, what is stated con- 
cerning its powers and privileges at its establishment is true for 

the entire seventeenth and eighteenth centuries. See Guilday, p. 481. 





^ Richard, p. 169. 
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century, of the Armenian Holy See from Cilicia to nearby Ejmiacin, 
succeeded in hampering any widespread success in conversion, as evi- 
denced by the sharp drop in the membership of the Brothers Unitor 
after 1374.+ One must conclude, based on the evidence available, that 
they were only moderately successful in their efforts at conversion. 

Any success that may be attributed to the Unitors in Naxjewan 
should be measured in their relation to the Catholic Church, rather 
than in their relation to the Armenian Church and laity. Its founda- 
tion as an indigenous, uniate order, drawing its membership from the 
native population, rather than from Europe, allowed its survival for 
over two hundred years as the basis of a diocese with distinctly Ar- 
menian, non-Western, yet Catholic traditions. That these traditions 
began to be eroded and the indigenous nature of the hierarchy of Nax- 
Javát to change, was due to the slow, but steady progress towards 
centralization in the administration of Eastern dioceses. From hav- 
ing several branches of the same order--Fratres Unitores, Fratres 
Peregrinantes and regular Dominicans--taking part in the administration 
of Naxjewan, there was eventually but one order; and from an archidio- 
cese guided by local and national traditions, there emerged one that 
was part of a larger, reorganized, Western hierarchy. 

But apart from the element of ecclesiastical administration and 
relations with the Armenian Church, there was another factor in the 
post-Unitor period with which the archdiocese would have to deal, a 
secular one. By the late sixteenth century, the political powers in 


v 
Transcaucasia were shifting and the Naxjewan area became part of the 





avail den Oudenrijn, "Uniteurs et Dominicains," 9 (1961), 95. 
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northern battleground in the conflicts between the Ottomans and Safa- 
vids. By the beginning of the seventeenth century, the archdiocese's 
secular overlords were the shahs of Persia, and in particular, a dy- 
nasty which sought to expand Persia's ties with Europe. This new 
political climate was to have serious effects on the economic and 


administrative position of the archdiocese. 
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CHAPTER II 


THE ARCHDIOCESE IN THE SEVENTEENTH CENTURY 


AND THE SAFAVID PERSIAN STATE 


The post-Unitor period of the history of the archdiocese of 
Naxjewan, that is, the period after the Fratres Unitores were incorpor- 
ated in the Dominican Order in 1582, fell within the Safavid period in 
Persia (1501-1722)? and the Naxjewan area's inclusion within the Safa- 
vid Persian empire. Thus, as the archdiocese was replacing the Brothers 
Unitor as the administrative unit of the Armenian Catholics of aici even, 
it found itself the battleground in wars of the emerging Safavid state 
against its chief rivals and would be affected by the pains of growth 
in Safavid Persia throughout the seventeenth century. 

From the beginning of the sixteenth century, this region had 
become the chief bulwark and center of the Persian Safavids.* There- 
after, during the Safavid period, most of the villages of the archdio- 
cese of NAS anan were to lie within the borders of the Persian wilayet 

loee Roger M. Savory, Iran Under the Safavids (Cambridge, 1980); 
for a more condensed account of the Safavid period, see Savory, "Safavid 
Persia," in Cambridge History of Islam, edited by P. M. Hold, A.K.S. 
Lambton and Bernard Lewis (Cambridge, 1970), vol. 1, 394-430. Sir Percy 
Sykes' A History of Persia (New York, 1915; reprint ed., London, 1969), 


vol. 2, chapters 62-68, is anecdotal, but includes many details omitted 
by Savory. For a list of rulers of this and earlier periods in Persia, 


see Clifford Edmund Bosworth, The Islamic Dynasties: A Chronological 
and Genealogical Handbook, Islamic Surveys no. 5 (Edinburgh, 1967). 


^savory, Iran Under the Safavids, pp. 1-3. 
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or administrative district of Adharbaidjan, which was formed, along with 
the wilayets of Cukhur Sa'd and Kara-bagh, when the Safavids had taken 
control of their northern borderlands at the start of the seventeenth 
century. Included within the wilayet of Adharbaidjan were the valley 
of the Ernjak River or Alindja-cay--the site of most of these Catholic 
villages--and the area of Ganja.! 

The "orthodox" (Sunni) Ottomans regarded the establishment of 
a Shi'ite "heretical" state on their southeastern border as a threat, 
and especially feared the success of the Safavids in gaining the sup- 
port of the many Turcoman tribes living in Ottoman territories." This 
tension resulted in armed clashes throughout the sixteenth and early 
seventeenth centuries between the Ottomans and the newly-defined Per- 
sian state, many of which took place in and around the villages of the 
archdiocese. 

The Safavid-Ottoman wars of the sixteenth century had resulted 
in the devastation of the lands of Adharbaidjan--mainly due to the 


ithe Persian province of Adharbaidjan should not be confused 
with the present-day Azerbaijan S.S.R., which includes only a small part 
of the old province. See The Encyclopedia of Telan, first ed., S.V. 
"Adharbaidjan," by Vladimir Minorsky. Cukbur Sa'd or the "Vale of Sa'd" 
was named after the Turcoman Sa'dlu tribe which lived there; see H. Pap- 
azean, Agrarnye otnosheniia v Vostochnoi Armenii v XVI-XVII vekakh  [Ag- 
rarian conditions in Eastern Armenia in the l6th and 17th centuries]. 
The city of Naxjewan, which by this period had lost its Catholic popu- 
lation and lent only its name to the | archdiogese, was, for ythe first 
part of the century, part of the wilayet of Cukhur Sa'd. Cukhur Sa'd 
included the area of Erevan as well. The city “of Naxjewan thereafter 
shifted between Adharbaidjan and Cukhur Sa'd until the nineteenth cen- 
tury, depending upon the military strength of the respective rulers of, 


those provinces. See The Encyclopedia of Islam, first ed., s.v. "Nakhcu- 
wan," by Vladimir Minorsky, and Papazean, p. 150. 


^Savory, "Safavid Persia," pp. 399, 401. 
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Safavids' limited "scorched earth" policy--and in the frequent migra- 
tions of the inhabitants to the interior of Persia, especially to 
Isfahan.! The Turkish invasion of the Nax}ewan and Kara-bagh regions 
in 1554 and further clashes in Anharbaidjan from 1578-1589, left in 
their wake devastation, famine and epidemic so severe, that an Ottoman 
historian described the Naxjewan area as having "no remnant of life." 
Further damage was to be inflicted to the area by the uprising of dis- 
contented Turcoman tribes in 1600-1601, known as the Djalali revolts." 
These conflicts in the north caused the migration southward of a num- 
ber of Armenian merchants and craftsmen, as well as many Kurds and 
Georgians. 

The reign of Shah ‘Abbas I, "the Great" (1588-1629), which marked 
the height of Safavid accomplishments in art, architecture and litera- 
ture, ushered in a temporary peace in the north. A treaty signed in 
1590, at the beginning of his reign, ceded most of the province of Ad- 
harbaidjan to the Ottomans. This was only a temporary measure, however, 
which gave 'Abbas the necessary security and time to centralize the 
Persian administration and settle other internal affairs. It was dur- 
ing this period of truce that ‘Abbas transferred the Persian capital 


from Tabriz, in the wartorn northwest, farther south to Isfahan, nearer 


svartan Gregorian, "Minorities of Isfahan: The Armenian Com- 
munity of Isfahan, 1587-1722," Iranian Studies 7 (1974), 664. 


^fhe Ottoman historian Pechevi, quoted in Gregorian, p. 659. 


JGeorge A. Bournoutian, "The Armenian Community of Isfahan in 
the Seventeenth Century, Part One," The Armenian Review 24 (1971), 29. 
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to the Persian Gulf, an act which it will be seen had serious conse- 
quences for the archdiocese. Anxious to form an anti-Ottoman coali- 
tion of Christians and Shi'ite Muslims, Shah 'Abbas welcomed the Chris- 
tians from the north to his new capital. As later events were to con- 
firm, he was particularly impressed by the commercial and artistic 
skills of the Armenian immigrants. 

'Abbas' plans to strengthen Persia against the Ottomans included 
trading and military alliances with those Western nations who were 
threatened by Ottoman expansion into Europe, and who saw trade with 
Persia as a new source of wealth. The Armenian merchant community of 
the north was to be an important part of 'Abbas' trade with the West 
and the East; he therefore had no desire to leave them in the border 
regions under the constant threat of Ottoman control. In 1603, when 
he felt sufficiently capable of breaking the truce of 1590, 'Abbas re- 
took Tabriz and ordered the resettlement of a large number of Armenians 


of Adharbaidjan in Isfahan and in Mazandaran, near the Caspian Sea. 


The Persian-Ottoman Wars of 1603-1605 
'Abbas' strategy in the 1603-1605 campaign had devastating and 
long-lasting effects on both the archdiocese and the entire Armenian 
community of Persia. In 1604, as ‘Abbas was advancing against the Turks 


at Kars, he learned that the Ottomans were marching towards Erevan and 


lbid. 


Ibid., P. 30. The Armenians were the largest Christian commun- 
ity in Safavid Persia. Laurence Lockhart put their number at about 
70,000, of whom one-half were in New Djulfa, near Isfahan, and the rest 
in Tabriz, Hamadhan and other cities; see Lockhart, The Fall of the 


Safavi Dynasty and the Afghan Occupation of Persia (Cambridge, 1958), 
pp. 8-9. 
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Hax cuan and, preferring to leave the enemy a desolate, uninhabitable 
area, he ordered all of the Armenians of the district to be evacuated 
to Isfahan. Entire towns and villages in Adharbaidjan and Cukhur Sa'd 
were razed, crops and orchards burned and wells contaminated, so as to 
leave nothing for the approaching Ottoman armies. Many of the fleeing 
Armenians died in the destructionor in attempting to cross the swift 
waters of the Araxes. In the ensuing chaos, many were taken as slaves 
and forcibly converted to Islam by the shah's troops." "Abbas soon 
had all Armenian slaves released and issued orders protecting the Ar- 
menians' rights of religion and property, and many soon filtered back 
to their devastated homeland in the north. In 1605, however, "Abbas 
ordered any remaining Armenians in the region to be brought to Isfahan, 
and in 1608 and 1617, other campaigns against the Ottomans in the north 
again resulted in the forcible transfer of thousands of Armenians.” 
Sources indicate that the major part of the population of the Naxjewan, 
as well as of the Erevan and Djulfa districts were forcibly moved from 


those areas.” According to the seventeenth-century Armenian historian, 


N Bournoutian, "The Armenian Community of Isfahan," p. 31. 


*Ibid., pp. 32-33. 

Not all of the displaced Armenians were relocated in Isfahan; 
some were sent to resettle in Tabriz, Kazwin, Hamadhan, Shiraz and other 
cities. The majority, however, particularly those of Old Djulfa, were 
sent to the Persian capital where, just outside of the city, they founded 
the town of New Djulfa. Aided by special privileges from the shah, New 
Djulfa quickly prospered and became the largest Armenian community in 
Persia and one of the most important Armenian communities of the seven- 
teenth century. Its residents became something of an Armenian merchant 
aristocracy and enjoyed special privileges not enjoyed by other Armen- 
dans of Persia. See ibid., pp. 34-35. 
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Arak'el of Tabriz, 60,000 Armenian households--Arak'el did not distin- 
guish between Armenian Catholics and Apostolics--were transferred; 
Persian sources state that approximately 100,000 Armenians were moved; 
and later European travellers, such as Jean-Baptist Tavernier and 

Fr. Raphel Du Mans, S.J., estimated their number at between 240,000 
and 600,000 persons.” 

There is little evidence on the number of Catholics among these 
Armenians. Members of the Armenian Apostolic community of Isfahan in- 
formed some Carmelite priests in 1608 that there were 400,000 Armenians 
in that city transferred by Shah "Abbas, 10,000 of whom were "Frankish.'" 
But a letter from a visiting Italian Dominican in 1614 gave the number 
of Armenian Catholics in Isfahan at only 500.* An eyewitness to the 
events in the Ernjak Valley, Augustine BaJenc' of Aparan, later arch- 
bishop of Nas ewan (1630-1653), supported this lower figure by relat- 
ing that shortly after being forcibly moved from their homes and cross- 
ing the Araxes, with considerable loss of life, the shah ordered all of 
the inhabitants of "the provinces of Naxjewan and Prasak where the 
vast majority of Armenian Catholics resided--to return to their homes.” 

Uhrak'el of Tabriz, Girk' Patmut'eanc' [Book of histories] 
(Amsterdam, 1667), p. 59. On Arak'el as a source of this period, see 
above, "Note on the Sources," p. 8. 

 Bouraodtisn: "The Armenian Community of Isfahan," p. 33. 

3 


Chron. Carm., vol. 1, 100. No MS. source is clearly indicated. 


‘Letter of Paul Maria Cittadini, O.P., to the Propaganda Fide, 
1617, MISC. CIV., vol. 22, fl. 211-214, in Carlos Alonso, 0.S.A., Angel 


Maria Cittadini, O.P., Meise de Naxivan (+1629): Una iniciativa de 
Propaganda Fide en favor de Armenia (Rome, 1970), p. 217. 


Sy, Brosset, "Itinéraire du tres-reverend frere Augustin Badjetsi, 
évêque arménien de Nakhidchevan de l'ordre de Frères Precheurs a travers 
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Bajenc' is the only contemporary who mentions this royal order, but his 
participation in the events and his close association with the archdio- 
cese make him a reliable source. Nonetheless, most contemporary wit- 
nesses described higher losses for the Naxjewan area as a result of the 
forced displacement of the Armenian people from the north; and whether 
or not the royal order mentioned by Bajenc' was obeyed, statistics 
given by later travelers and other, native sources to the archdiocese 
support a considerable decrease in the Armenian Catholic population 
after 1605.1 
In the aftermath of the campaign of 1603-1605, the archdiocese 
of sian caw forced to reorient itself. The movement of the capi- 
tal from nearby Tabriz meant the loss of the commercial activity that 
was attached to any royal capital. With the rise of the new capital 
of Isfahan as a center of culture and of East-West trade--as well as 
the establishment of New Djulfa as a major component of this trade and 
as a major Armenian community--the archdiocese was no longer part of 
a relatively prosperous area, and was probably abandoned as well for 
the new locus of trade in the south by most of the wealthier Catholic 
merchants who had supported the work of the Armenian Dominicans. 
Equally important--perhaps, as shall be seen below, even more so--the 
removal of royal authority to distant Isfahan placed the strategically- 
important area of the archdiocese in the middle of a power struggle, 
l'Europe," Journal asiatique 3 (March, 1837), 225-226: "Apres toutes 
ces souffrances, le Seigneur Dieu, le roi des misericordes, fit entrer 
la compassion dans le coeur du roi apportant l'ordre de rentrer dans 
les provinces de Nakhidchevan et d'Erindchang."  Brosset noted that 


no other sources mention such an event. 


see below, pp. 63-65. 
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which lasted throughout the seventeenth and eighteenth centuries, be- 
tween the Safavid shahs and the semi-independent beglerbegis or khans 
and other local officials of the northern border provinces. 

With its population depleted and its land and orchards devas- 
tated, the entire region must have appeared a sist dE its former self, 
and was never able to recover fully from the Ottoman-Persian wars in 
that century. As late as the 1670s, the French traveler, Jean Chardin, 
described the city of Naxjewan as a "large destroyed city; or rather 
it is a large and prodigious heap of ruins, which is being rebuilt and 
repopulated little by little"; it was, he said, "an object of pity." 
The city of Nar ewan lay in ruins and devoid of Catholics, and the 


town of Aparan became the secular and Catholic center of the area.” 


Christians in Persia and Persian-European Diplomacy 


According to Islamic law, Christians had the status, as did 
Jews and Zoroastrians, of dhimmi. As non-Muslims, Christians were 


under obligation to pay a tribute or head tax, known as the djizya, 


1 jean Chardin, Voyages du Chevalier Chardin en Perse et autres 
lieux de l'Orient (Amsterdam, 1735), vol. 1, 249:  "Nacchivan est une 


grande vie détruite; on plutôt, c'est un grand prodigieux amas de 
ruines, qu'on relève, qu'on repeuple peu-a-peu . . . . C'est a la verité 
un objet pitoyable que cette Ville, en 1' état ou elle est encore a 
present." Chardin was a French jeweler of a well-to-do Huguenot family 
who travelled to the Middle East Several times between 1665-1669 and 
1671-1677. His account of these travels are a wealth of detail and are 
among the most informative pieces in travel literature. 


2 Bedros Bedik, Cehil Sutun, seu explicatio utriusque celeberrimi 
ac pretiosissimi theatri quadraginta columnarum in Perside Orientis, 
cum adjecta fusiori narratione de Religione, moribusque Persarum et 


eorum vivendi modo, populis vicinis aliisque de hac orientali ratione 
famosissima scitu dignis, Art. 29, "De provincis catholice Naxivan," 


p. 366. On Bedik's work, see above, "Notes on the Sources," pp. 7-8; 
on the town of Aparan, see below, pp. 74-78. 
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and to wear clothing distinguishing them from Muslims. They were for- 
bidden to bear arms, to ride horses, could not build new churches nor 
ring church bells; and could not hold their religious ceremonies or 
practice in public customs that were forbidden in Islam, such as drink- 
ing wine or eating Dark Christians, specifically Georgians and Ar- 
menians, were an important element--a "third force," as Roger Savory 
has put it^--in the securing of power by the early Safavid shahs against 
rival Iranian and Turcoman elements in Persia. Shahs Tahmasp (1524- 
1576) and 'Abbas I introduced Georgians and Armenians, às well as Cir- 
cassians, into the army and government administration as a counter- 
balance to the growing power of the Turcoman tribal aristocracy, which 
was known as the kizil-bash." But unlike their civilian and nonadmin- 
istrative coreligionists, these Christians were forced to convert to 
Islam.“ 

The treatment of the civilian majority of Christians in Safavid 
Persia, particularly Armenian Apostolics and European Catholic mission- 
aries and merchants, was not in strict accordance with the Shari'a. The 
Armenian Apostolic community of New Djulfa, located outside of Isfahan, 


possessed merchant networks and expertise in trading with the East and 


West which made them of valuable assistance to ‘Abbas I, and he granted 


l Joseph Schact, An Introduction to Islamic Law (Oxford, 1964, 
reprint ed., Oxford, 1966), pp. 130-33 and Majid Khadduri, trans. and 


ed., The Islamic Law of Nations: Shaybani's Siyar (Baltimore, 1966), 
pp. 277-78. 


^savory, Iran Under the Safavids, pp. 67, 68. 


Ibid., p. 67. 


ia: 
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to the New Djulfa Armenians privileges unique to a dhimmi community: 
they were permitted, among other things, to build churches, ride horses, 
ring church bells, dress in the same manner as the Persians and exclude 
from New Djulfa all but Armenians and other Christians.l 

The various Catholic religious orders were also, generally speak- 
ing, left unhindered. Because conversion from Islam is, according to 
law, punishable by death, they made little headway among the Muslim 
population, and soon turned their attention to the non-Catholic Chris- 
tian elements in Persia. Their work thus did not threaten to disrupt 
Safavid society and they were permitted to build churches and to preach. 
In fact, as was true for merchants, missionaries and other clerics trav- 
elling between Persia and Europe often served an important function as 
messengers and, at times, even ambassadors from the popes, the rulers 
of Europe and the shahs. The archbishops and priests of tax jewan as 
well--despite an oppressive tax burden and an inheritance law discrim- 
inating against Christians, both of which shall be discussed below-- 
played a minor but significant role in Safavid Persia's diplomatic re- 
lations with the West. 

The role developed from a common act of protocol. The arch- 
bishops of Naxjewan, like their counterparts in the other orders and 
dioceses, were recognized by the Persian ruler and his chief ministers 
through the granting by the throne of a rakim (or firman) or decree 
which gave the Catholic clergy in Persia the privilege of conducting 


their work. This decree had to be formally renewed by every order on 


Piournoutisn; "The Armenian Community of Isfahan," p. 35. 
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the accession of a new shah.! Requesting the rakim, the bishop or arch- 
bishop presented a letter from the pope, formally introducing and com- 
mending the bearer to the new ruler.” Thus, the role of letter bearer 
and communicator between Persia and Europe became an integral part of 
the clergy's work in the eyes of both the shahs and the rulers of the 
West. 

In 1619, for example, Archbishop Matthew Erasmus (1607-1627) 
arrived in Isfahan and presented to Shah ‘Abbas the Great a letter from 
the pope, one from the king of France, the credentials of a Capuchin 
priest and some pictures and gifts from a French princess." Writing 
to the Propaganda Fide from Persia in 1637, the Visitor-General of the 
Carmelites specifically termed Archbishop Augustine Bajenc' an 
"ambassador": 

It is reliably said that an ambassador is coming from the king 
of Poland, to whom this Shah two years ago sent as ambassador, 
Mgsr., the archbishop of Alingia, Fr. Augustine the Dominican. 

The most highly-regarded archbishop of Naxiewan in this capacity 

was undoubtedly Matthew III John (1668-1674). He resided, not in Aparan, 


l ockhart, pp. 75-76. 


?yor an example of such a letter see that from Pope Paul V to 
Shah 'Abbas I, dated March 11, 1608 in the Archives of the Vatican, 
Armenian Documents (hereafter cited as Arch. Vat. Arm.), XLV, vol. 3, 
nos. 424, 425, quoted in Chron. Carm., vol. 1, 133. 


Setter of April 24, 1618, Arch. Vat. Arm., XLV, vol. 15, 320, 


in Chron. Carm., vol. 1, 244. 


‘Report from Fr. Dimas, 0.C.D. in the Archives of the Carmelite 
Order (hereafter cited as Arch. O.C.D.), no. 237b, quoted in Chron. Carm., 
vol. 1, 315. As a young man, Augustine spent some time in the Dominican 
monastery in Poland, on his way to Rome from Aparan. See Brosset (March, 
1837), p. 234. 
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but in Isfahan,! a fact which was probably as much a result as a cause 
of his serving as a mediator between Europe and Persia. Matthew trav- 
elled to Rome in the 1660s, where he was confirmed and consecrated as 
archbishop in 1668. Before he left Europe, Pope Clement IX instructed 
him to arrange an audience with Shah Sulaiman (1666-1694) in order to 
strengthen a European alliance with Persia against the Ottomans and 
specifically to persuade Sulaiman not to let the opportunity go by to 
liberate Crete from the Turks." Clement asked Sulaiman to receive the 
archbishop ". . . in whose words You will kindly have full confidence 
just as if they had been Ours." The shah did indeed receive Matthew 
when the latter reached Isfahan in 1669. A certain Fr. Angelus re- 
ported from Isfahan to Rome on August 12, 1670 that, 


v 
Archbishop Matthew of Naxjewan was given a reception here 
as if he had been an envoy from the Pope. 


Matthew's reputation as a link between Persia and the West grew, and 


after 1673, when he commissioned two Armenian Dominicans to bear letters 


Ce ^4 
lie Pére Raphaél du Mans, Estat de la Perse en 1660 par Le. P. 


Raphael du Mans, superieur de la Mission des Capuchins d'Ispahan, edited 
by Charles Schefer (Paris, 1890; reprint ed., England, 1969), lvi. 


ain 1683, Sebastian Knab, Matthew's successor as archbishop, 
was commissioned by the pope to speak with Sulaiman on this same matter; 
see letter of Fr. Elias, 0.C.D., Prior of the Carmelites in Persia, to 
the Propaganda Fide, SOCG, vol. 425 (no folio or date given), translated 
and quoted in Chron. Carm., vol. 1, 321. 


5 secret Archives of the Vatican (hereafter cited as Arch. Sec. 


Vat.), Epistolae ad Principae (hereafter Epist. ad Princ.), no. 67, 
p. 718, translated and quoted in Chron. Carm., vol. 1, 419. 


‘Report of Fr. Angelus, O.C.D. to Rome, dated September 12, 1670 
in Arch. Sec. Vat., Epist. ad Princ., no. 67, p. 367, and Arch. O.C.D., 
no. 236, translated and quoted in Chron. Carm., vol. 1, 412. Fr. Ange- 
lus did add, however, that Matthew's subsistence allowance, which was 
granted by the shah to all representatives visiting the royal court, 
was very small. 
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from the shah to both the Pope and Louis XIV, he became considered by 
Persian officials as the accredited representative of the Pope, the 


French king and the Venetian Republic,” 


Conditions in the Archdiocese 


in the Seventeenth Century 


The precise boundaries of the archdiocese are difficult to de- 
termine. They shifted as the archdiocese grew or shrank according to 
the movement of Armenian Catholic families due to wars and other poli- 
tical upheavals, or according to their conversion to Islam or entry into 
the Armenian Church. One can, at best, gather a picture of the general 
area over which the archdiocese had its jurisdiction, based on trav- 
ellers' accounts and various reports given to the Propaganda Fide dur- 
ing the seventeenth century. 

The first and most complete of these reports is that of Fr. 
Azaria Friton, O.P., later archbishop of Nisi cada (1605-1607), who had 
travelled to Rome, ca. 1604, to be confirmed as the elected successor 
to his uncle, Nicholas Friton. Azaria listed the names of the villages 
included within the jurisdiction of the archdiocese, the monastery 
church of each, the number of Catholic and Muslim households, Catholic 
adults and Catholic children below the age of communion. He has pro- 
vided the most complete record of the archdiocese before the Ottoman- 


Persian wars of 1603-1605 and the forced migrations that followed.” 


lau Mans, pp. 288-89. 


^See Table 1. 
"Reproduced in Alishan, p. 386; see also Table 2. Friton's 


report was translated into Italian, annotated by Fr. Domenico Gravina, 
O.P. and included in his Breve Descrittione dello stato della 
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Friton counted thirteen towns within his jurisdiction, includ- 
ing the city of Naxjewan--even though it no longer had any Catholics-- 
and a total of 1,460 Catholic households, 10,180 Catholics (adults and 
children), and 233 Muslim households.! 

There are three other accounts of the population of the archdio- 
cese before the conflict there from four Armenians, then in Rome, who 
were questioned in January of 1604 as part of the confirmation process 
of Azaria Friton as archbishop. Sixteen questions were asked of each, 
most of them concerning the background and personal character of Friton. 
A few questions, however, dealt with the state of the see of Naxjewan.^ 
Àn Armenian Dominican laybrother, Peter, testified that he thought that 
there were twelve areas inhabited mostly by Catholics, the smallest of 
these having about 300 houses.? Another of those questioned, identified 
as David, the "son of Amurath," stated that there were in the archdio- 
cese, ten or twelve other areas, besides Aparan, each of which had one 
church and a Dominican monastery, while each monastery had a number of 


monks in proportion to the size of the village.” Another Nicholas 





christianita e della religione de S. Domenico nella provincia d'Armenia, 


and printed in Rome in 1605. Unfortunately, I have been unable to lo- 
cate this work. 


l bid. 


? These documents are preserved in the Archives of the Vatican, 
Codices Borgiani Armeni (hereafter cited as Cod. Borg. Arm.), vol. 3, 
124D, "Processus pro prouisione Metropolitane Azariae Armeni, Ord. 
Fratrum Praedicatorum M. DC IIII," fl. 64a-70a. They are quoted in full 
in the original Italian in van den Oudenrijn, "Bishops and Archbishops," 
pp. 202-11. 


JCod. Borg. Arm., vol. 3, fl. 65a-66a, in van den Oudenrijn, 
"Bishops and Archbishops," pp. 204-206. 


^ Cod. Borg. Arm., vol. 3, fl. 66b-67a, in ibid., pp. 206-209. 
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Friton, a relative of Azaria and of the deceased archbishop, testified 
that there were thirty villages within the region of the archdiocese of 
jai jawan, about ten of which were all Muslim and twenty of which in- 
cluded Catholics. This is the largest estimate given for the century, 
even larger than that of Azaria; but Nicholas seems to have been able 
to name only twelve of these villages, eight of which were not named 
by Azaria.! We must assume, however, that the newly-elected Azaria 
was better informed on the number of villages in his see. Nicholas' 
eight villages may have each included only a few Catholic households 
who attended the churches of neighboring villages. The archdiocese 
before 1605, then, included from ten to twelve villages, with about 
10,000 Catholics. After 1605, the numbers declined sharply and the 
general condition of the entire area suffered greatly, as we have 
seen, from the devastation and depopulation resulting from the Otto- 
man-Persian wars. 

For the period 1605-1670, there are five sets of figures on the 
number of Catholics in the archdiocese and two other lists of the vil- 
lages within its jurisdiction. This data is of considerable importance 
for Armenian history, as there exists no other demographic information 
on Armenians, Catholic or non-Catholic, for this period. In 1614, 
Paul Maria Cittadini, a future archbishop of Wazi ewan (1624-1629), 
was named by the pope as vicar of the archdiocese and head of a commis- 


sion of four whose purpose was to visit, report on and aid the 


I these were the towns of NoraSinik, GaZ, Sorutn, P'oradast, 
MecSén (mentioned in other sources, see Table 2 and below, pp. 82-83), 
Angeljor or Agulik', Versen and Gevas. For information on these vil- 
lages, see Alishan, pp. 351-60 and van den Oudenrijn, "Bishops and 
Archbishops," pp. 211-12. 
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archdiocese.” In two letters, one probably written in 1616 and the 
other in 1617, Cittadini recorded the most detailed information that 
has come down to us on the condition of the Dominican monasteries, as 
well as the number of Catholics, Muslims and Armenian Apostolics. In 
the first letter, Cittadini included eleven towns within the jurisdic- 
tion of the archdiocese, and ten in the other. He gave a total of 468 
houses in the report of 1616; but in that of 1617, he gave numbers of 
individuals and recorded a figure of 40,270--far higher than any that 
has come down to us, even than that of Azaria for before 1605. When 
combined with the number of houses that he reported the year before, 
this gives the highly impossible average of 132.03 persons per house- 
hold.” One must conclude, therefore, that his information or calcu- 
lations made in the second letter were simply incorrect; or that Cit- 
tadini purposely inflated the number of Armenian Catholics in Naxje- 
wan in order to increase its importance in the eyes of Rome, particu- 
larly if there was a question of financial assistance to the arch- 
diocese." 

In 1637, Fr. Mathias [Matat'] Muraxa, the prior of the monastery 
of K'rna, reported to the Propaganda Fide and listed eight villages in 


the archdiocese with a total of 323 Armenian Catholic liouseéboids.* 


lon Cittadini's visit to the archdiocese, see below, pp. 124-28. 


2see MISC. DIV., vol. 22, fl. 211-214 in Alonso, Cittadini, 
pp. 212-18. For Cittadini's figures, see Table 3. On the question 
of household size, see below, pp. 89-95. 


Jon the question of finances, see below, pp. 108-109; 134. 


*socg, vol. 221, fl. 11, quoted in Lemmens, "Hierarchia," 
pp. 232-33, note 5. The original document, which, “ike many Armenian 
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Seventeen years later, in 1654, Fr. Dominic Nazarian, O.P., reported 

to the Propaganda Fide that there were ten villages with 394 Armenian 
Catholic households and a total of 3,785 Armenian Catholics in the 
archdiocese.! An anonymous report to the Propagania Fide from 1667 
listed eight villages with a total of 349 Armenian Catholic households.” 
One of the latest accounts is that of Bedros Bedik, who was born in 
Persia and returned there in ca. 1669 from Rome with Archbishop Mat- 
thew John and wrote on the state of the archdiocese. Bedik listen ten 


3 


towns with a total of about 487 households." With the exceptión of 


Cittadini and Bedik, the numbers for the period 1605-1667 are fairly 
consistent: the archdiocese had jurisdiction over eight to ten vil- 
lages, between 320 and 400 households, and had about three and one- 


half thousand souls in its ua 


letters to the Propaganda Fide, was probably translated from Armenian 
to Italian, gave his name as "Matthias Moracca," but Alishan, p. 375, 
has identified him as "Matat' Muraxa." For Muraxa's figures, see 
Table 4. The reason for Muraxa's report is unknown. 


Isee Alishan, p. 386. For Nazarian's figures, see Table 4. 


*socs, vol. 221, fl. 33, quoted in Lemmens,.pp. 232-33; for 
the figures of this report, see Table 4. 
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Bedik, pp. 379-85; for his figures, see Table 5. 


^ Two other estimates were given: One was by Jean-Baptiste 
Tavernier, the French jewel merchant who travelled to Persia six times 
between 1631 and 1655, and who wrote that some 6,000 people in the 
Aparan region followed the Church of Rome. See Jean-Baptiste Tavernier, 
Les Six Voyages de Jean-Baptiste Tavernier en Turquie, en Perse, et aux 
Indes (Amsterdam, 1678), vol. 1, 44. The other was by Fr. Felix of St. 
Anthony, Vicar-Provincial of the Discalced Carmelites in Aleppo, who 
wrote to the Propaganda Fide in 1666 that there were 4,000 Catholics 
in the archdiocese; see SOCG, vol. 222, fl. 163, translated and quoted 
in Chron. Carm., vol. 1, 411. Alishan, p. 387, mentioned a certain Fr. 
Bartholomew Hakintean, "a Latin," who recorded during the seventeenth 
century--Alishan did not specify the exact date--that there were 600 





Village 


v b 
City of Naxjewan 


Aparan 
Aprakunis 
K'rna 
Saltal 
Som 
Xoskasen 
Mecsén 
Ganjak 
v 
Sahapunis 
v 
Jahuk 
Garagus 
Kecuk 


Ardaz 


TABLE 2 


v 
REPORT OF AZARIA FRITON, O.P., ON THE ARCHDIOCESE OF NAXJEWAN, 1602? 


Catholic Catholic Catholic 
Province Church Households Adults Children 

-— St. Thomas =~ -— -- 
Ernjak All Saints 500 5,000?“ 250 
Ernjak St. George 100 400 80 
Ernjak Assumption 70 350 20 
Ernjak St. George 120 800 =- 
Ernjak Holy Lance 130 1,000 -— 

? Holy Mother of God 50 250 -- 
Ganjak St. Andrew and St. James 70 350 -— 
bá Doou is S 
Jahuk St. John the Baptist 50? 500 -— 
Jahuk Holy Mother of God 50 150 100 
Ardaz Holy Mother of God 60 160 _ 
Jahuk 1 30 100 70* 

Totalsí 1,460 9,660 520 


[Continued] 


Muslim 
Households 


20 


40 


40 


20 


50 


40 


99 


[TABLE 2--Continued] 





a Alishan, p. 386. 


Vv 
bThe lack of figures on the number of Catholics in the city of Naxjewan confirms the fact that 


Christianity had all but died out there. The church of St. Thomas was maintained in order to preserve the 
rights of the Dominican order in the city. 


“whether the uncertainty on certain figures in this table was Friton's, Gravina's (Alishan's source 
on Friton) or Alishan's is not made clear by Alishan. 


These figures are taken from H. S. Ep'rikean, Patkerazard Bnasxarkik Bararan Hator Arajin [Illustrated 
geographical dictionary, part one] (Venice, 1903-1905), "Jahuk"; his figures were taken from Gravina's trans- 
lation of Friton. Alishan apparently omitted some of these figures. 


“These figures are also from Ep'rikean's reading of Gravina. See ibid., "Ardaz." 


P ALI totals are mine. 
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TABLE 3 


68 


REPORT OF FR. PAUL MARIA CITTADINI, 1616* 





Catholic Priests 
Village Households ("sacerdoti") 
Aparan ("Abharaner") 123 6 
Aprakunis ('Abragonis") 30 4 
K'rna ("Carnah"') 1 1 
SaltaZ ("Celtas") 2 1 
Xoskasen ("Cazcazen") 50 2 
Mecsen ("Mitizen") 6 0 
Jahuk ("Chiauch") 103 4 
sahapunis ("Saboniz") 70 2 
Ganjak ("Canzagh") 40 0 
Kecuk ("Cezuch") 40 1 
Garagus ("Caraus") 3 0 
Total” 468 21 
“MISC. DIV., vol. 22, ff. 241-245, in Alonso, Cittadini, 

pp. 211-15. 


b 


All totals are mine. 


TABLE 4 


REPORT OF FR. MATHIAS MURAXA, 1637? 


Village Catholic Households 
Aparan ("Arabaner") 150 
Aprakunis ("Apraconis") 2 
K'rna ("Carna") 4 
Salta ("Seltac") 2 
Xoskasen ("Choscascen") 40 
Ganjak ("Cansach") 2 
Sahápunte ("Sciabonis") 23 
Jahuk 100 
Total? 323 


“socc, vol. 221, fl. 33, in Lemmens, 232-33, note. 5. 


b ALI totals are mine. 
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TABLE 5 


REPORT OF FR. DOMINIC NAZARIAN, 1654? 











Village Catholic Households Persons 
Aparan 150 1,500 
Aprakunis 30 220 
K'rna 2 10 
Saltal 3 20 
Xoskasen 60 700 
Ganjak 1 5 
babssnnds 35 250 
Jahuk 100 1,000 
Garaguf 4 30 
Kecuk 9 50 
Total? 394 3,785 


3Alishan, p. 386. 


b ALI totals are mine. 
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TABLE 6 


ANONYMOUS REPORT TO THE PROPAGANDA FIDE, 1667? 





Number of Clergy 


Catholic Lay 
Village Households Ordained Novices Brothers 
Aparan ("Abrenare") 140 7 2 1 
Aprakunis ("Abracunis") 35 2 - l 
Kecuk ("Chiezug") 10 2P ~ - 
Xoskasen ("Cosciascen") 35 3 ~ 1 
Ganjak ('Canzac") 0 a - - 
Sahapunis ("Sciabunis") 30 3 ~ - 
Jahuk ("Ciauch") 94 5 =- - 
Total® 344 25 2 3 





“socc, vol. 221, fl. 33, in Lemmens, 233, note 5. 


Pihis village was under Ottoman control and had no church 


or monastery. 


“These two priests were residing in a destroyed church, in 
order to maintain the legal rights of the order there. 


d ll totals are mine. 
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TABLE 7 


ACCOUNT OF BEDROS BEDIK, 1678? 











Catholic Priests 
Village Households ("RR.PP.") 
Aparan ("Abaraner") 30 10-20 
Aprakunis ("Abragunis") 70 4 or more 
K'rna ("Chirna") 2 2-3 
Saltaí ("Saltagh") -- 0 
Xoskasen ("Chosqascen") 70 1 
Jahuk ("Chiahuc/Djahouk") 200 6 or more 
Sahapunis ("Sciahpunis") 40 3-4 
Ganjak ("Ganzagh') -— 3 or more 


("several") 


Kecuk ("Ghezugh") 70 NE 
Garagus ("Characus") 5-6 -— 
Total? 487-488 28-40 or more 





“Bedik, pp. 379-85. 


b AIL totals are mine. 
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In addition to these detailed reports given to the Sacred Con- 
gregation, Tavernier's account and another anonymous report to the 
Propaganda Fide from 1697 list the names of the villages under the 


jurisdiction of the archdiocese: 


Tavernier, 16781 Anonymous, 16977 
Aparan ("Abaraner") Aparan ("Abraner") 
Aprakunis ("Abraghonnex") Aprakunis ("Aprecunis") 
K'rna ("Kerna") K'rna ("Carna") 

SaltaZ ("Soletak") Salt ("Soltach") 
oskasén ("Kouchkachen") Xoskasén ("Coraseen") 
Jahuk ("Giaouk") Jahuk ("Cialuch") 
ahapunis ("Chiahonnex") Sahapunis ("Sciabulnis") 
Agulik ("Araghouche") Ganjak ("Ganzag") 
Garagus ("Kauzouk") Kecuk ("Chezug") 


Kecuk ("Kisouk") 

Information on the total number of Dominican clergy in the 
archdiocese is scarcer. In 1604 Peter of Aparan testified that there 
were in each monastery--he does not specify how many--at least three 
brothers, both ordained and lay; Nicholas Friton reported that in some 
there were as many as five, and even twelve in others." But as the 
general population declined after 1605, so did the number of clergy. 
Cittadini in his report of 1616 put the number of priests ("sacerdoti") 


at twenty.“ The Anonymous Report of 1667 is a detailed source on the 


houses or 3,000 souls in the archdiocese. However, because Alishan 
contended that there were, on the average, more than five persons per 
household during this period, he felt that by Bartholomew's reckoning 
the figure should be higher than 3,000. 

ITavernier, vol. 1, 45. 


hrchiväs of the Propaganda Fide, Acta (hereafter ACTA), 1697, 
fl. 34v, quoted in Lemmens, p. 223, note 5. 


Svan den Oudenrijn, "Bishops and Archbishops," p. 210. 


^ letter of 1616 in Alonso, Cittadini, pp. 212-15. 
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number of priests and lay brothers and gives a total for that year of 
twenty-five priests, two novices and three lay brothers. Bedik esti- 
mated that there was a total of between thirty-one and fifty-seven 
priests, depending upon circumstances.” 

The region of the archdiocese was described by Cittadini as 


one of the most fertile and cultivated in the Persian empire.” Bedros 


Bedik said it was "a most beautiful place with the best breezy climate."* 


Descriptions of the villages of the archdiocese are recounted by these 
and other seventeenth-century sources. 
The spiritual and administrative center of the archdiocese, as 


well as the site of its largest monastery, was the town of Aparan.” 


loee Table 6. 


^Bedik, p. 379. Note that when adding the figures given by him 
for individual villages, one arrives at a lower figure for the minimum 
number of priests; see Table 7. Other sources, however, have a large 
number of Armenian Dominicans in the area. In 1671 a petition to the 
Venetian Senate mentioned that there were fourteen monasteries, in the 
archdiocese; in 1692, Paul Baptist John, the archbishop of Nexjewan, 
wrote to the Senate that there were twelve monasteries. These are more 
than one would expect for that late period, but these sources do not say 
how many monks were in each monastery, or even if all were in use. As 
late as the turn of the seventeenth century, Fr. Bartholomew Hakintean 
claimed to have remembered there being forty monks in the archdiocese 
in seven monasteries. This again seems a large number of clergy for 
the period, and not as accurate or detailed as the Anonymous Report of 
1667. For these later accounts see Alishan, p. 386. Alishan did not 
comment on the reliability or accuracy of these sources. 


J etter of 1616 in Alonso, Cittadini, p. 215: "La provincia 
de Naxivan e delle piu fertili e „coltivate che siano sotto l'impero 
persiani." He described the Ernjak Valley as being five days' journey 
in length. Ibid., pp. 215-16. 


^Bedik, p. 381: ". . . pulcherissimo et optima aeris temporis." 


“There are two places in Eastern Armenia that were known as 
Aparan. One is today located near Erevan, Armenian S.S.R., and known 
either as Aparan, Pas-Aparan or, less frequently, as K'asal. The 
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Located on the right bank of the Ernjak River, Aparan had become the 
seat of the archbishops of Nasdeuuncwhen the city of Násd eudn itself 
began to lose its Christian population at the end of the sixteenth cen- 
tury;* and although the principal district where Catholicism flourished 
was that of Ernjak or Alindja the archdiocese was still referred to by 
its historic name of Naxjewati:^ An inscription in the cathedral church 
revealed to nineteenth-century historians that there had been a hamlet 
of Aparan before the founding of the Brothers Unitor.? David the son 
of Amurath in 1604 described Aparan as having 600 houses, almost all of 


which were inhabited by "Catholic Christians," a figure which is close 


to Azaria Friton's estimate in 1602 of 500 Catholic households.” In 


these homes, Azaria counted 5,000 Catholic adults and 250 children below 


second, which is the village referred to here, is today known as Panan- 
iar; it was frequently referred to in the Armenian plural form as 
Aparaner. See van den Oudenrijn, "The Monastery of Aparan," p. 265. 
According to H. Acarean, the name "Aparan" is of Iranian origin and 
means "a large house, palace or princely house" ["mec tun kam palat, 
isxanakan tun"]; see Acarean, Hayeren Armatakan Bararan [Armenian ety- 
mological dictionary], edited by M. G. Nersisean, E. B. AZaean, M. M. 
Mkrean and Em. A. Bivasean (Erevan, 1979), vol. 1, 230-31. 


Inaparan," in H. S. Ep'rikean, Patkerazart Bnasxarhik Bararan 


[Illustrated geographical dictionary] (Venice, 1903-1905), p. 238. 


Bedik, p. 366: "Haec porro Provincia quo ad districtum suum 
principalem, ubi et maxime floret nervus unitatis Catholicae vocatur 
Alingia; in communi autem et universaliter dicitur Provincia Naxivan- 
ensis, eo quod residentia archiepiscopi fuerit in civitate Naxivan, de 
qua alibi diximus." j 


S Ep trikes: p. 231. 


tood. Borg. Arm., vol. 3, ff. 66b-67a, in van den Oudenrijn, 
"Bishops and Archbishops," pp. 206-209. 
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the age of communion.* Nicholas Friton stated that the town had 1,000 
inhabitants in all, twenty households of which were Muslim.” Cittadini 
in 1616 agreed with Nicholas’ figure of twenty Muslim households for 
the town and counted 123 Catholic households.” Dominic Nazarian's 
figure for 1654 was 150 Catholic households with 1,500 Catholics and 
the Anonymous Report of 1667 estimated 140 Catholic households.“ Ac- 
cording to Bedik the number was 300, more than twice that of the 1667 
report. 

The main church and monastery of Aparan were constructed in 
stone on an elevated site in the town and were originally dedicated to 
the Holy Mother of God, Stephen the Protomartyr, St. James the Apostle 
and All the Saints, but they were usually referred to as the church and 
monastery of All Saints.° Aparan included within its boundaries five 


other Armenian Dominican chapels as well, where only the daily office 


Isee Table 2. Whether the uncertainty on this figure was 
Friton's, Gravina's or Alishan's is not made clear by Alishan. 


2 Cod. Borg. Arm., vol. 3, ff. 68a-70a in van den Oudenrijn, 
"Bishops and Archbishops," pp. 209-11. 


“Latter of 1616 in Alonso, Cittadini, p. 212. 


4 See Tables 5 and 6. 


SBedik, p. 379 and Table 7. 


ÖThe dedication, written in a colophon by the writer Mxit'aric' 
of Aparan, a member of the Fratres Unitores (1360-1410), reads: "Srbuhwo 
Astuacacin ew S[urb] Step'anosi naxavkayi ew S[urb] Hakobosi Arak'elo 
ew Amenayn Srpcc'" ["To the Holy Mother of God and Saint Stephen the 
Protomartyr and Saint James the Apostle and All the Saints."]. See 
Ep'rikean, p. 238. Ep'rikean gave no source for the colophon. Accord- 
ing to Bedik, p. 380, the church had been named after St. James the 
Elder, but was known in his day as the church of All Saints: "Fundata 
coeteroquin et erecta est sub nomine s. Jacobi Majoris Apostoli, quam- 
vis hodie sub nomine omnium Sanctorum vulgo celebretur." 
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was recited. Cittadini described the church of All Saints as having 
three small cupolas and a sacristy filled with vestments and one 
chalice.” Its location near the Tabriz-Astrakhan-Moscow silk route 
must have made Aparan a frequent resting place for Armenian and European 
travellers and merchants on their way to and from southern Persia, espe- 
cially since the destruction of Old Djulfa on the Araxes. The monas- 
tery's reputation for hospitality helped establish its popularity as 
well; thus most of the travel descriptions of the archdiocese from this 
period are of Aparan, rather than of its other villages. Jean-Baptist 
Tavernier, writing as late as 1678, described Aparan as "one of the 
most beautiful places in all of Asia," which produced excellent fruits 
and wine, and where one found "all necessities in abundance." 

As the seat of the archbishop the monastery of Aparan had the 
most priests." According to Cittadini it had six priests: Fr. Thaddeus, 
the prior, who was then fifty years old; Matthew, fifty-four; Peter, 
forty-eight; Mathias, thirty; Azaria, twenty-seven; and Nicholas, 
twenty-nine. There was also a subdeacon, John, aged twenty-four. Cit- 


tadini stated that in the past thirty years, there had been sixty priests 


líp'rikean, p. 238. 


“Letter of 1616, in Alonson, Cittadini, p. 213. The ruins of 
the cathedral were destroyed by an earthquake in 1848. By Ep'rikean's 
time, Aparan was reduced to a settlement of eighty-four Tatar house- 
holds. In 1870 a heretofore unknown cellar was discovered in the cathe- 
dral, which contained a cache of church vessels, probably hidden to avoid 
confiscation by invaders or tax-officials. 


Jravernier, I, 44: ". . . est un des plus beaux lieux de toute 
l'Asie, le vin et les fruits y sont excéllens, et on y trouve en abon- 
dance tout ce que est necessaire pour la vie." 

t Cittadini referred to all of the religious of these monasteries 
as "sacerdoti," and titled them "P[adre]," i.e., priests. Bedik distin- 
guished between "RR.PP." ["Reverendissimi Padri"] and "clerics" who as- 
sisted the priests. 
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at Aparan.! The Anonymous Report of 1667 counted seven ordained priests, 
two novices and one laybrother. Bedik stated that there were from ten 
to twenty priests at Aparan.“ 

The monks, themselves, however, were not as prosperous as the 
land, according to Tavernier: 


. . There are two or three monasteries [in the vicinity 
of Aparan] where Christians who come from Europe are received 
kindly, even though the monks themselves are very poor. They 
live with great austerity and they eat almost nothing but 
herbs.? 


A later traveller, Joseph Pitton Tournefort, lauded the monks of Aparan 
in 1701 for their education and piety and asserted that there were "no 
better Christians in all of the Orient."* 

"Two Italian miles distant" from Aparan, according to Cittadini, 


was the town of Aprakunis.? During Azaria Friton's time, it had forty 


letter of 1616 in Alonso, Cittadini, p. 212. All figures for 
the ages of the priests are taken from this earlier letter. Those of 
the 1617 letter generally correspond, with a one-year difference. 


2 ee Tables 6 and 7. 


STavernier, vol. 1, 44: "Il y a deux ou trois couvents ou l'on 
reçoit charitablement les chrétiens qui viennent de l'Europe, quoique 
les moines y soient fort pauvres. Ils vivent d'ailleurs avec une grand 
austerité, et ils ne mangent presque jamais que des herbes." Tavernier 
went on to blame their poverty on the oppressive taxes levied on them 
by the Persian governor; on that subject see below, pp. 95-108. 


^ Joseph Pitton Tournefort, Relation d'un Voyage du Levant (Paris, 
1717), vol. 2, 164. "Ce petit troupeau vit saintement; il est bien 


instruit, et il n'y a pas de meilleurs chrétiens dans tout l'Orient." 
Tournefort was a botanist; his account deals mainly with the flora of 
the area and is a valuable scientific work, including many of his own 
hand drawings of flowers and plants. 


Letter of 1617 in Alonso, Cittadini, p. 217. An “Italian mile" 
was equal to between 7/8 and 1 1/4 of a standard English mile; Oxford 
English Dictionary, vol. 6, 1933. Aprakunis was located on the eastern 
bank of the Ernjak River, south of K'fna. Other names found for this 
village were Abrconiz, Abbaracundi, Agreveni, Agrevari, Aragenense, 





79 


Muslim and seventy Catholic households with 370 Catholics .* Cittadini 
counted thirty "very poor" Catholic households out of fifty.” Some 
twenty years later, Fr. Muraxa reported only two households. Nazarian 
found thirty households with 220 persons, and the Anonymous Reporter 
thirty-five households. Bedik, however, reported seventy Catholic house- 
holds in Aprakunis.” 

The church of Aprakunis was named after St. George and had one 
main altar. It was a poor church, Cittadini reported, with barely one 
decent vestment in the sacristy and no chalice. The Italian Dominican 
found four priests at its monastery: Fr. Peter, the prior, who was 
fifty years old; Thomas, also fifty; Benedict, thirty; and Moses, twenty- 
fives The report of 1667 found only two ordained priests and one lay 
brother, but Bedik reported an average of four or more priests TT e 

The village of K'rna was located at a distance of only one mile 
from Aparan. It had always been one of the smaller of the towns of the 
archdiocese, with only seventy households in 1602, with a total of 370 


Catholics.® But by 1616, its Catholic population had dropped to only 


Abraguni, Abragunis, Abracunis, Abbragonis, Agraghonnez and Apraconis. 
See van den Oudenrijn, "Bishops and Archbishops," pp. 187-88 and Ali- 
shan, pp. 376-78. 


E Table 2. 


ŽLetter of 1616 in Alonso, Cittadini, p. 213. 


see Tables 4-7. 


+ etter of 1616 in Alonso, Cittadini, p. 213. Cittadini gave 
the church one of his own chalices. 
"See Tables 6 and 7. 


Ösce Table 2. 
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one Catholic household. Muraxa listed four households, and Nazarian 
but two, with ten individuals; Bedik reported two households, and the 
Anonymous Report of 1667 omitted K'rna from its list altogetherl--a 
sad fate for the historical heart of the archdiocese and the resting 
place and shrine of St. Bartholomew of Podio. The church, dedicated 
to the Assumption of the Blessed Virgin, was large and impressive, but 
had not one vestment, according to Cittadini. The monastery had but 
one priest in the latter's day, a Fr. Thomas, aged forty;^ some fifty 
years later, there was still one priest reported there, who was de- 
scribed as tending his vines and fields.” But Bedik reported two or 
three priests there.* 
One mile from Aparan? was the town of Saltal, which in Azaria 
Friton's day had 120 Catholic households with 800 individuals. ‘By 
1616, there were recorded only two Catholic households out of 100 in 
the village, a figure which remained the same by 1637, when Muraxa re- 


ported to the Propaganda Fide.  Nazarian counted three Catholic 


Isee Tables 3-7. Bedik related how a type of dust would accumu- 
late on the top of St. Bartholomew's tomb, which would be removed by de- 
voted followers--Muslim, as well as Christian--with a wooden spoon and 
used to heal the sick. The total amount of the dust never appeared to 
decrease. 


2 Letter of 1616 in Alonso, Cittadini, p. 213. Cittadinia wrote 
that, Father Thomas drowned in a river on Easter Sunday. As vicar of 
Naxjewan (see below, p. 124), Cittadini appointed a Fr. Azaria, aged 
thirty, to the monastery of K'rna. 


3 Anonymous Report of 1667 in Lemmens, p. 223, note. 5. 


“See Table 7. 


SBedik, p. 380. 


SSee Table 2. 
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households, but the report of 1667 omitted SaltaY from its list.! The 
monastery church of St. George had one main altar and a sacristy con- 
taining one chalice and one vestment, which had been given to the 
church by the pope.” Cittadini found one priest in the church, Fr. 
Peter, aged sixty." Near the end of the century Bedik did not even 
find a monastery and stated that the Catholics of SaltaZ were minis- 
tered by the priests of Aparan.” 

Xoskasen was located two and one-half Italian miles from Saltaf^ 
and was one of the larger towns of the archdiocese in the early part of 
the seventeenth century, with 130 Catholic houses and 1,000 Catholic 
adults by Azaria Friton's reckoning.® By Cittadini's time the number 
of houses had declined to fifty; by Muraxa's time to forty Catholic 
homes. Nazarian's account put the number up to sixty; but the Anony- 
mous Report gave a figure of thirty-five.  Bedik said that he found 
seventy Catholic households there.’ According to Azaria Friton, the 
name of the monastery church at Xoskasen was that of the Holy Lance." 


Isee Tables 3-6; in the 1616 letter, Cittadini gave a figure 
of thirty Catholics. 


2 cittadini, letter of 1617 in Alonso, Cittadini, p. 217. 


Scittadini, letter of 1616 in ibid., p. 213. 


^sedik, p. 380. 


Other names found for this village are Chascassa, Choscascen, 
Corascen, Nascascen, Coscascen, Cosiascen, Chosgascen and Kouchkachen. 
See Alishan, pp. 366-67. 


6 See Table 2. 


Tsee Tables 3-7. 


Bee Table 2. This may have been because the church was said to 


possess a relic of the lance which pierced the side of Christ. This is, 
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But both Cittadini and Bedik reported it to have been dedicated to St. 
Stephen the Protomartyr.! It had a fairly well-supplied sacristy with 
four vestments and a much-used chalice. Cittadini found two priests 
there: Fr. Luke, the prior, aged fifty-six; and Fr. Moses, twenty- 
seven.“ According to the Anonymous Report of 1667 there were three 
priests in the monastery, but Bedik claimed that there was one priest 
who had some assistants.” 

One of the smaller towns of the archdiocese was Mecsen, which 
in 1602 had but fifty Catholic households with 250 persons.” By Cit- 
tadini's time it had only six such households." After 1616 it appears 
to have lost all of its Catholics and is not included in any other ac- 
counts of the archdiocese's jurisdiction. Even in Cittadini's time, 


its Catholics had no priests of their own but were ministered by a 


of course, reminiscent of the church of Ayrivank' or Surb GeZard (Holy 
Lance), near Erevan, in present-day Armenian S.S.R. 


letters of 1616 and 1617 in Alonso, Cittadini, pp. 213, 217; 
Bedik, p. 380. 


* Cittadini, letters of 1616 and 1617 in Alonso, Cittadini, 
pp. 213, 217. Fr. Moses had been serving in Aprakunis in Cittadini's 
time and was transferred by him to Xoskasén. He was, Cittadini wrote, 
a devout man, and had no chalice to bring to his new post. See letter 
of 1616 in ibid., p. 214. 


Jsee Table 6 and Bedik, p. 380. 


^$ee Table 2. The location of the village of MecSén is unknown. 
According to Gravina there were about fifty Catholic households and two 
Muslim households. There was only a Dominican residence there, rather 
than an actual monastery, with only one priest residing there, probably 
to maintain the rights of the order. See van den Oudenrijn, “Bishops 
and Archbishops," p. 212. 


See Table 3. 
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priest from nearby Xoskasen.+ Its church, which, according to Azaria 
Friton, was dedicated to the Holy Mother of God ,* and according to Cit- 
tadini, to St. Stephen, was in ruins by 1616.? 

Jahuk was the most important town of the archdiocese after 
Aparan and its monastery school was an educational center for the 
novices of the Armenian Dominicans.“ Located two days' distance from 
the city of Erevan, Jahuk had only fifty Catholic households in the 
beginning of the century,” but seems to have actually increased its 
Catholic population later in the century. Cittadini reported 103 houses, 
Muraxa and Nazarian each 100, the Anonymous Report of 1667 94, and 
Bedik 200 houses.” The church of St. John the Baptist had four priests 
in 1616 and was well~supplied with nine vestments and two chalices, one 
of which was broken. The priests were guided by their prior, Fr. Peter, 
aged sixty-two, formerly the Vicar of Naki evan, and in Cittadini's 
words, "a man of great religion and doctrine." Serving with him were 
Fr. Arak'el, aged twenty-seven; Fr. Andrew, sixty-four; and Fr. Ambrose, 


I Letter of 1616 in Alonso, Cittadini, p. 214. In his 1617 letter, 
Cittadini gave a figure of 100 Catholics for Mecsen; ibid., p. 217. 


“see Table 2. 


Scittadini, letters of 1616 and 1617 in Alonso, Cittadini, 
pp. 214, 217. 


^ According to Alishan, p. 345, note l, there was more than one 
village by ghis name, one in the province of Jahuk and one in the prov- 
ince of Ernjak, the latter of which was sometimes called Norasen.  Ac- 
cording to van den Oudenrijn, "Bishops and Archbishops," p. 211, the 
village in Ernjak province is the one which was part of the archdiocese. 
On Jahuk as an educational center of the archdiocese, see below, pp. 138- 
45, 


See Table 2. 


V 
Ogee Tables 3-7. Sources do not give any indication of why Jahuk 
experienced an increase in population. 
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twenty-six.! Jahuk retained a relatively high number of priests through- 
out the century. There were five priests reported by the Anonymous Re- 
port of 1667 and six or more according to Bedik.? 

The town of Sahapunis was at a distance of one-half day's jour- 
ney from Aprakunis? and had in 1602 a population of 150 Catholic homes 
and 600 individuals. ^ It was one of the towns to suffer a most dramatic 
loss of population as a result of the events of 1603-1605: by 1616 it 
numbered only seventy Catholic homes.” By Muraxa's time there were only 
twenty-three reported; by Nazarian's time there were thirty-five Catho- 
lic houses. The Anonymous Report of 1667 mentioned thirty Catholic 
households there and Bedik wrote of forty .° The church at Sahapunts 
was dedicated to the Nativity of the Mother of God and although it had 
in 1616 three vestments and one broken chalice, it was described by Cit- 
tadini to be in dire need of liturgical supplies.’ The church was served 
in Cittadini's day by two priests, the prior, Fr. Emmanuel, aged thirty, 
and Fr. Joseph, twenty-five. There had been other priests at Balaouuis: 


but these had become "Turks," i.e., they had converted to Islam.? Bedik 


letter of 1616 in Alonso, Cittadini, p. 213. 


?5ee Tables 6 and 7. 


Cittadini, letter of 1616 in Alonso, Cittadini, p. 213. 


5 eee Table 2. 


See Table 3. 


ee Tables 4-7. 


Letter of 1616 in Alonso, Cittadini, p. 213; Bedik, p. 379, re- 
ferred to the church as that of the Holy Virgin. 


Setter of 1616 in Alonso, Cittadini, p. 213. These conver- 
sions were probably a result of the Safavid conversion-inheritance 
law, on which see below, pp. 95-101. 
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reported three to four priests. 

Ganjak was located one day's journey from Aparan, near the city 
of Ordubad.^ At the beginning of the century, it had a Catholic popu- 
lation of 350 adults in fifty homes? Cittadini found forty Catholic 
homes; Mouraxa found two and Nazarian only one.* Thereafter there was 
no Catholic laity in Ganjak.” The church of Sts. Andrew and James? 
was described by Cittadini as being without vestments, chalice and 
even an altar cloth, as well as being without a priest.’ The Anonymous 
Report of 1667 stated that two priests were living in one of Ganjak's 
two churches in order to maintain the legal rights of the order there. 
This was confirmed by Bedik who said that there were two priests' resi- 


dences in the town as well as several priests." 


l ee Table 7. 


2 Cittadini, letter of 1617 in Alonso, Cittadini, p. 217. 


Isee Table 2. 


“see Tables 3-5. 


SBedik, p. 384. 


fso referred to by Friton; see Table 2. Bedik, p. 384, re- 
ferred to the church at Ganjak as that of the Holy Virgin; the Anony- 
mous Report of 1667 mentioned two churches; see Lemmens, p. 223, 
note 5. 


"Letter of 1616 in Alonso, Cittadini, p. 214. Cittadini soon 
assigned Fr. Thomas of Aprakunis monastery there and supplied him with 
a chalice, vestment and other liturgical items. Bedik, p. 384, stated 
that one of Ganjak's churches was visited by Armenian Apostolics and 
Muslims, as well as by Catholics, because of reported miracles that 
had occurred there: "Est autem in illo Ecclesia quaedem Virgini Dei- 
parae dicata, quae et miranda quaedam etiam schismaticis et infideli- 
bus patrasse visa est." 


S Lemmens, p. 223, note 5. 


P Bedik, p. 384. 
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The town of Kecuk represented the farthest outpost of the arch- 
diocese. It was isolated in the province of Ardaz, in northwestern 
Adharbaidjan southeast of Mt. Ararat, more than twenty miles from the 
Kenia valley and more than two days' journey from the other towns of 
the archdiocese.! By the seventeenth century, after the Persian- 
Ottoman wars at the beginning of the century, it was under Ottoman con- 
trol.” Azaria Friton reported it to have had sixty Catholic homes with 
160 individuals." Cittadini stated that all fourteen of its houses 
were Catholic." N2arian counted only fifty Catholics in nine houses; 
the Anonymous Report only ten homes and Bedik fifty Catholics in seven 
homes.” Kecuk had one church dedicated to the Holy Mother of God and, 
according to Bedik, four other churches, which by his time were all 
abandoned but one, which was used scentonativ.. Cittadini described 
the church attached to the monastery as small, with one very poor vest- 
ment and a broken tin chalice.’ The one priest there, Fr. Paul, who 
was forty years old--"a man of holy life"--was living in extreme poverty, 
as a uieudicsut:" By 1667 there was no longer a monastery, but two 


Imid., p. 383; Cittadini, letter of 1617 in Alonso, Citta- 
dini, p. 216. 


?Bedik, p. 383; Lemmens, p. 223, note 5. 


see Table 2. 


‘Letter of 1616 in Alonso, Cittadini, p. 214. If this figure 
is accurate, Kecuk was the only completely Catholic village in the 
archdiocese. 


Sgee Tables 5-7. 


OBedik, p. 383. 


‘Letter of 1616 in Alonso, Cittadini, p. 214. 


Cittadini, letters of 1616 and 1617 in Alonso, Cittadini, 
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priests still resided there, to minister to the few Catholic homes re- 
maining.! 

Located two miles from dahuk- wae the town of Garagus. It was 
included in Azaria's list of towns as having fifty Catholic homes and 
150 Catholic adults.” But Cittadini found only three homes, indicating 
that it experienced a sudden drop of population. Bedik, much later in 
the century, listed only five or six Catholic homes there. * There was 
a small wooden church dedicated to the Holy Mother of God which was 
later annexed to the monastery at Jahuk, whose priests ministered to 
the very few Catholics in Garagus.” 

Several evident conclusions emerge from this data. The first 
is the impoverished state of the archdiocese, more of which will be 


said below.” Another is the confirmation that the archdiocese had 


pp. 214, 216. Cittadini may have been hinting at the poor priests's 
consolation when he wrote: "Il convento non had cosa alcuna et vivere 
il Padre con estreme miseria, senza bevere mai vino," ibid., p. 214. 


l emmens, p. 223, note 5. 


?sedik, p. 383. 


Isee Table 2. 


“See Tables 3 and 7. Cittadini stated that there were only 
three other homes in the village, all three Armenian Apostolic. Letter 
of 1616 in Alonso, Cittadini, p. 214. 


See Table 2 and Cittadini, letter of 1616 in Alonso, Citta- 
dini, p. 214. 

Oat the end of his 1617 letter Cittadini made a list of the 
temporal needs of the entire archdiocese: at least 1,000 scudi and var- 
ious liturgical vessels and vestments, specifically, six chalices; 
twelve chausables of different colors; twelve white tunics ['"camisse"] 
with rope belts; at least two copes; two iron molds for making commun- 
ion hosts; six thuribles or censors; one small tabernacle for the Blessed 
Sacrament, or at least a small box, washed out well with sarature di 
ferro; one bale of mezzi scotti--probably a light wool or wool flannel-- 
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suffered a dramatic loss of population after 'Abbas' 1603-1605 campaign 
against the Ottomans. For the post-1603 period, Muraxa in 1637, Nazar- 
ian in 1654 and the Anonymous Reporter in 1667, are all in general 
agreement on the total number of Catholic households in the archdio- 
cese, although in disagreement on the number in individual towns. All 
three of these sources may be assumed to be "native" to the region: 
Muraxa certainly so, as he was prior of the monastery at K'rna, and 
Nazarian and the Anonymous Reporter, as they were reporting directly 

to the Propaganda Fide and wrote in Armenian. Cittadini and Bedros 
Bedik, the earliest and latest sources, respectively, for the post- 
1603 period, were both visitors to the region and their data-gathering 
techniques may not have been as reliable. Although writing approxi- 
mately fifty-three years apart, they also agree closely on the total 
number of Catholic households, but both have higher totals than the 
three native Armenian sources by an average of 123 households. It 

may well be that Cittadini, writing twenty-one years before Muraxa, 
actually found more families in the region who had left the area by 
1637. But although Bedik's figures of 1669 support Cittadini's fig- 
ures for 1616, the latter's highly exaggerated numbers given in his 
1617 letter render his accuracy questionable. What may be concluded 
with certainty is that on the question of the number of Catholic house- 
holds in the archdiocese in this period, very general figures must suf- 
fice. What is more important than ascertaining precise numbers, how- 
ever, is the conclusion that the number of Catholics in the seventeenth 
century was not great, 500 households at the very highest, if one uses 


for making scapulars; and one bale of black mezzi scotti for cloaks. 
Letter of 1617 in Alonso, Cittadini, p. 249. 
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Bedik's figures, but in any case, a considerable decrease from the arch- 
diocese of Azaria Friton's day. 

The available data on the Catholic population of these villages 
also raises a demographic question of household size among the Armen- 
ians of the archdiocese. Here the figures present a wide range among 
the villages.  Azaria Friton's report from 1602 presents a range from 
2.66 persons per household in the village of Kecuk, to 10.5 persons 
per household in Aparan--an average of 5.66 persons per household for 
the archdiocese.  Nazarian, the only other source to present such data 
for each village, gave a range from 5.0 persons per household in Ganjak 
and K'rna to 10.0 persons per household in Aparan and Jahuk, for an 
average of 7.53 persons per household in the archdiocese. i 

When compared to European households of this period, these Ar- 
menian households, which were very likely multigenerational, rather 
than nuclear, seem very large. While hearth multipliers in Europe of 
the early modern period also varied according to time and place, his- 
torical demographers of Europe, such as Roger Mols, have established 
4.0 as the most accurate overall hearth multiplier for the seventeenth- 
century urban European household, with one slightly higher for rural 


households." It is more valuable, however, to test the accuracy of 


lnoger Mols, Introduction a la demographie historique des villes 
d'Europe du XIV au XVIIIE siecle, 3 vols. (Louvain, 1954-1956), vol. 2, 


129-30. Mols concludes that a hearth multiplier of 5.0 should be used 
for urban European households of the sixteenth century and before. He 
notes that in Italy and Spain household sizes were larger in the seven- 
teenth century, varying from 5.0 to as large as 7.0; see ibid., 110-15, 
119. On rural households in Great Britain, see P. Laslett and J. Harri- 
son, "Clayworth and Cogenhoe," in Historical Essays, 1600-1750, Presented 
to D. Ogg, ed. by H. E. Bell and R. L. Ollard (London, 1962), pp. 157-84, 
where the hearth coefficient of two late seventeenth-century villages 
varied from 4.09 to over 5.0. 


TABLE 8 
HOUSEHOLD SIZE IN THE ARCHDIOCESE OF 


v 
NAXJEWAN, 1602 AND 1654 











Village Friton (1602) Nazarian (1654) 
Aparan 10.50/household 10.00/household 
Aprakunis 4.80 T 7.33 " 
K'rna 5.28 5.00 : 
Saltad 6.66 6.66 ii 
Xoskasēn 7.69 i 11.66 " 
Mecsen 5.00 a _ di 
Ganjak 5.00 M 5.00 i 
Sshacunds 4.00 M 7.14 T 
Jahuk 10.00 " 10.00 ii 
Garagus 3.00 di 6.99 d 

"^ Kecuk 2.66 " 5.55 m 
Ardaz 3.33 ” -- x 


Average for 
Archdiocese 5.66 M 7.53 i 
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Friton and Nazarian's figures against other data from the same geographi- 
cal area. Because the seventeenth and eighteenth centuries do not yield 
any other detailed demographic data on Armenians in the region, one must 
look to a nineteenth-century survey which was conducted in what had be- 
come by that period the khanate of en, While one must be wary 

of comparing demographic data given nearly two centuries apart, such 

a comparison can serve as a rough verification of Friton and Nazarian's 


figures for household size. Upon that former Persian khanate's conquest 


by Russia in 1828, a Russian government official, Ivan Shopen, was com- 
missioned to make a complete and accurate survey of the land and people 


A v 
in the khanates of Naxjewan, Erevan and Ordubad. Shopen's survey is an 


V 
excellent one for comparison with the data on the archdiocese of Naxje- 


wan, since he broke down the population and households of the khanate 


into "Armenian" (not distinguishing between Catholic and Apostolic), 
and "Muslim," and separated the former into those who were native to 
the region and those who had recently immigrated from Persia proper or 


from Ottoman lands because of the recent wars. Shopen arranged his 


Ishopen's survey was completed over the course of four years 
and published in St. Petersburg in 1852 under the title Istoricheskii 
pamiatnik sostoianiia Armianskoi Oblasti v epokhu eia prisoedineniia 
k Rossiiskoi Imperii [A Historical survey of the conditions of the Ar- 
menian Province at the time of the unification with the Russian Empire]. 
A translation and discussion of Shopen's data may be found in Bournou- 
tian, Eastern Armenia in the Last Decades of Persian Rule. Note that 
by 1839 very few of the towns of the archdiocese were even listed by 
Shopen, indicating that they had disappeared. Many of the villages no 
longer had any Armenians; even Aparan, listed by Shopen as "Pananiar," 
had none. The main part of Shopen's survey dealt with the khanate of 
Erevan which was also conquered by the Russians during the Second Russo- 
Persian War of 1828. In the khanate, the average household size for 
native Armenians was 5.37 persons per household, with the native Ar- 
menian household size in the mahals ranging from 3.66 to 6.66. See 
Shopen, Istoricheskii, pp. 174-94. Both figures correspond closely 
with Azaria Friton's. See ibid., pp. 599, 635. 
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data according to the Persian administrative unit of the mahal, which 
consisted of a number of small villages; each mahal, therefore, can be 
compared to the archdiocese of Naxjewan for the purpose of evaluating 
average household size. 

As can be seen in Tables 8 and 9, the average household size 
given by Friton falls well within the range given in 1829-1832 for 
the native Armenians of both the mahals of the khanate of Naxjewan and 
the villages of Alindja, where most of the archdiocese's villages 
would have been located. And while it is true that the overall range 
of household sizes given by Friton (and by Nazarian) for the archdio- 
cese is much wider than that given by Shopen for the khanate of Naxje- 
wan and the Alindja mahal, the average household size of 5.24 for the 
rural native Armenian population of the entire khanate is very close 
to Friton's average for the archdiocese, two centuries earlier, of 5.66. 
That the averages of Friton are closer to Shopen than are Nazarian's 
may be attributed to the general rule of demography that rising popu- 
lations have higher "hearth coefficients" than falling populations.! 
Although 'Abbas' campaign in the Nasiowan region did not become full- 
fledged until 1603, there certainly had been sufficient fighting between 
the Persians and Ottomans before that date to describe the area's popu- 
lation as at least beginning to fall, as it certainly was at the close 
of the Second Russo-Persian War in 1828. The period in which Nazarian 
wrote, on the other hand, was one of relative peace under the Safavids, 
resulting in a larger hearth coefficient. In general, one may conclude 


that while the average household size in the archdiocese was large by 


In, H. Hollingworth, Historical Demography (Ithaca, 1969), p. 120. 
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TABLE 9 
REPORT OF IVAN SHOPEN ON HOUSEHOLD SIZE AMONG NATIVE 


- N 
ARMENIANS IN THE KHANATE OF NAXJEWAN, 1829-18327 


Persons per 


Mahal Individuals Households Household 
Alindja (Ernjak) 693 123 5.63 
Nakhéuwan (NaxJewan) 776 150 5.17 
Mawazi-khatun | | | --------------- No Armenians------------------ 
Khok 224 43 5.20 
Daralagez 288 58 4,96 
Average for khanate 5.24 


Alindja Mahal? 





Persons per 


Village Individuals Households Household 
Djulfa (Old Djulfa) 219 41 5.34 
Aprakunis 168 30 5.60 
Norasen 28 5 5.60 
Paratash 47 8 5.87 
Galjarajur 27 4 6.75 
Surut 111 17 6.52 
Kazand ji 65 14 4.64 
Liakiatak 18 4 4.50 


Average for mahal 





[Continued ] 
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[TABLE 9--Continued] 


“Ivan Shopen, Istoricheskii pamiatnik sostoianiia Armianskoi 
Oblasti v epoku eia prisoedineniia k Rossiiskoi Imperii [A historical 


survey of the condition of the Armenian Province at the time of the 
unification with the Russian Empire], pp. 600-620. 


brbid., pp. 600-605. 


CNote that for this and the following villages translitera- 
tion had been made based on Shopen's Russian rendering of their names, 
as they could not be found in their original Persian. 
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European standards, it appears typical for Armenians of that area. 
Another point of interest that this data yields concerns the 
household size for the towns of Aparan and Jahuk, which are almost 
identical in Friton's figures and Nazarian's, some fifty years later. 
This may indicate that these two towns, which, in the beginning of the 
seventeenth century, had been, after Old Djulfa the largest and most 
prominent in the area, still had large prosperous merchant families, 


including servants, by the date of Nazarian's report. 


Taxation and the Safavid Inheritance Law 

Additional evidence as to the deteriorating state of the arch- 
diocese in the seventeenth century may be gathered from descriptive ac- 
counts and correspondence. The overwhelming consensus of travellers 
and clergy writing to the Propaganda Fide during the second half of the 
seventeenth century was that it was losing members and suffering from 
local civil and religious persecution. The traveller Jean Chardin's 
remarks were typical of many observers: 


. . . More than twenty other villages in the area [of 
Aparan] had been [Catholic] but they have returned since then 
to the obedience of the Armenian Patriarch and their first re- 
ligion, and for those who persist in that of Rome, they diminish 
from day to day, through the persecution of that patriarch and 
of the Governors of Nacchevan. 


‘Chardin, L; 250: "Plus de vignt autres villages des environs 


s'y etoient rangés dë mêne, mais ils retournement depuis a 1' obéissance 
du patriarche armenien et a leur premiere religion, et pour ceux qui 
persistent en celle de Rome, il se diminuent de jour en jour, par la 
persécution de ce patriarche et des gouverneurs de Nacchevan." Char- 
din gave an example, earlier in his account, in the person of an Ar- 
menian acquaintance, Azaria, who was "fort persecuté," presumably by 
the Armenian Church, for having gone to Rome and coverted to Cathol- 
icism. He had become a "disciple" of the Propaganda Fide and had tried 
to help the Capuchins establish themselves in Erevan. See ibid., 

p. 220. 
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The "persecution" of the Catholics of aan took among other 
forms that of a repressive tax policy enacted by local officials which 
was aggravated by power struggles between these officials and the shah. 
Since the sixteenth century, the Roman pontiffs had requested that the 
shahs take a special interest in the welfare of the Catholic towns of 
Naxiewan.! The result of these requests was the turning of the towns 
under the archdiocese's jursidiction into khassa or crown lands. It 
was Bedik who described this most specifically: 

. . . excepting the two towns of Ghezugh and Ganzagh . . 


there are in all eight called Chas, that is, specifically and 
immediately under the jursidiction of the King. 





What this meant in fact was that the taxes from these towns--which 
would now be at the rate of one-third of the value of all produce?-- 
would be sent directly to the royal treasury in Isfahan, instead of 
being paid to the local diwan or chancery, or to an official, known 
in his land-owning capacity as a tiyuldar, who might have been receiv- 
ing the income from these lands in lieu of salary for service to the 


state.” Chardin described in some detail the events surrounding the 


lBedik, p. 385, stated that during the reign of Shah Ismail II 
(1576-1578) the pope [Gregory XII] had successfully requested that the 
archdiocese be exempted from any annual levies: ". . . privilegia et 
favore complurimas ea imo a contributione annual immunes declarens 
.. 5." It will be seen below that this probably meant immunity from 
local, not royal, levies. 


2 edik, p. 385: ". . . exceptus duobus illis dissitis [sic] 
oppidis Ghezugh et Ganzagh, caetera omnia octo vocentur Chas id est 
specialiter et immediater Regis jurisdictioni subjecta." 


Vladimir Minorsky, translator, Tadhkirat al-muluk: A Manual 
of Safavid Administration (London, 1943), p. 180. 


^on tiyuls in this period, see ibid., pp. 182-83 and A.K.S. 
Lambton, Landlord and Peasant in Persia: A Study of Land Tenure and 
Land Revenue Administration (London, 1953; reprint ed., London, 1969), 
pp. 109ff. 
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renewal of this privilege to which Bedik referred, during the reign of 
Shah ‘Abbas II (1642-1666). The Catholic villages of the area had been 
attempting to free themselves from the power of the local officials, 
and to aid them in this, an Italian Dominican, Fr. Antonius Tani,! was 
sent to the royal court at Isfahan as a papal ambassador with letters 
from Rome and from several rulers of Europe, to complain of the harsh 
treatment the Catholics had suffered from the local officials and to 
plead on their behalf. The shah agreed and informed the khan of Ad- 
harbaidjan and other local officials that henceforth these villages 
were under royal protection and free from their jurisdiction.^ 

The action was probably a diplomatic move on the part of 'Abbas 
II to assure his European Catholic trading partners that he was per- 
sonally protecting their coreligionists in his realm; it may also have 
been intended to strengthen his control over the semi-independent 
khans of the north. It had, in fact, serious repercussions for the 
Catholics of Naxjewan. The beglerbegi of Adharbaidjan, other local 
officials, and no doubt the tiyuldars, in addition to being deprived 
of taxes in cash and in kind from these villages, resented this in- 
fringement on local authority.” With the royal court of Isfahan 

I Bedik, p. 385: "Hanc porro specialem immunitatis gratiam 
obtinuit a Rege Pater ille Antoninus Tani." 

2 chardin, vol. 1, 250-51. Chardin did not specify the Catho- 
lics of these villages as being so protected, but the villages them- 
selves, presumably, Catholics and non-Catholics alike. 

JMinorsky cited the expansion of khassa lands over those given 
as payment for service to the state as one major reason for the decline 
of the Safavid monarchy. See Tadhkirat al-muluk, p. 23. Fr. Felix 
Maria de Sallano, an Italian Capuchin missionary who was in Persia from 


1692-1702, visited the crown prince of Tabriz, after having received 
the shah's promise that the "provincia de Abranello" be exempted from 
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sufficiently distant from the north, local officials could easily vent 
this resentment. Cittadini had earlier described how local officials 
would force taxes from the Naxjewan monasteries "without knowledge of 
the King." Chardin reported that, despite the royal edict, they ar- 
ranged for these villages to pay three and four times the agreed cash 
taxes, by falsifying the local diwan records, so that it appeared that 
what was then due to the royal treasury was, in fact, double their as- 
sessment. Thus, whenever the agreed amount was paid, a receipt would 
be given, stating that only half had been paid. Chardin aptly char- 
acterized the initial request for royal protection for these villages 
as one day being the cause of their ruin.” 

The royal protection by the shahs did not last beyond "Abbas 


II's death in 1666, and as early as 1669, Pope Clement IX was urging 


its annual tax. The prince, however, refused to follow the royal order 
and merely lowered the tax. "Relazione dell'Ambasciata fatta al Re di 
Persia del Padre Felice Maria de Sallano, Missionario Cappuccino della 
Provincia dall'Provincia dall'Umbria, dall'anno 1692 sino all'anno 
1702" (no MS. source given) in du Mans, pp. 391-92. However, Fr. Jos- 
eph Marie de Bourges, a French Capuchin, writing in the 1670s stated 
that the vizier of Adharbaidjan was quite friendly and respectful of 
the Capuchin missionaries. See letter of de Bourges to Minister Col- 
bert of France in du Mans, p. 333. 


letter of 1616 in Alonso, Cittadini, p. 214: "Aggiongo de 
piu che li conventi et altri cattolici, oltre il tributo che pagano al 
re, sono sforzati da molti Grandi della Persia a pagare alcune volte 
anco a loro molti denari senza saputa del re . . . ." Cittadini in- 
tended to bring this to the attention of the shah on his return to 
Isfahan. Note, however, that later in his work, Chardin stated that 
local governors and officials were usually less oppressive than crown 
officials, since it was in their interest to have a flourishing and 
contented province, whereas crown officials had no such interest and 
forced as many taxes as possible.  Lambton, Landlord and Peasant, 
pp. 108-109, uses this passage of Chardin to characterize the Safavid 
period. This would seem to make the Naxjewan archdiocese's situation 
in this period vis-d-vis taxes and local officials an exception to the 
rule. 


2 chardin, vol. 1, 250-51. 
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Shah Sulaiman to renew his father's grant of direct royal jursidiction 
in order to save the Catholics of Naxjewan from the abuse of local of- 
ficials.* Three years later, Archbishop Matthew John, no doubt sens- 
ing that a request for an easement of their tax burden might have gone 
unheeded if made only by an archbishop, sent two Armenian Dominicans, 
Fathers Azaria and Anthony, to both France and Rome to describe their 
problems with the local governors of the province. Soon after, Pope 
Clement X wrote to Shah Sulaiman on their behalf.” The shah responded 
soon after, assuring the pontiff that the officials of Adharbaidjan 
would treat the Christians of that province according to order and jus- 
tice and to previous royal orders and be affording all necessary help.? 
Several years later, even Louis XIV, apparently touched by the 
visit of the two Dominicans, began to take an interest in the plight 
of the Ks ewe Catholics and specifically included the Armenian Domin- 
icans in letters asking the shahs' protection for the various religious 
orders in Persia." Shah Sulaiman respected the influence of the French 


king and in 1685 agreed to comply with Louis' request that the shah put 


lgpist. ad Princ., vol. 68, 264. A partial text of this letter 
may be found in an English translation in Chron. Carm., vol. 1, 416. 
This had been a problem earlier as well. Bedik, p. 385 wrote that the 
khassa status of the towns of the archdiocese was so opposed by local 
officials that when this privilege was not enforced, great oppression 
and hardship resulted. When Shah Ismail died in 1578, for example, 
local taxes were reimposed on the archdiocese, not only for the current 
year, but for all of the years during which it had been immune from them. 
Ibid., p. 365. 
2 Arch. Vat. Arm., AA., 1-18, no. 761 (no date) translated in 
Chron. Carm., vol. 1, 415. 


Spid: 


faa Mans, p. lvi. 
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an end to the abuse of the Catholics of Naxjewan by their local gov- 
ernors. Sulaiman excused his officials to Louis, saying that they 
changed so frequently that they were not always aware of his own spe- 
cial protection of the archdiocese.! 

A letter of thanks for this clemency was sent to the shah by 
Pope Innocent XI in 168737 yet three years later, Pope Alexander VIII 
was forced to write to the shah, requesting that he enforce the edict.” 
Sulaiman's successor, Shah Husain (1694-1722) did enforce the edict 
and its unforeseen effect throughout the century in reducing the number 
of Armenian Catholics in the area is illustrated in the following let- 
ter, written to the Propaganda Fide in 1699 on behalf of the clergy and 
laity of the archdiocese: 


. . . The Catholic Faith in these regions of Naxjewan is 
steadily going under and the light of the Faith, which formerly 
shone through the darkness of unbelief, is about to be extin- 
guished . . . . The officials of the Persian king, who exact the 
royal tribute, in various ways torment us, subjecting us to un- 
just penalties. We pay twice and thrice the tribute due, and so 
many, being unable to pay, leave their homeland. Others become 
renegades from the Faith, and yet others go off to live among the 
Armenians and follow their rite. . .. 

To get free we have no other remedy, Holy Father, than to 
hope for a visitation from Our Lord, and from Your Holiness, that, 


letter of Shah Sulaiman to Louis XIV, November 5, 1685, trans- 
lated into French by Petit de la Croix, quoted in du Mans, pp. 340-42. 


^gpist. ad Princ., vol. 79, 180. The complete Latin text may 
be found in Chron. Carm., vol. 2, 1309: "Nos . . . impletur praetemit- 
tere non possumus, quin a Celsitudine Tua etiam atque etiam petamus ut 
privilegia, quae Persarum rex inclytus parens Tuus Christianis in Ar- 
menia degentibus regia beneficentia indulsit, rata habere ac a vexa- 
tionibus, quibus in praesens ad immanitatem usque iiden impetuntur, 
ipses eripere velis, mandando Tuis ibidem Bon eres « . . praedic- 
torum privilegiorum integram observantiam . . . .' 


"Chron. Carm., vol. 2, 1310. 
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moved by a more than paternal kindness towards these wretched 
children of yours, you will visit us by the person of an envoy to 
the king of Persia . . . because although many times together 
with our bishop we have appealed to the Shah and his officials, 
at inexpressible expense and laid before them our miseries, they 
have given us not the slightest relief . . . . 


The letter requested a permanent papal ambassador to the Persian royal 
court to speak on their behalf, and then continued: 


. . . There arrived here a delegate from the Shah called in 
their language a mumayiz, to write down the names of all Chris- 
tians, adults and children, of the monasteries, the Religious 
and the merchants . . . in future we shall have to pay double 
tribute. This intolerable burden will cause all the Catholics 
to flee.l 


Information on the royal revenue in Safavid Persia were consid- 
ered matters of state, and no official statistics were kept. Thus, the 
only detailed record of the amount of taxes paid by the Catholic laity 
and by the monasteries of these villages are those given by Cittadini 
in his two letters to the Propaganda Fide, and by Fr. Nazarian in 1654. 
Cittadini gave detailed information on the annual harvest and annual 
taxes, as well as the indebtedness, of each monastery;? while Nazarian 

loocc, vol. 538, fol. 320, translated and quoted in Chron. Carm., 
vol. 15 486-87. 

^ cittadini gave the taxes of every village in gold pieces, ex- 
cept for K'rna, whose taxes he gave in Spanish reals. There is some 
difficulty and risk in drawing up equivalents in currencies for the 
seventeenth century. Given the frequent fluctuation of currency in the 
early modern period, both in the Middle East and Europe, no equivalency 
can be exact unless it is known for the specific year in question. There- 
fore, all equivalencies given here are approximate, and are based on the 


following equivalents for the Persian tuman, as given by sources used in 
Chron. Carm., vol. 2, 773-77: 





l Persian tuman = 15 scudi 
20 ducats 
50 livres 
15 écus 
50 florin 
3 pounds, 6 shillings, 8 pence 
15 reals 


See also Minorsky, Tadhkirat al-muluk, pp. 178-82. 
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listed the annual cash income” of the Catholics of each village, as well 
as their cash taxes to the Persian state. It should be noted that taxes 
were levied in this period on the village as a whole, not on individual 
households. The village itself divided the assignment usually accord- 
ing to the ability of each household to pay. If there were not fre- 
quent assessments, the amount levied on the village remained in effect, 
regardless of how the population of the village may have increased or 
decreased. 

According to Cittadini's account, the monasteries of the arch- 
diocese were forced to pay in 1616 a total of forty Spanish reals or 
197 gold pieces to the shah.? Nazarian stated thirty-eight years later 

v 
that the Catholics of Naxjewan had to pay a total of 286 scudi or fif- 
teen Persian tuman and had a total annual cash income of 1,120 scudi 
or 76.3 tuman." Chardin stated that in 1678 the cash taxes due to the 
royal treasury from the Catholics of these villages were 9,000 livres 
or 180 tuman,” which was a twelvefold increase, if Chardin was 

Ihe cash income did not include the food which farming families 
raised for their own consumption but the actual amount of cash that they 
had earned from selling surplus produce or items manufactured at home 
and dairy products. Minorsky, Tadhkirat al-muluk, p. 179. 

21 ambton, Landlord and Peasant, p. 425. Using Nazarian's fig- 
ures ‚on population and taxes for the archdiocese, the villages of K'rna 
and Jahuk provide an illustration of this fact, based on only their 
Catholic population. The Catholic households of K' rna were assessed at 
twenty-five scudi per household in 1654, a relatively high figure, in- 
dicating that its Gatholic population may have decreased since the last 
assessment; while Jahuk's assessment was a relatively low 0.3 scudi per 


household, indicating that its Catholic population probably increased. 
See above, p. 95. 


3 








Letter of 1616 in Alonso, Cittadini, pp. 212-13. 
‘See Table 10. 


"Chardin, vol. 1, 252. 
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TABLE 10 
CASH INCOME AND CASH TAXES OF THE CATHOLICS 
v a 
OF NAXJEWAN, 1654 


(Report of Fr. Dominic Nazarian) 





Annual Cash Income Annual Cash Taxes 
Village scudi tuman? scudi tuman 
Aparan 600 40 150 10 
Aprakunis 70 4.66 20 1.3 
K'rna 200 13.3 50 3.3 
Saltad a E "T T 
Xoskasén 100 6.6 20 1.3 
Ganjak -- -- -— -— 
Sahane 50 343 16 1.06 
Jahuk 100 6.6 30 2 
Garagus -— == a — 
Kecuk -~ BE ann SN 
Total‘ 1,120 74.6 286 19 

Scudi tuman scudi tuman 





@Alishan, p. 386. 


All conversions to Persian tuman are mine (1 tuman = 15 scudi); 
see p. 101, nóte 2. 


^Whether the lack of figures here was due to Nazarian's lack 
of information or to an omission of Alishan is uncertain. 


dall totals are mine. 
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considering the same eight villages as Nazarian, but a considerable one 
in any case. In addition to the one-third of the value of all produce 
due as their khassa duties, the cash taxes probably included as well 
the djizya or poll tax on non-Muslims which was, according to European 
sources, one mithgal or 4.69 grams of gold per head of each adult male.! 

The individual monasteries fared badly in obtaining the cash to 
meet these obligations. In Aparan this was so even despite its fertile 
land. The priests harvested 500 sacks of grain per year, according to 
Cittadini, enough with which to feed eighty priests, as well as 3,000 
bunches of grapes. They could have produced up to 1,000 sacks of grain, 
but they had not the hard currency to pay the taxes due on it. They 
could have raised sufficient cotton for clothing, but as it sold for 
very little in relation to the amount of taxes due on it, much of the 
crop was allowed to go to seed. As it was, the monastery was required 
to pay sixty gold pieces per year in tribute, and had a debt of one 
hundred gold pieces.^ In Nazarian's period the town of Aparan had a 
cash income of 600 scudi and taxes of 150 scudi.” 

Aprakunis, like the other towns of the archdiocese, was not 


prosperous. The monastery there harvested four bocche" of grain and 


lMinorsky, Tadhkirat al-muluk, p. 180. 


cittadini, letter of 1616 in Alonso, Cittadini, p. 212. 


Igee Table 10. 


"Letter of 1616 in Alonso, Cittadini, p. 213. Cittadini's 
bocca was probably the Italian boccale or bocale, a unit of measure 
equal in Rome to between 3.2 and 3.6 pts (1.8 and 2.0 liters), and 
throughout Italy to anywhere between 1.1 and 3.8 pts (0.67 to 2.16 
liters), depending upon the city; Horace Doursther, Dictionnaire uni- 


versel des poids et mesures, anciens et modernes (Brussels, 1840), 
pp. 55-56. 
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grapes per year, but had a great deal of uncultivated land, due to a 
lack of farm animals. Its annual tributein Cittadini's day was forty 
gold pieces and it had a debt of 130 gold pieces. By 1654 the people 
of Aprakunis were paying twenty scudi in taxes out of an annual cash in- 
come of seventy scudi.” 

The priests of K'rna harvested 1,000 sacks of grain in the year 
1616 and 600 bunches of grapes. They paid the shah forty Spanish reals 
per year and had incurred a tax debt of fifty gold pieces.” But Nazar- 
ian's report gives K'rna a very high income for its small Catholic popu- 
lation: 200 scudi, with fifty scudi to be paid in taxes." Bedik de- 
scribed the monks of K'rna's monastery as dependent upon meager produce 
from their fields, vines and gardens, which they tended with no other 
implements but their bare hands.” 

The monastery of Salta/ produced on its lands twelve bocche of 
grain and grapes, but its debts in 1617 were sixty gold pieces and its 
annual tribute thirty gold pieces.” In Xoskasen the monastery produced 
enough grain and grapes in Cittadini's day to support five priests. 


Their annual tribute to the shah was fifteen gold pieces; but even this 


letter of 1616 in Alonso, Cittadini, p. 213. 


2 ee Table 10. 


Setter of 1617 in Alonso, Cittadini, p. 217. 


*See Table 10 and p. 102, note 2. 


SBedik, p. 370. 


b etter of 1617 in Alonso, Cittadini, p. 217. In his 1616 
letter, he gave their debt as 50 reals. 


‘Letter of 1616 in Alonso, Cittadini, p. 213. 
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amount must have been very difficult to obtain, for in 1617 they were 
one hundred gold pieces in debt. Jabiks monastery harvested forty 
bocche of grain and grapes and paid fifteen gold pieces to the Persian 
throne.” By 1654, the annual cash income of the town was one hundred 
scudi and its taxes thirty scudi,? The priests of Sahapunis had ap- 
parently little land or no means whatever of working it, for Cittadini 
stated that the two priests lived there without any income, and that 
he himself had to pay their annual tribute of two gold pieces. Whether 
he paid their debt of twenty gold pieces as well, he did not mentions: 
Nazarian confirmed the depiction of Sahapunis as one of the poorest of 
the archdiocese's towns, by giving its annual income in 1654 as only 
fifty scudi and its annual cash taxes as sixteen scudi.? Poorer still 
were the priests of Ganjak, who, wrote Cittadini, had no income, but 
depended solely upon the charity of the townspeople.° 

The archdiocese was, in short, in a distressed economic state 
throughout the seventeenth century. Cittadini described the monasteries 

letter of 1617 in Alonso, Cittadini, p. 217. In the 1616 letter, 
he gave their annual tribute as fifteen cecchini. 

?Letter of 1617 in Alonso, Cittadini, p. 216. Cittadini stated 
that fifteen gold pieces equalled forty Roman scudi: "Questo convento 
[Jahuk] paga di tributo quindici ori l'anno al Re di Persia, che sono 


de moneta Romana 40 scudi." In the letter of 1616, Cittadini gave their 
tribute as fifteen cecchini. 


Jsee Table 10. 


"letters of 1616 and 1617 in Alonso, Cittadini, pp. 213, 217. 
In the 1616 letter he said their tribute was five reals. 


see Table 10. 


ÖLetter of 1616 in Alonso, Cittadini, p. 214. No information on 
taxes or harvest was given by either Cittadini or Nazarian for Kecuk or 
Garagus. 
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of the archdiocese as being, in total, about 484 Spanish reals in debt. 
Although they owned much fertile land--enough, he claimed, to support 
200 priests and 200 students--they were lacking the animals and tools 
with which to work it, or the cash with which to rent these. Prices 
for crops in Persia seem to have been so depressed in Cittadini's time 
that although the priests should have had sufficient income from their 
land to rebuild their churches and maintain their liturgical vestments 
and vessels, in fact, they received only one scudo for every 160 bocche 
and for every three rubia! of grapes. The priests had plenty to eat, 
he said, but little cash with which to pay their large debts. And the 
debts mounted every year at such a rate of interest that, according to 
Cittadini, every ten reals borrowed became twenty and every one hundred 
gold pieces not paid became 180 the next year.” By Nazarian's day each 
village had a tax rate of between 20 and 33 percent. Bedik reported 
that the archdiocese had so many debts that fields, vineyards and even 
religious objects were held as security.’ As a result of this concern 
and struggle to meet their financial obligation, the priests were forced 

I, rubia, also known as rubbi or rubbia, was equal in Rome to 
8.1 bushels (294.42 liters) and throughout Italy anywhere from 7.5 to 
8.1 bushels (274 to 294.42 liters), depending upon the city; see Dours- 
ther, pp. 464-70. 

Cittadini, letter of 1616 in Alonso, Cittadini, p. 217. It 
appears that the archdiocese was not always as "cash poor" as Cittadini 
suggests.  Bedik described a later, large donation from Philip IV of 
Spain, on deposit in the Bank of Venice (see above, p. 111); and a docu- 
ment found in the Dominican archives at Santa Sabina in Rome again men- 
tions this gift and another annuity on deposit with the Casa Farnese; 
see below, p. 206. 


"Letter of 1616 in Alonso, Cittadini, p. 217. 


^Bedik, p. 378. This was very likely why Cittadini found the 
monasteries so lacking in liturgical vessels and vestments. 
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to work in the fields and neglected their spiritual duties.! 

There is no information on the professions of the Armenian Catho- 
lics of Nas jewai: but like most of the general population they were 
probably farmers, artisans and shopkeepers. The 1699 letter to the 
Propaganda Fide, as well as the high cash income for the Catholic fam- 
ilies, such as those of K'rna, suggest that some were merchants as well. 
One of the witnesses to Azaria Friton's confirmation stated that most 
of the monasteries in the archdiocese were surrounded by vines, fields 
and orchards, which were tended by the monks themselves.” Whether the 
income of each village as given by Fr. Nazarian included alms received 
by each monastery is unlikely. Since most of the wealthier Catholic 
merchants had resettled in the New Djulfa-Isfahan area earlier in the 
century, the amount of alms wouid have been determined by the number of 
visitors to the region. 

Tavernier stated that the Armenian Holy See at Eimiacin was able 
to help the Armenian Apostolics to pay their taxes to the Persian gov- 
ernment.” The archdiocese of Naxjewan, however, was far from being as 
prosperous as EJmiacin; and although the papacy was flourishing, the 
Propaganda Fide, as will be seen below, was never allocated sufficient 
funds to support its missions." The archbishop of Naxjewan received an 
annual allowance of 200 scudi from the Dominican order--about fourteen 

lipid. Cittadini, in his letter of 1617, also implied his under- 
standing of this. See Alonso, Cittadini, p. 218. 

4 ee van den Oudenrijn, "Bishops and Archbishops," p. 206. 

STavernier, vol. 2, 22. 


^on the Propaganda Fide and its financing, see below, p. 134. 
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tuman--by the end of the century. The archbishop may have also received 
an allowance from the Propaganda Fide, but that would not have been very 
large. Tournefort reported in 1701 that the Sacred Congregation gave 
the Capuchins of Georgia an annual allowance of one hundred French 
livres or twenty-five Roman crowns per priest, which was equal to about 
two tuman, The Theatines of Mingrelia had, earlier in the century, re- 
ceived 400 livres per priest annually, or eight tuman.” With the aver- 
age household cash income for 1654 at about 0.2 tuman, the Dominicans 

of Nas eun if they were receiving between two and four tuman each 
annually, would have been a bit more prosperous than the laity, but of 
little help to them in paying their taxes, especially with their own 
monasteries so deeply in debt, as Cittadini described.” 

Working with different sources measuring income and indebtedness 
in different units of currency whose value fluctuated throuhgout the 
century, it is difficult to paint an entirely accurate picture of Nax- 
evan economic situation in the seventeenth century. What is clear 
is that its poverty was not due to any lack of agricultural prosperity 
or economic potential, but to an oppressive and unmanageable tax burden. 


The high tax assessments of the Safavid period, coming in a period of 


lehron. Carm., vol. 1, 546, no MS. source given. This was one 


of the many probable exceptions to the "rule" that the Propaganda Fide, 
rather than each particular order, was to support all missions. See 
below, p. 133. 


-rournefort, vol. 2, 317. 


3chardin stated that at this time taxes were rising for the Ar- 
menian community of New Djulfa as well. After the death of Shah ‘Abbas 
the Great in 1629, the assessment on New Djulfa rose from a value of 
9,000 francs (approx. 600 tuman) to 13,000 (approx. 867 tuman). During 
the reign of 'Abbas II (1642-1666), they rose to double that amount. 
See Chardin, vol. 2, 109. 
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low crop prices, at least in the early part of the century, could only 
mean economic stagnation for the archdiocese as a whole. In an age 
where wealth was measured in arable land alone, the Armenian Dominican 
monasteries could be prosperous; in one where hard currency was increas- 
ingly needed but difficult to come by, and where taxes were not paid 
simply in kind, excessive levies clearly spelled severe economic and 
financial hardship for the Catholics of Naxos. and a consequent de- 
cline in the work of the Armenian Dominicans there. Without the means 
to support more priests, the order and its work could not flourish, 
much less maintain the level of the past. Without the hard cash needed 
to purchase the proper implements and animals to work even a minimum 
of land, survival must have become a first priority for these priests, 
and religious work, a second. 

In addition to its tax burden, Nx aua. as a border province, 
had many soldiers stationed there who continually abused the priests, 
as Cittadini reported, often taking over a monastery in groups of fif- 
teen to twenty, for ten, even thirty days, and carrying away so much 
produce that a church which raised eighty bocche of grain would barely 
be left with ten. Towards the end of the century, even an archbishop 
of Nas eval: Matthew John, was taken in his own see and imprisoned by 
local officials, according to a letter of protest from Pope Clement X 
to Shah Sulaiman. The pope wrote that this abuse took place "evidently 


because of the privilege obtained from Your Highness for the Catholics."? 


lecittadini, letter of 1616 in Alonso, Cittadini, p. 214. 


"Epist. ad Princ., vol. 71, p. 52, and letter of Pope Clement X, 
October 25, 1672, translated and quoted in Chron. Carm., vol. 1, 416. 
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Despite the pope's concern in this later instance, Cittadini lamented 
that all of these abuses took place without "a sigh of help" from the 
Christians of Europe. t According to Bedik, however, one "sigh of help" 
did come from Rome's rival for missionary influence in the East, Spain. 
Bedik related that during the reign of Philip IV (1621-1665)--exactly 
when he did not say--two Armenian Dominicans, Fr. James of Kecuk and 
Fr. Anthony of Aprakunis, travelled to the Spanish court to request his 
aid for the financially-troubled archdiocese. One is tempted to ascribe 
more political wisdom than is perhaps due to Nailosud s hierarchy in 
making this request; in any case, Philip took full advantage of this 
opportunity to display his generosity to the missions and underline 
Rome's apparent neglect of them, by aiding the Armenians of Nas ewan: 
He granted the archdiocese no less than 16,000 imperial crowns, deposited 
in a Venetian bank, to be drawn upon as needed. Four thousand crowns 
were used, according to Bedik, to restore the monastery of Aparan, and 
the remaining 8,000 to build a new church at Jahuk, with a cupola large 
enough to be seen at a distance of five German miles. But this unusual 
display of European largesse did not alter the reality of Hass ewan 
situation, as Cittadini very simply stated it to the Propaganda Fide: 
that with the royal capital at such a distance from the archdiocese, 
the people and priests of ae eua were essentially at the mercy of 


local officials, despite their theoretical khassa status.” 
— so 


"Letter of 1617 in Alonso, Cittadini, p. 217: ". . . e della 
christianita d'Europe non il viene un sospiro d'aiuto." 


^pedik, p. 378. Why Philip's gift was not used to pay the arch- 
diocese's taxes and tax debt is not clear. The document of Santa Sabina 
indicates that the Church of Xoskasen was never repaired; this might sug- 
gest that there was difficulty in actually transferring the funds to 
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In addition to problems with local officials, the Armenian Catho- 

lics of Ras ewan; as all other Christians in Persia, were subject to a 
royal decree which affected their religious as well as their economic 
status. During the reign of the usually tolerant ‘Abbas I an edict was 
issued which stated that any non-Muslim who converted to Islam could 
legally inherit his family's property. The edict remained a paper 
legality in his reign, but ‘Abbas II re-enacted the law during the 
Shi'ite revival of the later seventeenth century and it was strictly 
enforced. This resurgence of Shi'ite fervor characterized the late 


Safavid period and--with no Sunni Ottoman conflict upon which to vent 


a . + s è = 2 
its energies--turned inward against the empire's religious minorities. 


Bedik traced this conversion-inheritance law to a certain "Himon Geser 
[or "Gefer"], a false law-giver," and a proponent of the sect of "Hallus," 
i.e., a Shi'ite, who 


. . . desiring that the sect of Halus [Ali] . . . be propa- 
gated and better established among the Persians, where at that 
time there were numerous Jews, Pagans and especially Christians, 


Persia. See below, p. 206. A German mile is equal to between three and 
one-quarter and six English miles; see the Oxford English Dictionary, 

ed. James H. Murray et al. (Oxford, 1933; reprint ed. London, 1961-1970), 
vol. 6, 1933, and Cittadini, letter of 1617 in Alonso, Cittadini, p. 217. 
Archbishop Matthew John felt similarly to Cittadini about the distance 
from Isfahan and thus made his residence there, not in Aparan; see du 
Mans, p. lvi. Cittadini, in his letter of 1617, stated that there were 
three major problems facing the archdiocese: The abuse of clergy and 
laity by soldiers stationed in the area; the lack of recourse to the 
shah, due to the archdiocese's distance from the royal capital; and high 
taxes and mounting debts. See Alonso, Cittadini, p. 217. 


1 Lockhart, p. 73, note 5. Note, however, that 'Abbas II was 
generally tolerant to Christians, but not to Jews, who suffered forced 
conversions during this reign. See Savory, Iran under the Safavids, 
P. 231. The re-enactment of the law may have been aimed at the Jews 
of Persia and then used by his successors against Christians. 


^ ockhart, p. 70. 
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he decreed that anyone from a foreign sect who might be made a 
Machometan [sic] of the sect of Halus be able to possess by law 
all the goods of their relations and relatives to the seventh 
generation.i 


The law had serious effects on the Christians of Persia; by 1654, 
a contemporary missionary estimated, twenty years after it had first 
been issued, 50,000 Christians had converted to Islam to escape E 
Its effects on the archdiocese of Haxjeian were no less serious, Paul 
Piromalli, an Italian Dominican who later became archbishop of Naxje- 
wan (1655-1664), described to the Propaganda Fide how the Persians of 
that region had a custom of dispossessing the relatives of any convert 
to Islam to the seventh generation and granting all their goods to the 
convert.” This fear of dispossession on the part of the Armenians of 
Nasdeudn and the subsequent impetus to abjure Christianity was inter- 


preted by some Western missionaries as Armenian avarice and greed for 


lsedik, p. 366: "Hic enim Pseudo-politicus cupiens sectam Hali, 
quae alias persecutionibus exponebatur, magis propagari ac stabilire 
apud Persas, ubi tunc temporis plurime erant Judace, aethnice et maxime 
Christiani; sanxit ut quisquis ex aliena fieret Machometanus in secta 
Hali, possit Jure possidere omnia bona suorum consanguineorum et af- 
finium usque ad septimam generationem." Secondary sources on this law 
are very few. According to A.K.S. Lambton, it was contrary to the 
Shari'a and had never been issued before the Safavids. It was periodi- 
cally reissued by the Qajar shahs in the nineteenth century; conversa- 
tion with A.K.S. Lambton, Columbia University, October 27, 1981. For 
more on this law see Lockhart, p. 73. 


^nWistory of All the Missions of the Discalced Carmelites," MS. 
in Italian, ca. 1730, chapter 2, book 5, part 3 in Chron. Carm., vol. 1, 
288. On the problems due to this law of one prominent Armenian Catholic 
merchant family of New Djulfa, the Sharimanians, see Lockhart, p. 77, 
note 3, and Chron. Carm., vol. 1, 484-86. 


3soCc, vol. 104, letter of January 18, 1632, translated and 


quoted in Chron. Carm., vol. 1, 288. 
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the goods of their relatives.? 

Fr. Felix of St. Anthony, a Carmelite who passed through the 
villages of the archdiocese in 1667, attributed their decline to this 
law.” And a letter written to the Propaganda Fide in 1669 confirmed 
this feeling: 


. . . These people [the Persians] in order to destroy us 
utterly, despoil us of our goods and take from us by force our 
wives, our sons and our daughters, and, converting them by force 
to their wicked religion, give them the power, according to the 
license bestowed by their law, to seize the goods and possessions 
of their Christian relatives. Therefore, these relatives, in 
order not to lose the little property they possess, of their own 
accord become renegades from the Faith. Others have quitted 
their motherland and have gone off, as if they were so many 
exiled persons, into Turkey, dwelling without any hope of return- 
ing again to their homes, where their wives and children, finding 
themselves abandoned by all human help and chiefly deceived by 
those perfidious tyrants, become Muslims. 


The law was having such adverse effects in Persia that even Louis XIV 
was moved to send a letter to 'Abbas II in 1664, warning the shah that, 
rather than create more Muslims, it would drive Christians out of his 


Pad 


lsee the anonymous report concerning the visit of Fr. Antonio 
Tani, O.P. to the archdiocese in 1660, SOCG, vol. 421, fl. 119, trans- 
lated and quoted in Chron. Carm., vol. 1, 411-12, in which the Armen- 
ians of Naxjewan were said to convert to Islam, not to escape ill treat- 
ment from the Muslims, but because of a desire for the property of 
their relatives. 


2socc, vol. 222, fl. 186. See Chron. Carm., vol. 1, 411. 


3socc, vol. 538, £1. 320, translated and quoted in Chron. Carm., 
vol. 1, 486. 


^ Louis sent the letter with Fr. Anthony Francisco Iani, O.P., 
the Vicar-General of the Orient. It was specifically meant to aid the 
"Frank" Christians, rather than the Armenian Apostolics. The text of 
the letter is to be found in du Mans, pp. 288-89. 
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Some Armenians, however, according to Tavernier, had learned how 
to circumvent this "loy à'Ani."l When someone in the family--and Tav- 
ernier implied that this was usually a younger member--was suspected 
of being about to convert to Islam, the family "sold" all of its goods 
and property to a close family friend, who agreed to hold the legal 
title to the goods, but allowed the family to use them as their own; 
the convert thus had nothing to inherit. Such contracts of sale had 
to be examined by the Shari'a courts to verify their authenticity; but 
the Persian judges, as far as the French traveller knew, had never 
questioned an Armenian on such a "sale," even though they must have 
been aware of the ruse. Thus, he wrote, very few young Armenians in 
the past few years had converted to Islam.? The letter quoted above, 
however, suggests that this circumvention was not practiced in the 
north of Persia, or was not so easily overlooked by the Shari'a court 
of Adharbaidjan. 

Some of the most serious problems that the archdiocese of Nax- 
jewan had to face in the post-Unitor period were part of the larger 
economic and political problems of the emerging Persian state. One 
of these, the declining number of Armenian Catholics in the area, 
raises the question of conversion from the Catholic faith and its re- 
sponsibility for the declining number of Armenian Catholics in the 
seventeenth century. The difference in the number of Armenian Catho- 
lics given by Fr. Francois Tournebize for the late fourteenth and 


early fifteenth centuries and those of Azaria Friton for 1602 shows 


lravernier, vol. 1, 511. 


à lbid. 
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a decline of about one-third. A large part of this loss must be at- 
tributed to the numerous invasions and to the ongoing Persian-Ottoman 
wars which ravaged the region in the late sixteenth century, and which 
forced many residents, both Christian and Muslim, to leave the area; 

it should not be seen simply as a result of a movement towards the 
Armenian Church or Islam. The major loss of Catholics during the 
seventeenth century occurred at the very beginning of the century, from 
1603 to 1606, due to the movement of a large part of the population to 
Isfahan. There is no doubt that many Armenian Catholics, especially 

in the latter part of the century, faced with pressures from the Ar- 
menian Holy See of Eimiacin and the repressive Persian tax and inheri- 
tance laws, saw it to their advantage to become members of the Armenian 
Church or Muslims. But fairly constant figures for the 1605-1669 period 
suggest that in times of peace those Armenians who were Catholic tended 
to remain so. 

The effects of this loss of population at the beginning of the 
century were underscored by the movement of the royal capital to Isfahan 
and the establishment of the Armenian merchant community of New Djulfa. 
The archdiocese was suddenly isolated from both the center of the Per- 
sian-Armenian community and from the center of trade and royal authority. 
This last fact resulted in the Armenian Catholics being the unintended 
victims of a "favorable" taxation policy which put them in an adver- 
sarial position vis-3-vis local officials, a situation which seems to 
have been only aggravated by petitions from Rome and Europe and by 
further unsuccessful attempts by the shahs to rule over the khans of 


the northern borderlands. 
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Yet, despite their small numbers and their isolation the Armen- 
ian Catholics of Naxjewan were the subject of concern of popes, Euro- 
pean monarchs and Persian shahs. They were of concern to Rome firstly, 
because er was a Catholic archdiocese, and secondly, because the 
Armenians, as that country's largest Christian group and one with a 
history of diplomatic and religious relations with Rome, were seen as 
the potential basis of the Catholic Church in Persia. They were of 
concern to the monarchs of Europe because the Armenians were the neces- 
sary link in the trade of Persian and European goods. Muslim merchants 
did not traditionally venture outside of Islamic lands, and the wel- 
fare of the Armenian community of Persia was, therefore, of economic 
importance. The Catholic rulers of Europe had to be sufficiently pru- 
dent, however, to temper any genuine concern over the condition of 
their coreligionists in Sax dowd: and not to champion the cause of the 
Armenian Catholics at the expense of antagonizing the far more impor- 
tant Armenian Apostolic merchant community of New Djulfa. The Catho- 
lics of jas enan were of some concern to the Persian throne as the 
Armenian merchant community as a whole was of economic importance in 
selling Persian goods, especially silk, to Europe; and the archbishops 
of Naxjewan in particular were often of assistance as messengers to 
Europe to seek the aid of Rome and the West against the Ottomans. 

These factors aided the archdiocese only to a very limited ex- 
tent in dealing with some of its external problems with the Persian 
state. In addition, a century after the Safavids ascended the throne, 
the archdiocese was faced with a new element in its internal administra- 


tion, with the establishment in 1622 of the Sacra Congregazione di 


"Propaganda Fide." 
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CHAPTER III 
THE ARCHDIOCESE AND THE CHURCH 


The expansion of trade with Europe which followed the politi- 
cal and territorial gains won by Persia during the wars of Shah "Abbas 
against the Ottomans resulted in a new influx of missionaries and the 
establishment of new missions in Persia. The founding of these mis- 
sions by the Augustinians and the more recently-created orders of the 
Capuchins and Discalced Carmelites meant new and increased contact and 
communication between Nail evan and European clerics. Significantly 
adding to this contact was the founding in 1622 of the Sacra Congre- 
gazione di "Propaganda Fide" in Rome. This office centralized and 
oversaw the mission work of the various orders, including that of the 
Armenian Dominicans, marking a new period in the history of the arch- 
diocese. This chapter will examine some of the effects of both the 
new missions in Persia and the establishment of the Propaganda Fide 
on the status and administration of the archdiocese. 

Ihe New Missionary Orders in Persia 
and the Archdiocese 

The relationship between the archdiocese of Naxjewan and the 
new missions was at the same time competitive and cooperative. The 
new religious orders, once established, vied for jurisdiction over the 
Catholics, actual or potential, of Persia. The Portuguese Augustinians 


were longest established in Persia and had come as early as the last 
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quarter of the sixteenth century. However, the missionaries sent from 
Spain and Portugal were so closely connected and dependent upon the 
crown that they were, with some justification, regarded by the Persian 
sovereign as agents, and with some exaggeration, as spies, of the 
Portuguese in the Safavid-Portuguese struggle for the straits of 
Hormuz.! They had one house and church in Isfahan, but most of their 
missions were concentrated in the Persian Gulf area. When they first 
established themselves in Persia, the Augustinians tried to claim re- 
ligious protection and jurisdiction over all of the Armenian Catholics 
there, including those of Nas ian. They were unsuccessful in this 
attempt and their strained relations with the Persian shahs curbed any 
influence they might have had there.” 

The Discalced Carmelites established a diocese in Isfahan in 
1604, the same year that the Armenian community of New Djulfa was 
founded nearby. One of the largest dioceses in the Middle East, it 
included all of Persia proper, as well as Georgia and the lands re- 
ferred to as "Greater Armenia," with the exception of the villages 
under the jurisdiction of the archdiocese of Naxjewan.? But with the 


locus of Safavid authority and the largest community of nonuniate 


ter. Raphael H. Song, The Sacred Congregation for the Propaga- 
tion of the Faith (Washington, D. C., 1961), p. 5. See also a letter 


of Fr. John Thaddeus, O.C.D. to the Propaganda Fide of October 30, 
1629, stating that an Augustinian could not be bishop of Persia be- 
cause members of the order were reputed to be agents of the king of 
Portugal; SOCG, vol. 209, fl. 196, translated and quoted in Chron. 
Carm., vol. 1, 296-97. This close identification with national inter- 
ests severely hampered the mission work of the Augustinians in Persia. 





2 chron. Carm., vol. 1l, 96. 


3Tbid., vol. 1, 300-301. 
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Christians in the southern part of the country, the Carmlites concen- 
trated their energies on their missions in Isfahan and New Djulfa and 
posed little threat to distant Naxjewan in the north. 

The Capuchin branch of the Franciscans were sent to Persia by 
Cardinal Richelieu in 1628 and established houses in Kazwin, Baghdad, 
Tiflis, Gandja and Isfahan.! While their missions in Tiflis and Ganja 
were the closest to the archdiocese, there is no evidence of any juris- 
dictional disputes between their missions and Naxjewan.^ 

The archdiocese of Naxjewan was considered the administrative 
center of all the Dominicans in Persia, both European and Armenian, 
throughout the seventeenth century; but this meant little, as the 
Dominican order did not establish a presence near the royal capital 
until 1684, when a hospice, and later a church, were built in New 
Djul£a.* 

When faced with the common problems of distance from Rome or 
oppression by local authorities, the different orders were able to 
help and cooperate with one another. They would, for example, fre- 


quently carry letters for one another to and from Europe.” When news 


libid., vol. 1, 283, 643; vol. 2, 1365. 


2The Jesuits put little effort into a mission in Persia and 
had only one house there, in New Djulfa, which was established some- 
time after 1658. Ibid., vol. 1, 380. 

SMOPH-ACG, vol. 8, 317. The order provided one bishop of 
Isfahan, Barnabas Fideli, who died in 1731. See letter of Fr. Arch- 
angelus, 0.P. to the Cardinal Prefect of the Propaganda Fide of Sep- 
tember 4, 1731 from Isfahan, translated and quoted in Chron. Carm., 
vol. 1, 611. No MS. source is given, but it is probably SOCG. 


Giron: Carm., vol. 1, 545-47. 
"Visits to Rome were usually made by bishops or archbishops 


for confirmation and/or consecration, or as the ad limina visit which 
was required every seven years, distance and circumstances permitting. 
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spread of the destruction in and around Naxjewan in 1603, the religious 
orders in Persia reacted with alarm and concern. In October or Noven- 
ber of 1604, two Portuguese Augustinians, Belchior dos Anjos and Guil- 
herma de Santo Agostino, visited the area, just after it had been con- 
quered by ‘Abbas I. The two priests were the first European mission- 
aries to visit the monasteries in the archdiocese and were the last 
Western observers to see the region before the Persian shah began the 
deportations, leaving only four days before the forced migrations be- 
gan. The events of 1604-1605 prompted another visit, in 1613, of two 
Carmelites, Fr. Redemptor de la Cruz, the newly-appointed superior of 
the mission in Isfahan, and Fr. Bartholomew Maria of St. Francis, his 
assistant. They stopped en route from Europe at Aparan, where the 
Armenians requested their help in interceding with Shah "Abbas to re- 
place their local and oppressive governor, Maksud. The two Carmelites 
travelled to the shah's court, then at nearby Tabriz, and asked for a 
new governor for Nax}ewan, as well as for a reduction of taxes. "Abbas 
agreed to the petition, appointed a new governor and issued firmans or 
decrees to that effect.” This event is also an example of the advantage 


I Roberto Gulbenkian, "Rapports entre Augustiniens et Dominicains 
portugais avec les Dominicains armeniens au XVII® siécle," Romische 
Quartalschrift fur christliche Alterumskunde und Kirchengeschichte ` 70 
(1975), 79-99, The Portuguese Dominicans had less direct contact with 
events in Nax} ewan through Azaria Friton, who, in 1604, on his return 
to his archdiocese, remained in their monastery in Lisbon, while wait- 
ing for a ship to India. While there, he became friends with Fr. Joao 
gos Santos, who wrote one of the earliest accounts of the Church in Nax- 
jewan. See ibid.; Gulbenkian, unfortunately, does not give the title 
of this work, nor have I seen any other reference to it. 


v 
2 archbishop Matthew Erasmus of Naxjewan followed Redemptor's 
petition with a request to the pope to ask ‘Abbas to treat the Armen- 
ians of Naxjewan more justly. See the "Relacion" of Fr. Redemptor, 
O.C.D. in the Arch. 0.C.D., chapter 22, and in Chron. Carm., vol. 1, 
210-11. 
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held over the Armenian Dominicans by the other orders who, having a 
strong presence in the royal capital of Isfahan, had easier direct ac- 
cess to the shah, even when his court was near the archdiocese. 

The prelates of Nicias as archbishops and leaders of the old- 
est ecclesiastical jurisdiction in Persia, had precedence over the 
clergy of other orders in certain ceremonial matters. In 1634, the 
Propaganda Fide decided that the archbishop of Naxjewan should conse- 
crate the Carmelite Fr. Dimas as bishop of Baghdad, with the bishop of 
Isfahan and one other bishop as his assistants. If no other bishop 
besides that of Isfahan was available, the prior of the monastery at 
Aparan could assist the two, or the prior of one of the Carmelite, 
Augustinian or Capuchin monasteries.! In 1681 the archbishop of Nax- 
jawed was again commissioned to consecrate the bishop of Baghdad, on 
this occasion, Mgsr. Louis-Marie Pidou, a Theatine.? jakeun Arch- 
bishop Paul Baptist John (1692-1701) was present, along with the mis- 
sionaries and Catholics of New Djulfa, at the consecration of the 
Carmlite church in that city in 1694.7 Soon after, when the Armenian 
kalantar, or mayor, of that city complained to the mother of Shah Sulai- 


man, the "protectoress" of New Djulfa, about the presence of the 


luaving the archbishop of fas eunti consecrate the bishop of 
Baghdad may have been out of consideration to the Armenian Catholics 
of Hamadhan, over whom the see of Baghdad had jurisdiction. See letter 
of Mgr. Pidou to the Propaganda Fide of March 8, 1694, SR, vol. 2, fl. 
97, translated and quoted in Chron. Carm., vol. 1, 437. 


Ibid. 


Letter of Fr. Elias of St. Albert, O.C.D. to Pope Innocent XII 
of August 7, 1694, Arch. O.C.D., 320e, translated and quoted in Chron. 
Carm., vol. 1, 461-65; see, in particular, 464. 
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missionaries there, the latter Christians sent a delegation to the 
kalantar to protest this move; the delegation included the provincial 
of the Dominicans of Naxjewan, as well as representatives of the other 
missionary orders in Isfahan.” That same year, a pontifical Mass was 
celebrated in the Augustinian church in New Djulfa to honor the canoni- 
zation of John de Facendis, a member of that order; the Mass was cele- 
brated, however, by the archbishop of Nixjeuan. ^ Thus, Naxjewan's 
prelate, despite a shrinking jurisdiction, had a place of honor and 
often precedence among the Catholic hierarchy of Persia. 

Nonetheless, there is evidence of a series of jurisdictional 
disputes between Nar ewan and the Carmelite diocese of Isfahan, which 
had to be settled by Rome. Being by far the largest diocese in Persia, 
Isfahan attempted to expand its jurisdiction, the archbishop of Naxje- 
wan claimed, into areas close to his archdiocese. In both 1692 and 
1739 the Dominican archbishops complained to the Propaganda Fide that 
the Carmelites of Isfahan claimed authority over the Armenian Catholics 
of Erevan and its environs--an area whose proximity to the limits of 
A made it a logical addition to that archdiocese, and whose 
proximity to the Armenian Apostolic Holy See of E}miacin made it de- 
sirable to the Carmelites as well. Finally, in 1740, the Sacred Con- 
gregation voted in favor of granting the Armenian Dominicans charge 


over the few Catholics of Erevan.? 


libia.. vol. l, 464. 


2 Ibid. 


S Letter of Bishop Philip Mary, 0.C.D. of Isfahan to the Propa- 
ganda Fide, November 4, 1740, SOCG, vol. 708, translated and quoted in 
Chron. Carm., vol. 1, 628-29; no folio given. Another problem arose 
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New contact between Europe and Persia and the increased pres- 
ence of European clergy in Persia--including European Dominicans-- 
meant that the archdiocese of Six ewan would be more vulnerable to crit- 
icism of its administration and to intrusion into its affairs. The 
visit to fax) ewan of Paul Maria Cittadini in the early part of the 
seventeenth century, discussed in Chapter II, is an illustration of 
this. Cittadini's visit was, in fact, prompted by the report of the 
Carmelites Fr. Redemptor and Fr. Bartholomew, in 1613, of the great 
and sudden decline of the Church there after 'Abbas' campaign. Con- 
cerned about the condition of the archdiocese, Cardinal Scipione 
Borghese, the Protector of the Dominican order, felt it imperative to 
send the archdiocese material and spiritual aid. Borghese persuaded 
the aster tenerai of the order to request Pope Paul V to send a small 
group, headed by a papal commissioner and vicar, to aid and reform the 
ELLE Fa The Pope first appointed Paul Maria Cittadini to act as 


v 
vicar of Naxjewan, and then named three other Dominicans, Fr. Domenic 


over the Catholics of Tabriz. That area's Catholic Armenians had been 
under the direction of the Capuchins until persecution by the Armenian 
Apostolics and the local Persian governor led to destruction of their 
mission, ca. 1/09. Since that time, the Tabriz Catholics had been 
occasionally ministered by the one remaining Capuchin priest, assisted 
by the archbishop of Naxjewan. But in 1745, Bishop Philip Mary made 
an episcopal visit to the "northern provinces" of his diocese, which 
he considered to include Tabriz and even Ganjak. Tabriz had, by this 
date, only two Catholic families, but the city was an important stop- 
over for European and Armenian merchants and, therefore, a welcome ad- 
dition to any jurisdiction. ,The Propaganda Fide, however, decided soon 
after that date to grant Naxjewan jursidiction over the Catholics of 
Tabriz. Chron. Carm., vol. 1, 628-30. 


| Alonso, Cittadini, pp. 24-26. 
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Paolucci, Fr. John Baptist of Djulfal and Fr. Augustine Bajenc' of 
Aparan, the future archbishop of Naxjewan, to accompany hin.” The 
group left for Aparan in 1614, with specific instructions from Rome 
regarding the archdiocese. The commission was to try to establish 
among the Armenian Catholics a spirit of unity and charity and a de- 
votion to the Rosary and to St. Bartholomew of Podio. They were to 
display trust and confidence in the Armenian people and to act in a 
natural, friendly and Christian manner towards them, and not with af- 
fectation. They were to help, respect and revere the archbishop of 
Nas edan; Matthew Erasmus, to console him and to tell him of the Holy 
See's concern and intended spiritual and material assistance, and as- 
sure him that he was well-esteemed in Rome for the prudent way in which 


he was governing his diocese.? 


"John was Armenian and formerly a lector in Faenza; ibid. 


2 bid. Bajenc' had travelled to Europe after the Ottoman-Per- 
sian wars devastated Aparan, as part of the entourage of a French am- 
bassador and in the company of Matthew Erasmus, his teacher and spiritual 
father in Aparan, who was himself en route to Rome to be consecrated as 
archbishop. Matthew arrived in Rome by 1607; Augustus had left the 
party in Madrid, visited Spain and several cities in Italy, reached Rome 
in 1610, soon left for an extended stay at an Armenian Dominican mon- 
astery in Poland, and was recalled from there to Rome in 1613 to be or- 
dained and to accompany Cittadini's mission. See Brosset (May 1837), 
401-14. Upon his ordination, he was given a letter by the pope to the 
master-general of the Dominican order in Bologna which must have ordered 
the mission, for Augustus wrote: "Arrive a Bononia en huit jours, je 
vis notre general, et lui presentai la lettre du pape; il la lut, 
choisit un docteur habile, nommé Boghos [Paul] et lui confera le titre 
de vicaire dans notre pays." Ibid., p. 414. See also Ambrosius Eszer, 
"Ogostinos Bajenc, O.P. als Oberhirte von Naxijewan," Archivum Fratrum 
Praedicatorum, 47 (1977), 186-87. 


3 Archives of the Propaganda Fide, MISC. DIV., vol. 22, fl. 198, 
206, "Istruzzione per li Frati di S. Domenico mandate dal P. Generale 
in Armenia e Persia l'anno 1614," in Alonso, Cittadini, p. 30. Regard- 
ing the non-Catholic Armenians of the area, the vicar and his assis- 
tants were not to initiate any theological discussions, as this would 
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While he did help to make known the archdiocese's economic 
plight, Cittadini's account to the Master-General of the Dominicans 
did little to encourage either charity or unity between the archdio- 
cese and Rome, and did much to damage any esteem in which Archbishop 
Matthew Erasmus was held there. He first confirmed the reports of the 
Carmelites who had been to the area three years before: the people and 
priests there had been reduced, within a very short time, to a "calami- 
tous" state of poverty, as had been described in Chapter II. But spir- 
itually the picture was even worse: the churches were seldom open and 
when they were, very few attended, even on important feast days; the 
priests never recited the divine office in church and even said Mass 
very seldom.! The appointed vicar of Nix euan placed the entire blame 
for the state of the archdiocese on Matthew, whom he called the "ruin 
of souls" on account of his “extreme ignorance."” Cittadini further 
claimed that Matthew alone of all the religious in Aparan was not happy 
to receive the commission. The archbishop was not only negligent in 
his pastoral duties, but was given to drink as well, as was the entire 
population of the archdiocese.” Upon being named to the see of Naxjewan, 
render them suspicious in Armenian eyes. If they did find themselves 
engaged in formal doctrinal discussions, they were to employ no schol- 
astic theology. 

leittadini to the Dominican Master-General, April 8, 1616 in 
MISC. DIV., vol. 22, fl. 257-58, in Alonso, Cittadini, p. 209: "Tutti 
populi a pena venivano a Messa le feste, le chiese erano sempre chiuse 
e . . Li frati non diceano l'officio mai in chiesa, ne Messa se non 


poche volte." 


^ 1bid., p. 208: ". . . e la rovina dell'anime per la sua 
estrema ignoranza." 


IIbid., pp. 208-209: "Sentiro quei Padri e tutti li christiani 
gran contento del mio venire eccetto Mons. Vescovo . . . questo ubbriaco 
vescovo. Erano tutti populi date all'ubbriachezza . . . ." 
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Cittadini claimed, he instructed his priests not to bother to preach 
and so for seven years the people had gone uninstructed in their reli- 
gion. The Armenian archbishop had introduced changes in the divine 
office which Cittadini charged were errors of faith. It was Mat- 
thew's extreme ignorance that was responsible for the ruin of the dio- 
cese," presumably even more than the Perso-Ottoman wars. 

The new vicar claimed that he had succeeded to a great extent 
in reforming the archdiocese. According to him, the churches were now 
always open, the priests said Mass every morning and conducted the 
divine office "the way it is done in Italy," the laity were in church 
three times a day and every evening the friars recited part of the 
Rosary. Children received religious instruction every Sunday after- 
noon, and the priests were given instruction in preaching and in the 
Holy Scripture by the former vicar of the province, Fr. Peter.” 

Cittadini made it clear that he saw as the basic problem of the 
archdiocese the fact that it had an archbishop who was unfamiliar with 

Imia,, p. 209: "Il vescovo quando venne in questo paese com- 
mando alli Frati che son che lui viveva non havessero ardimento di 
predicare, si che il paese de'cattolici e stato 7 anni privo della 
predica . . . . Moltissimi errori havea introdutti questo vescovo 
nell' oficcio divino, li quali con molta fatica ho levati." Cittadini 


did not specify what these "errors" were. 


^ Ibid., p. 209: "La rovina de quest paese e, in somma, l'es- 
tremessima ignoranza di questo vescovo." 


3Tbid.: "Adesso, ogni mattina infalibilament ogni Frate dice 
Messa, et l'ufficio si celebra in chiesa all'usanza d'Italia . . . e 
tutto, tutto il popolo tre volte il giorno viene all chiese. Ogni 
sera si recita a choro una parte del Rosario et ogni Domenica doppo il 
pranzo s'insegna la dottrin christiana ai putti . . . et un Padre ch'era 
Vicario di questo Provincia quando venni qua, chiama P. Petro, huomo di 
62 anni, di molta religione et grandissima intelligenze, ho comandato 
che insegni alli Grati giovani cose di Scrittura Santa et a predicare." 
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correct Church practices and warned the Holy See that the next arch- 
bishop must be an Italian, or there would be little hope for the future 
of the archdiocese.! The vicar's advice was recorded and remembered 

by Rome and two years after Matthew Erasmus' death in 1627, Paul Maria 
Cittadini was made archbishop of Nax ewan the first non-Armenian to 
hold that title, and the second non-Armenian to lead the Catholics of 
Naxjewan since the diocese was created in the mid-fourteenth century.” 
His appointment was, significantly, one of the first actions affecting 


the archdiocese that was made by the newly-founded Sacra Congregazione 


di "Propaganda Fide." 


The "Sacra Congregazione di 'Propaganda Fide'" 
and the Archdiocese 


3 established as 


As one of several offices of "congregations" 
part of the Counter-Reformation reorganization of the Catholic Church's 
administration, the function of the Sacred Congregation of the Propa- 
ganda Fide was, simply stated, to oversee all of the Church's nissions." 
The official founding of the Propaganda Fide was the result of an evo- 


lution in the Church's attitude regarding missions and of political 


developments outside of the Holy See. The success of the Protestant 


lbid.: "Quando il Papa non mandi qua un vescovo italiano, ma 
huomo da bene, il paes sera perso in poco tempo." 


Cittadini was never able, however, to exercise the full author- 
ity of his position and never even returned to what was now his see. 
See below, p. 139. 


34 Roman "congregation" is distinguished from other Church of- 
fices by being composed of cardinals. See Enciclopedia Cattolica, 
1949-1954 ed., s.v. "Congregazione, Romane," by Ugo Bertini. 


“Sone. p. vii. 
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Reformation had introduced the need for re-conversions in Western Europe; 
and the exploration of new lands in the Americas and the Far East made 
it imperative to introduce Catholicism among the native inhabitants 
before they came under the Protestant influence of English and Dutch 
explorers. 

Yet there was no "mission law" to guide Rome in this effort. 
Mission law as such consisted, before the thirteenth century, of papal 
letters and decisions of ecumenical councils; in the words of one mod- 
ern Church historian, “mission law coincided with the common law of 
the Church. "d Throughout the fifteenth and sixteenth centuries the 
Franciscan and Dominican orders were the papacy's main instrument for 
mission work. Their guidelines, too, were given when needed in a ser- 
ies of papal directives. The double impact of the Protestant Reforma- 
tion and the opening of new routes eastward and westward awakened new 
missionary zeal within the Church; but political realities soon proved 
that organization as well as zeal was required. 

After a series of short-lived mission councils under various 


popes, Gregory XV (1621-1623) took steps to assure the stability of 


lipid. 


?The first pope to consider the need for a more centralized 
mission system was, not surprisingly, a Dominican, Pope St. Pius V 
(1566-1572). But Spain had increasingly assumed a more autonomous 
role in religious matters in this period, and the resistance of Philip 
II to the pope's plans for tighter administration by Rome of the missions, 
proved too strong. See Song, p. 26. Under Pius' successor, Gregory 
XIII (1572-1585), there was introduced a third missionary concern for 
the Church, apart from the conversion of the East and West Indies and 
the re-conversion of northern Europe: this was the maintenance and 
broadening of unity between the Church of Rome and the "schismatic" 
Christians of the Middle East. In 1563, at the suggestion of Cardinal 
Anthony Santorio (also known as the Cardinal Santa Severina), Gregory 


established the Congregatio pro reformatione Graecorum in Italia 
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what he hoped would be a permanent council on missions. In 1622, on 
January 6 (the traditional day of Christ's revelation to the Gentiles 
was not accidentally chosen), Gregory unofficially formed a congregation 
composed of thirteen cardinals, two lower prelates and a Secretary-Gen- 
eral, which was explicitly delegated to promote and supervise the 
Church's missions.! More importantly, aware of the fate that had met 
previous commissions, its members immediately requested a papal bull 
autohrizing their establishment as a Roman congregation and defining 
their duties and powers. This they received on June 22, 1622, in the 
bull Inscrutabili Divinae.^ 

The Sacred Congregation had, according to the bull, three dis- 
tinct purposes: to regain those areas of Europe lost to the Church in 
the Protestant Reformation; to organize the missionary effort to con- 
vert those in lands that had never been Catholic, that is, the New 
World, Africa and the Middle and Far East; and to reunite those Chris- 
tians in schism from the Roman Church. To accomplish this, the Sacred 
existentium et monachorum S. Basilii. Although some historians claim 
that it was concerned only with preserving Catholicism among those of 
the Greek rite, others maintain that it also sought to reunite other, 
nonuniate Christians as well, including the Armenians. See Bertini, 
col. 329. 

Isee Song, p. 17 for a list of the original members of the Sacred 
Congregation. The Propaganda Fide functioned through semi-monthly meet- 
ings of the entire congregation, which discussed only the most pressing 
matters raised by its voluminous correspondence. Originally, monthly 
meetings were to be held with the pope, but these never seemed neces- 
sary or to have taken place in this period. Matters of average impor- 
tance were handled on a daily basis by the Prefect and the Secretary- 
General. See Rev. Michael W. Dziob, The Sacred Congregation for the 
Oriental Church, Catholic University of America Canon Law Series, no. 


214 (Washington, D. C., 1945), p. 46. 


2ror a text of the bull see Pontificium Bullarium Sacrae Con- 


gregationis de Propaganda Fide, 5 vols. (Rome, 1839-1840), vol. 1, 29. 
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Congregation was given complete authority over all ecclesiastical 
matters affecting missions--their adminis: zation, their jurisdiction 
and all questions of dogma, rite and sacraments and even of individual 
conscience--that might arise. All such matters were subject to the 
Sacred Congregation, and all gestions concerning them were to be re- 


ferred to it? Even the pope himself was to be consulted only on the 


graver matters, according to the terms of the bull.” 


The Propaganda 


Fide, therefore, had administrative, judicial and coercive power, and 
its decrees, when approved by its Prefect, signed by its Secretary and 


sealed with the congregation's seal, had the force of an apostolic con- 


stitution or bull.? 


The establishment of the Propaganda Fide obviously was to have 
a great effect on mission diocese and archdioceses like that of Naxje- 


wan, which heretofore had been administered by regular or monastic 


Is, B. Smith, Elements of Ecclesiastical Law, in Song, p. 22, 
note 43. Certain questions of faith or personal conscience arising in 
a mission diocese could be referred by the Propaganda Fide to the Sac- 
red Penitentiary or the Holy Office, but not by the individual himself; 
likewise, the decision of either office was referred back to the Sacred 
Congregation, which communicated the decision to the individual. The 
Propaganda Fide was the sole office with which the missions were to deal. 
See Dziob, pp. 32-34. 


2 ong, p. 21. 


)Tbid., pp. 19-20, note 25: “The faculty, authority and power 
of this congregation was guaranteed by the abrogation of all existing 
legislation to the contrary. The constitution took effect, notwith- 
standing privileges, indults, and apostolic letters conceded to any 
order, congregations, societies, and institutions, so that by law any- 
thing that conflicted with its provision had to give way." The author- 
ity of the Propaganda Fide's decrees was first explicitly stated by 
Pope Urban VII (1632-1644), who had himself been one of its first mem- 
bers. It was reaffirmed by Pope Innocent X in 1652 in a case involving 
a challenge to the authority of the Sacred Congregation by some of the 
missions. See ibid., p. 24. 


132 


orders. Papal bulls from the thirteenth to as late as the seventeenth 
centuries had given them broad powers in their territories. Represen- 
tatives of the orders in areas far from Rome (and this would certainly 
include Naxjewan) had been given full pontifical authority over the 
conversion of the native population. These representatives had been 
considered quasi-papal legates and could do whatever they considered 
expedient in spreading the Catholic faith. Regular superior-generals 
also had had the authority to establish missions.! Inscrutabili Divinae 
abolished most of this authority of the religious orders in mission 
lands, while a series of decrees issued by the Sacred Congregation over 
the course of the seventeenth century reinforced particular points 
which the orders had apparently chosen to dispute or ignore. On July 20, 
1626 and again on January 30, 1629, the Propaganda Fide decreed that 
regulars could not be recalled from their missions without express con- 
sultation and consent of the Sacred Congregation. A decree of December 5, 
1650 re-emphasized the right of the Propaganda Fide to supervise all 
missions, everywhere.” In actual fact, the religious orders still exer- 
cised many of their former papal privileges, even after Inscrutabili 
had rendered them null and void in mission territories. Religious supe- 
riors of the Franciscans, Dominicans, Jesuits and Carmelites, for ex- 
ample, still continued to appoint and transfer and correct regular 
priests in their missions." 


libid., p. 27. 


^tbid., pp. 28-29. 


Ibid., pp. 25-26. 
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Thus the Sacred Congregation did not immediately succeed in cen- 
tralizing all of the Church's mission activity. Not surprisingly, how- 
ever, the transfer of missionary administration to the Propaganda Fide 
caused some unfavorable reactions within the regular orders. This was 
especially voiced by the Discalced Carmelites in Persia, who expressed 
to their superior their fear that the close-knit, family-like relation- 
ship between the priests in Persia and the Carmelite hierarchy in Rome 
would be broken and that the new congregation would not know as well as 
they themselves what was needed for their mission work. Moreover they 
seemed genuinely to fear that the Propaganda Fide would leave them 
without sufficient funds for their work and survival.! 

This last fear seems to have been particularly well-founded. 

The funding of the Sacred Congregation was t — gifts 
from the papacy and individual cardinals. Gregory XV had assigned the 
congregation a permanent source of income in the tassa dell'anello, or 


ring tax, which was required of all newly-appointed cardinals, and which 


1, letter from Fr. Barnabas, 0.C.D., the Vicar Provincial of 
Persia to the Praepositus General of the Discalced Carmelites in Rome, 
dated 1656, illustrates the serious reservations held by some of the mis- 
sionaries there: "The decision of our Holy Father Pope Alexander [VII 
(1655-1667)] (whom God preserve) that our mission . . . shall be in both 
temporal and spiritual matters, immediately under the administration of 
the Sacr[ed] Cong]regation] de Propaganda Fide, all of us missionaries in 
Persia and Arabia have heard with extreme sorrow and we have been aston- 
ished above measure at such a great change . . . . We are sure that the 
Sacr[ed] Congregation will never look after us with the same solicitude, 
love and liberality as up till now we have always been cared for by our 
Superiors . . . to depend in material matters as well as in spiritual 
matters on the Sacr[ed] Congregation de Propaganda Fide, that cannot be, 
because we know that we should soon die of hunger." Arch. O.C.D., trans- 
lated and quoted in Chron. Carm., vol. 2, 763, no MS. source given; see 
also ibid., vol. 1, 370-71. The late date of this letter indicates that 
it was only gradually that the Propaganda Fide assumed full authority over 
the missions in actual fact. 
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amounted to 500 scudi.! Commercial agents and fleet owners were obliged 
to carry correspondence for the Propaganda Fide or the missionaries them- 
selves whenever necessary, free of charge, and to facilitate in any way 
possible, the passage of missionaries.^ In general, however, funds were 
seldom sufficient for the Propaganda Fide to meet the expenses of its 
work.” 

In order to facilitate its work, the Propaganda Fide divided the 
enormous territory under its jurisdiction into provinces. These were at 


first responsible to an appointed papal nuncio.* In 1655, three to four 


lysctor Martin, Les Congregations romaines (Paris, 1930), p. 148; 
Ludwig Freiherr von Pastor, The History of the Popes from the Close of 
the Middie Ages, 40 vols. (London, 1938-1953), vol. 27, translated by 
Dom Ernest Graf, O.S.B., 133; and Benigni, col. 456. By 1632, the Sacred 
Congregation had collected 66,067 scudi and by 1672, 132,980 scudi from 
the ring tax. In addition to that tax, individual popes and cardinals 
often contributed from their personal funds; for example, Pope Gregory 
XV contributed 24,679 scudi, as well as his palazzo on the Piazza de 
Spagna in Rome (worth 10,000 scudi) (which today houses the archives of 
the Propaganda Fide). Perhaps the most generous gift was that of Car- 
dinal Anthony Barberini, who left 207,494 scudi in his will to the Propa- 
ganda Fide. Its finances were divided into a disbursement fund and a 
basic capital fund. In 1638 the total income of the Sacred Congregation 
was 11,840 scudi, plus a capital fund of 261,549 scudi. Between 1622 
and 1628 the Propaganda Fide disbursed 124,992 scudi in support of its 
missions. See Josef Metzler, "Foundation of the Congregation 'de Propa- 


ganda Fide' by Gregory XV," in Sacrae Congregationis de Propaganda Fide 


memoria rerum, vol. 1, 100-102. 











Enciclopedia Cattolica, 1949-1954 ed., s.v. "Missioni cattoliche,' 
by Andrea Gennaro. 


JPastor, vol. 27, 133. 


^uolland, England, Scotland, Ireland, Denmark and Norway were re- 
sponsible to the nuncio of Brussels; northwest Germany was responsible to 
the nuncio of Cologne; France was responsible to the nuncio of Paris; 
Switzerland, Alsace and southwest Germany were responsible to the nuncio 
of Lucerne; southeast Germany, Austria, Hungary, Transylvania, Moldavia 
and Walachia were responsible to the nuncio of Vienna; the lands of the 
southern Slavs (Serbia, Croatia and Bulgaria) were responsible to the 
nuncio of Venice; Poland, Prussia, Pomerania, Sweden and Russia were 
responsible to the nuncio of Poland; the Balkans, Asia Minor and northern 
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cardinals were assigned to each area, to oversee the Sacred Congrega- 
tion's work there and to prevent abuses. Persia and both Greater Ar- 
menian and Cilicia were assigned, along with Syria, Palestine, Lebanon, 
Mesopotamia, Georgia and Arabia to Cardinals Barberini, Sforza, Astalli 
and Azzolini.! But whether or not "Greater Armenia" meant those areas 
outside of the archdiocese of Naxjewan is not known. 

From the first, matters concerning the Christian churches of 
the Middle East were of great importance to the Propaganda Fide. During 
its first year, in fact, all letters to the Secretary-General dealt with 
either Europe or the Middle East, rather than with the Far East or the 
New World; letters concerning the Armenians of Cilicia and the Persian 
Empire were among these.” 

The archdiocese of Naxjewan was in a unique, even awkward, posi- 
tion vis-a-vis the newly-founded congregation. Its history stretched 
back nearly three centuries beyond the establishment of the Propaganda 
Fide, and it had not been founded, nor was it ever considered a "mission 


diocese" in any strict sense. All of its clergy, up until the 


Africa were each responsible to the patriarchal vicars of Constantinople, 
Jerusalem and Alexandria, respectively. See Dziob, p. 45, note 249 and 
Pastor, vol. 27, 135. 


TACTA, vol. 26, £1. 125-129 quoted in Josef Metzler, "Die Kon- 
gregation in der zweiten Halfte des 17. Jahrhunderts," in Sacrae Con- 


gregationis de Propaganda Fide memoria rerum, vol. 1, 274-76. 


2 ziob, pp. 46-50. On the nature and content of these letters, 
see above, "A Note on the Sources," pp. 5-6. "Oriental" affairs were 
so important to Rome, in fact, that another congregation was established 
by Clement XI in 1717 with its own Cardinal Prefect and Secretary and 
five cardinals, the Congregatio super correctionis librorum Orientalium. 
It included theologians and linguists to oversee and correct liturgical 
works in Oriental languages. See ibid. 


136 


incorporation of the Brothers Unitor into the Dominican order in 1583, 
were native Armenians; and even after that date, there is no evidence of 
any rapid inclusion of non-Armenians among the lower clergy, if, indeed, 
there was any at all.! The work of the archdiocese of Naxjewan had not 
been infected by Protestantism, and its flock had been Catholic since 
the fourteenth century. Yet, as one historian has pointed out, the es- 
tablishment of the Propaganda Fide meant that the affairs of Catholics 
of Eastern rites were now included with those of "schismatic" Christians 


n2 Al- 


of the Middle East, under the rubric of "missionary activity. 
though to many new missions the Sacred Congregation was to prove of 

great help and support, in the case of the long-established diocese of 
Naxjewan, its founding sometimes meant a greater degree of intrusion into 
the work of the archdiocese and the attempted introduction of Western 
traditions to replace indigenous customs. 

There is evidence that Rome did not regard the archdiocese of 
Naxjewan, despite its long standing in the region, as an important fac- 
tor in its overall plans for the Church in Persia. As early as 1631-1632 
there appeared within the Sacred Congregation a movement to create a 


Latin bishop of Persia." Ihe title proposed for this bishopric was 


Tres Ecclesiae, after the three churches of the Armenian Apostolic Holy 


lean den Oudenrijn, "Bishops and Archbishops," p. 168. 


Dziob, p. 50: "With the establishment of the Sacred Congrega- 
tion of the Propaganda Fide, it is to be noted that once again, Catholics 
of the Oriental Rite and their dissident brethern come to fall within the 
orbit of the missions . . . in the beginning the Sacred Congregation . . . 
busied itself less with the missions to the pagans than with those to the 
Oriental Church and the very different missions in the Protestant countries.' 


Jchron. Carm., vol. 1, 295-300. 
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See, Ejmiacin, St. Hrip'sime and St. Gayane. Earlier in the century, 

Shah ‘Abbas had wanted literally to dismantle these churches and rebuild 

them next to his capital, in New Djulfa, inorder to assure the nearby 

city as a center of Armenian religious, as well as secular, life in 

Persia. The Propaganda Fide's support of this plan--which never material- 

ized--indicated that it wanted to be part of this new religious center. 

It also indicated that the archdiocese of Naxjewan was seen as not ade- 

quately serving the needs of the Armenians in Persia. The reasons that 

it was so regarded were probably twofold: First, because of its remote- 

ness from the center of population and political influence; and second, 

possibly because of the archdiocese's strong national identification. 

For the minutes of the 1631-1632 general congress made clear that the 

Propaganda Fide considered it essential that potential Persian converts 

be exposed to the Latin rite, even though it was "lacking the majestic 

episcopal dignity" of the Armenian liturgy, and to that end, it was neces- 

sary to have an archbishop of the Latin rite, to perform such episcopal 

functions as the consecration of chrism and the ordination of priests.” 
One area of greatest concern to the archbishops of Naxjewan and 

the Dominican order in the seventeenth century, as well as to the Propa- 

ganda Fide, was the education of priests. This concern centered on the 


proper location for and pattern of religious education. Before the 


lsoCG, vol. 209, fl. 189 in Chron. Carm., vol. 1, 299-300. 


? Mgr. Francis Ingoli, then the Secretary of the Sacred Congrega- 
tionl, recorded in 1630 that it was better for Persian converts to Cathol- 
icism to be received into the Church with the Latin rite, as the Armenian 
rite contained various "errors" derived from the Greek rite. SOCG, vol. 
209, fl. 91, translated and quoted in Chron. Carm., vol. 2, 295. As the 
compiler of the Chron. Carm. noted, Ingoli's perceptions about Persia were 
not quite accurate, as there was no movement on the part of Persians to 
convert from Islam. 
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mid-seventeenth century the Fratres Unitores and later, the Armenian 
Dominicans, were trained entirely within the archdiocese, at the monaster- 
ies of K'rna and later those of Aparan and Jahuk.! Paul Maria Cittadini, 
after his 1614-1617 visit to the archdiocese, was an early advocate for 

a new, reformed Armenian seminary. He did not, however, favor the arch- 
diocese as the site for such an institution. In 1625, Cittadini, then 
the archbishop of Myra, obtained some buildings from the Spanish crown 

in the colony of Goa in India in which to establish a college for the 
Armenians.“ Why he had chosen a location so distant from Greater Armenia 
is not certain. As early as 1607, soon after the desolation of the Nax- 
jewan area by the wars of Shah ‘Abbas, the primate of India and the 
archbishop of Goa had helped raise funds from the king of Spain to found 


a college for Armenian youths in Goa.? It was probably still seen in 


Ivan den Oudenrijn, "The Monastery of Aparan," p. 278. 


^ deb the addition to a letter from Cittadini, then archbishop of 
Myra, to the Propaganda Fide, April 2, 1625, dated the same day by Mgr. 
Ingoli, Secretary of the Sacred Congregation: "Ha ottenuto dal re l'en- 
trate per 30 alunni et le case per erigere in Goa il collegio per gl'ar- 
meni, et porta con se li dispacci regii con molte lettere de reccomman- 
datione. Ha lasciato buoni ordini a certi Dominicani che passano in Goa 
accio preparino le cose dal collegio." SOCG, vol. 189, fl. 81-82 in 
Alonso, Cittadini, pp. 224-25. 


Igee the letter from Fr. Diego di Sant'Anna, O.S.A. to the Holy 
See from Isfahan, December, 1607: "La presenza dell'Arcivescovo de Goa, 
Primate nell'Indie, saria d'ammirabili effetto. Cosi lo scrissi con le 
passate et il medesimo me pare hora. Saria di molto aiuto per edificar 
un Collegio per fanciulle e giovani. Si puo far capitale del Re, per 
vea d'enteresse, col quale s'ottiene ogni cosa, e, quando s'ottenesse la 
licenza e non servisse per qua, portriano li figliuoli de questi, con 
qualche industria, sebene con maggior spesa, andarsene alle Ville delli 
Armeni Franchi, et ivi formar questo Collegio; a gia puo essere che 
questo Re conceda hora quel che gia ha nego, in virtu d'una lettera del 
Re Cattolico, la quale m'ha lasciato un Cittadino d'India, venuto dalla 
Corte di Spagna, con ordine de quella Maesta che, se non trovava qua il 
Re, me la desse a me, accio io gli la resentassi sicome faro. Con che 
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Cittadini's time as promising a more secure and stable site under the 
Spanish crown than war-racked northern Persia, where there always loomed 
the threat of heavy taxation as well as of political and religious op- 
pression. Cittadini used his new title of archbishop of Naxjewan to 
seek funds in the New Yorid for the Spanish-sponsored school, but died 
of a fever in the Yucatan in 1629 after one year there. Cittadini's 
seminary was never established and his successor, Augustine Bajenc', 
felt that the funds which his predecessor had collected before his death 
in the New World should by right be returned to his diocese, and used to 
keep its educational center at its traditional site and to help trans- 
form the already-existing monastery school at Aparan into a proper 
seminary-college. But the money was sent instead to the Propaganda Fide," 
another illustration of the fact that the congregation viewed itself as 
the overseer of Church affairs in the Middle East, and that the archdio- 
cese was regarded in the same light as a mission diocese, without the 
competence to handle its own internal affairs. In 1642 and 1643 
potria l'Arcivescovo Primate principiare il Collegio, di che ci tiene 
scritto a gia ne deve haver dato conto a Vra. Santita." Arch. Vat., 
fondo Borghese, serie 2, vol. 68, f1. 86-92, 101-106, 108-18, reproduced 
in S[aturnino] Lopez and C[arlos] Alonso, 0.S.A., "Due lettere reguaganti 
i primi tempi delle missioni agostiniane in Persia," Analecta Augustiniana 
24 (1961), 182. 

lAlonso, Cittadini, pp. 194-96. 

24 letter from Cittadini, then in Lima, Peru, to the Propaganda 
Fide, April 25, 1626, verified the existence of such a fund in Rome: "Dal 
Signor Capitano Giovanni Casanova, mio Tesorero, saranno rimessi a questa 
Sacra Congregazione il denari che per hora da questi ministri regli si 
sono rescossi. Li quali denari si dovranno porre in rendita annuale per 
il collegio degl'Armeni dell'Arcivescovado di Naxivano, quale sara di 
mestieri fondare in questa santa citta di Roma, che l'altro del quale 
leval io dalla Corte Cattolica ordini per fondare in Goa dubito habbi 


havere molte difficolta, per male stato di quell'India." SOCG, vol. 98, 
fl. 184, 187 in Alonso, Cittadini, p. 227. 
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Augustine wrote two letters to Cardinal Antonio Barberini, the Secretary- 
General of the Propaganda Fide and one of the four cardinals assigned to 
supervise mission matters in the Middle East, on the state and needs of 
the school at Aparan. Augustine requested the "annual stipend" that the 
college was to receive from Rome. This was probably the interest on 
Cittadini's original fund. Unfortunately, this stipend was not forth- 
coming and the college, although functioning as it always had, was in 
poor financial condition and heavily taxed by the Persian officials. 
The work and efficiency of the school were affected, Banjenc' wrote, 
because many of the priests had to do manual labor in order to pay the 
required taxes and therefore could not teach. 1 

The students in the school at Aparan at that time numbered fifty, 
but Bajenc' warned the Sacred Congregation that it was not possible to 
maintain the seminary much longer, since the "locusts"--the Persian tax 
officials--were devouring the institution's meager resources, and he 
reminded Barberini that he had received neither alms nor any financial 
support in many years. He stated quite plainly that he was in serious 
need of funds^ from Rome if he was to fulfill his "obligations" to the 

In, . . eo acti denuo misimus fratres ac filiolos ad laborem, 
et ita laborant quando opus est, student quando possunt." SOCG, vol. 122, 
fl. 183. 

?Ba jenc' specifically requested fifty dinars. In the seventeenth 
century 10,000 dinars equalled 1 tuman, see Chron. Carm., vol. 2, 775. 
Therefore, fifty dinars would have equalled .075 scudo, a ridiculously 
small sum to request from Rome. Later in the letter, however, Bajenc' 
stated that he had heard that money which had supposedly been sent from 
Rome had never arrived, either lost in shipwreck or spent by the messen- 
gers. But he had understood that the same amount (emphasis mine), 150 
scudi, was to be replaced in Constantinople (by whom is not mentioned) 
whenever he was able to send a representative there. This would mean 


that Bajenc''s first mention of fifty dinars was probably an error and 
that his original request was for 100,000 dinars. 
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Persians and maintain his school." This discouraging situation was lead- 
ing to internal tensions as well, for in his second letter Bajenc' la- 
mented that many of the students were speaking badly of him because of 
the dismal financial state of the college.” | 

Although the Sacred Congregation was not sending regular finan- 
cial support to the college, it was appointing rectors in this period. 
Augustine Bajenc' in his letters thanked the Propaganda Fide for sending 
him Fr. John Domenic Nazaro,” an Armenian Dominican and graduate of the 
papal collegium urbanum in Rome, * John was a welcome and needed addition 
and Bajenc' requested that the Sacred Congregation formally confirm him 
as rector of the college. Augustine was particularly pleased, he im- 
plied, because Nazaros was Armenian; for, as the archbishop explained, 
the previous rector, Fra Anthony, was not successful in his post primar- 
ily because of his nationality. "The Palias do not bear fruit [here]," 
he wrote, "because they are not able to accommodate [themselves] to the 


customs of the country." 


ls0CG, vol. 122, fl. 185. 


^1bid. 


This was probably his nephew, the same "Fra Nazaros" who wrote 
the addendum to Bajenc''s memoir; see above, "A Note on the Sources," 
p. 8. Bajenc' referred to him "Giovanni Domenico Nazaro." 


^s0CG, vol. 122, fl. 184-185. On the collegium, see below, 
pp. 142-43. 


?In another sentence of the same letter, Bajenc' mentions that 
Anthony is Portuguese. The term "Italian" may either have been used to 
refer to a Roman Catholic, or one educated in Rome; or may have replaced 
the term "Frank" in the Naxjewan vocabulary to refer to anyone from 
Europe. 


TM. of February 12, 1643, SOCG, vol. 122, £1. 192-193. 


142 


In 1644 the Dominican order intervened in the question of the 
education of Naxjewan's priests and delineated a fixed pattern for their 
training, requiring for the first time that the education of its Armen- 
ian brothers no longer take place entirely in Eastern Armenia. In that 
year a resolution was passed at the chapter-general of the order requir- 
ing the seminarians of the archdiocese to spend part of their preparatory 
education in Rome. Armenian youths interested in the priesthood would 
attend the monastery school of Jahuk, where they would be taught Latin 
as well as Armenian, in order to prepare them for future study in Rome. 
At the end of this course those deemed worthy and prepared would be ad- 
mitted to the order as seminarians and attend the monastery school at 
Aparan; after one year of probationary novitiate, and provided that 
their Latin was proficient, they would be sent to Rome for one year, to 
pursue philosophy and theology at the collegium urbanum and return for 
their ordination to Aparan.” The idea of an international college in 
Rome for seminarians from all of the Church's mission dioceses had been 
conceived and realized by Pope Urban VIII. In 1627 the bull Immortalis 
Dei had established the collegium urbanum, which established various 
"national colleges" under the immediate direction of the Propaganda Fide. 


It was, in reality, the seminary of the Sacred Congregation for priests 


lMOPH-ACC, vol. 7, 176. 


?tbid.: "|. . Statuimus primo ut magis apti et idonei eligan- 
tur et in conventu Ciauk litteris et moribus imbuantur . . . ." The 
curriculum before the passing of this resolution is unknown. 


tbid.: ". . . tempore debito in conventu Abianerq ad habitum 
religionis admittantur et post annum probationis aptiores ad Urbem trans- 
mittantur, ut philosophicum ac theologicum cursum absolvere possint." An 
act of the chapter-general of 1694 confirmed the course of study outlined 
in 1644; see MOPH-ACG, vol. 8, 317-18. 
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preparing for work in the missions, as well as seminarians from the mis- 
sions themselves.” Such an institution provided a setting where future 
missionaries could make useful acquaintances and friendships, as well 

as assure a uniform and orthodox training for priests of such varied 
backgrounds. 

Not every seminarian from Aparan was accepted by the collegium. 
Qualified candidates had to be "sponsored" by their teachers at the 
monastery. The archives of the Propaganda Fide contain many such "letters 
of recommendation." The "application" for entry to the college consisted 
of a sample of Latin writing, usually the Ave Maria, followed by the 
Latin alphabet printed in both capital and lower-case letters and the 
prospective student's name in Latin below with a greeting in Armenian 
and sometimes in Latin as well.” 

The Dominican order was equally concerned with assuring that once 
finished with their studies in Rome, the seminarians returned to Aparan 
for their ordination. To this end, the chapter-general of 1644 declared 
that tbe Naxjewan students were not permitted to remain in Italy or any- 
where outside of their province, nor could they be transferred, reassigned, 
or affiliated with another province; any such affiliation would be pro- 
nounced invalid. They were obliged to return to their archdiocese in 


Naxjewan to work, preach and hear confessions for the competion of their 


leatholic Encyclopedia, 1907-1914 ed., s.v. "Urban VIII," by 
Ugo Benigni. 


E good example of this is to be found in SOCG, vol. 122, fl. 
193. The handwriting of these applications was very often in shaky 
and uncertain, almost childlike scrawls. 
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study.+ To assure further that students from Naxjewan would have no 
financial reasons to prevent their returning to their province, the 
order, sometime before 1664, set up an annual fund of sixty-five scudi 
to be used solely to finance the return of Armenian collegium alumni 

to Greater Armenia; the chapter-general of 1664 decreed that the fund 
be made perpetual. The archdiocese was thus guaranteed that the semin- 
arians trained by the local clergy would return to serve with then. 

The Propaganda Fide, however, never considered it financially 
worthwhile to support the college at Aparan with Cittadini's or other 
funds. As late as 1695 it claimed that approximately 1,000 scudi were 
needed annually to support the seminary there and that the interest on 
the donations collected by the late archbishop was never more than 529 
scudi per year? Thus, it was the Dominican order, rather than the 
Propaganda Fide, which assumed the little financial responsibility that 
was borne for the education of Naxjewan's priests in the seventeenth 
century, as well as set the program of education for its Armenian Domini- 
cans. The Sacred Congregation played a key role, nonetheless, by reserv- 
ing the right of appointing the rector of the noviciate school at Aparan 

IMOPH-ACC, vol. 7, 176: "Ordinamis, ut studiis absolutis ad 
propriam provinciam reverti debeant in eaque manere, laborare, lectioni, 
praedicationi et confessionibus insistere, neque possint vel in Italia 
vel extra in alienis provinciis deputari, assignari, affiliari; unde omnes 
affiliationis dictorum fratrum Armenorum factas vel faciendas alienis pro- 
vinciis irritamus et irritas esse declaramus." 

2 Ibid., vol. 7, 177: "Ne fratres absolutis studiis occasionem 
sumant divagandi ad quaerendum viaticum pro reditu, annuum censum Scu- 
torum 65 (super Turrim Vergatam fundatum) ad dictam provinciam spectan- 
tem, in usum tantum dictorum fratrum Armenorum hic Romae studentium con- 
vertimus; unde pecunia illius census annuatim collecta ad hunc tantum 


usum perpetuis temporibus servabitur." 


3 Letter of Fr. John Bartholomew, 0.P. of Isfahan to the Propa- 
ganda Fide, March 18, 1695, SR, vol. 2, fl. 116. 
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and of selecting the seminarians who would be educated at the collegium 
urbanum.! 

Resistance on the part of the archdiocese of Naxjewan to attempts 
by the Propaganda Fide to intervene in its internal affairs and change 
the Armenian character of its hierarchy is illustrated by an incident 
which took place in 1642, during the office of Augustine Bajenc'. In 
1630, Fr. Anthony de Encarnacao, a Portuguese Dominican, was returning 
to Portugal from Goa, where he had been studying theology. He had gone 
by way of Greater Armenia and had been "touched" by the Armenian Catho- 
lics of Naxjewan, who were at this date led by Bajenc'. He remained 
there some eleven years, had learned Armenian and translated religious 


works into Armenian” In 1641, the priests of the archdiocese requested 


learlier in the century, in 1629, the Carmelites of New Djulfa 
had requested a "Frank" superior to be sent to them from Rome to estab- 
lish a college for Armenian youths and seminarians, to assure their 
proper training in the Roman rite and true faith. This project met with 
no success. The Dominicans succeeded in opening a school-hospice in New 
Djulfa only in 1684, but even with the advantage of a wealthy Armenian 
Catholic merchant class, which Naxjewan lacked, New Djulfa's Aamenian 
"college" never developed into more than a lower-level school. It was 
built, and for a time, supported by Gaspar and Nazar Sharimanian, of 
the wealthy Armenian Catholic merchant family. The only Armenian Catho- 
lic college-seminary to succeed as such was that of Lvov, Poland. The 
fact that Poland was a politically stable and Catholic kingdom, with a 
large and flourishing Armenian community, made it a suitable site for 
such an undertaking. The Armenians there had planned the college in the 
1630s; however, it was actually established only in 1665, under the sup- 
ervision of the Theatine missionary, Clement Galanus. (See above, p. 19, 
note 3.) On the college in Lvov and the Armenian Catholic community in 
Poland, see Fr. Gregorio Petrowicz, "L'Unione degli Armeni di Polonia 
con la Santa Sede (1626-1686)," Orientalia Christiana Analecta, no. 135 
(Rome, 1950). 


? According to Gulbenkian, p. 89, Fr. Anthony translated into 
Armenian the constitutions of the Dominican order, the Roman Missal and 
the Breviary. However, these works had already been translated by the 
circle of John of K'rna and Bartholomew of Bologna in the fourteenth cen- 
tury (see above, p. 21, note 1). Fr. Anthony's new translations indicate 
that either all copies of the original translations had been lost, perhaps 
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the Propaganda Fide to make Fr. Anthony the Dominican provincial of Nax- 

jewan, and he became the first non-Armenian to hold that title. Bajenc', 

who in 1614 had accompanied Paul Cittadini on his reforming mission to 

the archdiocese, had succeeded the latter as its archbishop and now, 

much like his own mentor, Archbishop Matthew Erasmus, felt his authority 

as archbishop threatened by a European Dominican who had rather over- 

stayed his welcome. Bajenc' was strongly opposed to Anthony's nomina- 

tion and refused to let him assume his office. The archbishop was quoted 

as saying that he himself was the prelate of Naxjewan, "as much of the 

people as of the riences’ Fr. Anthony left soon after the dispute 

began and went to Isfahan, where he remained for two months, and preached 

to the Armenians there. But he did not give up his idea of "reforming" 

the archdiocese. After surviving a shipwreck on his return to Portugal, 

Anthony returned to Isfahan and there met with Paul Piromalli, a future 

archbishop of Naxjewan (1655-1664), and the two returned to the archdio- 

cese.? Ihe result of their mission to Naxjewan is unknown, as is Bajenc''s 

during the Ottoman-Persian wars, or that Anthony considered new transla- 

tions, reflecting Tridentine reforms, necessary. See also Eszer, pp. 231- 

32. Alishan, p. 389 lists Anthony as "Anton Lusitanian." In the eighteenth 

century there were two non-Armenian provincials of Naxjewan: Angelo Smden- 

ski, a Pole, named in 1709 and Bernardo Bergomi, an Italian, named in 1722. 
I Letter of Fr. Jose do Rosario, 0.8.A. from Isfahan to Cardinal 


Barberini, September 13, 1642, quoted in Fr. Carlos Alonso, 0.S.A., "El 
P. Jose do Rosario, 0.S.A. y la mission Augustianiana de Persia," in 


Analecta Augustiniana 29 (1966), 290-91. 


"He was perhaps referring to the election of Naxjewan's arch- 
bishops by representatives of the laity as well as of the clergy; see 
above, p. 42. 


3The visit of Anthony and Piromalli appears to have been unauthor- 
ized by the Propaganda Fide. Fr. Jose do Rosario wrote to the Sacred 
Congregation on their behalf from Isfahan, requesting that the two not be 
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reaction to their coming, though that can well be imagined. 

Other instances in which the Propaganda Fide's desire to oversee 
the administration its dioceses came into conflict with Naxjewan's tradi- 
tions were the archepiscopal elections of 1664 and 1674. The letter of 
Pope Paul III of 1544 which affirmed the right of the priors and lay 
leaders of the archdiocese to elect a Dominican archbishop, subject to 
papal confirmation, remained the clearest statement of Naxjewan's right 
of election." After the founding of the Propaganda Fide, however, Rome 
considered itself better qualified to choose a spiritual leader for the 
Armenian Catholics there. Although there exists no single document de- 
claring the election of the archbishops of Naxjewan actually invalid, 
there is significant evidence that by the middle of the century the 
Sacred Congregation considered this to be so.” 

In 1655, two years after the death of Augustine Bajenc', Inno- 
cent X named Matthew John to succeed him, but before the latter could 
do so, the pope died. His successor, Alexander VII, invalidated Inno- 
cent's choice and instead named the second non-Armenian to the see of 


Naxjewan, Paul Piromalli, with whom the Armenians of the region were 


ordered to leave the archdiocese, and that Naxjewan's archbishop Bajenc' 
be ordered to treat them well and cooperate in the "much-needed reform" 
of his diocese. Gulbenkian, p. 90, and Alonso, "El P. Jose do Rosario," 
pp. 290-91. 


lsee above, p. 42. 


25 note to the minutes taken at a General Congress in 1740, for 
example, stated that the choice of an archbishop lay with the Holy See, 
since it had been "ceded" to it by the archdiocese. When or how this 
was done is not mentioned.  SOCG, vol. 708, fl. 207, translated and 
quoted in Chron. Carm., vol. 1, 629. 
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familiar through his missionary work there.! According to a contemporary 
source, "Fra Nazaros of Aprakunis"--probably the same Nazaros who was 
Bajenc''s nephew and rector of the college at Aparan--the people of 
Naxjewan received their new leader with happiness and much ceremony.^ 
Over the years, however, Piromalli fell out of favor and the Dominicans 
and the laymen of the archdiocese wrote to Rome, accusing him of "a 
thousand things," and requesting his removal.? Piromalli was trans- 
ferred to Sicily in 1664 and this time the clergy of Naxjewan chose a 
successor, the same Matthew John whom Pope Innocent had named before. 
According to Fra Nazaros, Matthew was sent to Rome by the Armenian Catho- 
lic clergy to be consecrated. He arrived in Rome some time around the 
year 1667, but in that year the Propaganda Fide declared the elections 

of the Naxjewan bishops to be of "no juridical value. "4 In an attempt 

to justify his position Matthew searched in the office of the papal pro- 
curator and found a document which he produced as evidence for the 
legality of his election as archbishop. Exactly which document he found, 
Nazaros does not mention, but it did state that "the bishops of Armenia 


must be . . . chosen by the people and the clergy." Equally significant, 


lon Piromalli's stay in Armenia before his becoming archbishop 


see Bishop Garabed Amatuni, Oskan V[alr[dape]t Erevanc'i ew ir Zamanak 
['"Voskan Vardapet of Erevan and His Times] (Venice, 1975). 


?Brosset (March 1837), pp. 417-18: "Lorsqu'il se presenta dans 
sa jurisdiction, il fut recu avec pompe et allegresse." 


IIbid., p. 419: "Peu apres . . . l'envieux Satan . . . excita 
le tumulte et la discorde dans ce petit troupeau . . . tellement que 
reguliers et seculiers ecrivirent contre leur eveque mille accusations 
et ce dernier contre eux, au saint-pere." 


"oan den Oudenrijn, "Bishops and Archbishops," p. 185. van den 
Oudenrijn, however, gives no source for this statement. 
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"l This is the 


it stated that the bishops of Armenia "must be Armenian. 
first and only known explicit statement of a required nationality for 
the bishops or archbishops of Naxjewan. Nazaros described the rest of 
the incident of Matthew's confirmation much as one would a trial. A 
council, presumably composed of representatives of the Holy See or of 
the Propaganda Fide, upon learning of Matthew's document, searched the 
papal archives and found in the registers a decree (probably that of 
Martin V or Paul III), stating that there were, indeed, to be archepis- 
copal elections of a regular priest by the clergy of Naxjewan, confirmed 
by the "assembly." This second document appears to have been suffi- 
cient evidence to validate Matthew's election and he was consecrated in 
1668. 

The question of election, however, was still not settled in the 
eyes of Rome. Matthew John died in 1674 and two years later, the clergy 
of Naxjewan elected as his successor Thomas of Tat'ew ("Tatuamensis"),? 
but Rome, for reasons which are not known, revoked the election. The 
Propaganda Fide and the pope obeyed the letter of Martin's decree, in 
that no replacement was appointed by Rome but it did its best to influ- 
ence the next election by sending to Naxjewan, on his way from Baghdad to 
Rome, Francois Picquet, the Latin bishops of Cesaropolis in Macedonia, 

grosset (March 1837), p. 419: "Arrive aupres du general, il y 
trouva, chez le procurateur, la copie d'un decret ordonnant que l'arch- 
eveque d'Armenie soit armenien et choisi par le peuple et les ecclesias- 
tiques." 

4 tbid. : "L'on trouva l'ordre dans un registre, on le montra au 
conseil; il est proscrit de proceder a une election, le choix devant 
tomber sur un pretre regulier.  'Vous-devez (dit-on aux Armeniens) faire 
une autre election, qui soit approvee par l'assemblee." The "assembly" 


probably referred to the lay leaders of the archdiocese. 


JLemmens, De 235. 
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and a man much respected and admired by the Armenians of the region, both 
Catholic and non-Catholic.! Picquet's orders from the Sacred Congrega- 
tion were to persuade the Armenian Dominicans to elect as their arch- 
bishop one of the Italian Dominican missionaries from Leghorn.” Picquet, 
however, was persuaded by the Armenians to remain in Naxjewan through 
the winter of 1681-1682 and became the archdiocese's unofficial ambas- 
sador. The Naxjewan clergy, perhaps sensing that, in this instance, only 
a European would be acceptable to Rome, named Picquet, who was knowledge- 
able in several Oriental languages and respected by the Persians as well 
as familiar with the archdiocese's customs and situation, as their first 
choice as archbishop. Picquet refused, however, and finally persuaded 
them to choose a German Dominican, Sebastian Knab, as their archbishop. 
All succeeding archbishops after 1708 appear to have been appointed 
by Rome. Moreover, the Propaganda Fide's challenge to the homogeneous 
national character of the archdiocesan hierarchy succeeded: during the 
seventeenth and eighteenth centuries seven out of Naxjewan's thirteen 


archbishops were non-Armenians, all chosen or appointed after the 


I picquet certainly appears as one of the more admirable and sen- 
sitive figures in the religious-diplomatic history of the seventeenth 
century. Named French consul of Aleppo at the age of twenty-six, he seems 
to have been conversant in several languages of the Middle East; he only 
later in life entered the priesthood and quickly rose to the office of 
bishop. A biography by an unknown author was printed by d'Anthelmy of 


Paris in 1732, entitled Vie de Messire Francois Picquet, consul de France 
et de Holland a Alep, ensuite eveque de Cesarople. I have been unable 


to locate this work. For details of Picquet's career see also SOCG, 
vol. 486, £1. 20 and vol. 1, fl. 419-425. 


?Leghorn or Livorno had a sizeable Armenian merchant community 
in this period; see Zekiyan, "Colonie Armeni," in Atti del Simposio In- 
ternazionale (Venice, 1978), pp. 863-68. 
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founding of the Propaganda Fide. 

By the seventeenth century, Naxjewan found itself one of several 
dioceses in Safavid Persia and the Armenian Dominicans one of several 
orders. Although the Dominican chapter-general of 1644 described Nax- 


jewan as "situated in the remotest of regions,"? 


Persia was becoming 

more and more accessible to Western merchants and missionaries. But 

at the same time, Naxjewan's traditions and national character were be- 
coming less acceptable to Rome. With the founding of the Propaganda 
Fide the archdiocese underwent an important detrimental change in status, 
and the almost three-hundred-year-old see was regarded in the same manner 
as were the newly-founded missions and mission dioceses. 

Since it was the Armenians of Persia who were the focal point of 
the missions in Persia, Naxjewan, as an established Armenian Catholic 
see, and its archbishop, might have been thought of as assuming a new 
importance in the eyes of the Church. Quite the contrary occurred, how- 
ever. Although its archbishop was given precedence by other orders in 
certain ceremonial matters, the archdiocese was too distant from Isfahan 
and maintained traditions which were not judged acceptable by the 
seventeenth-century Church with its new desire for uniformity and cen- 
tralization. It was in the seventeenth century, for example, that the 
Dominicans of Naxjewan were to be given, at least in part, a Roman reli- 


gious education, rather than one conducted by local Armenian teachers. 





Ieee Table 11. 


zu, . . in remotissimus regionibus sitam." MOPH-ACG, vol. 7, 176. 
The chapter-general also referred to the archdiocese, a little uncer- 
tainly, as "Provincia armenia Maiores dicta Nesciovanenses et Nexivan- 
enses." 


Name 


Azaria Friton 
Matthew Erasmus 

Paul Maria Cittadini 
Augustine Bajenc' 
Paul Piromalli 
Matthew John 


Thomas II "Tatuamensis" 


Sebastian Knab 

Paul Baptist John 
Stephan Siran 

John Vincent Castelli 
Peter Martyr 
Archangelus Ferri 


Dominic Maria Salvini 





TABLE 11 


ARCHBISHOPS OF NAXJEWAN IN THE POST-UNITOR PERIOD” 


Dates of Office 


May 5, 1604-January 9, 1607 

October 22, 1607-July 9, 1627 

July 15, 1627-December 10, 1629 

August 12, 1630-April 16, 1653 

June 14, 1644-December 15, 1664 (transferred) 
May 14, 1668-July 14, 1674 

Nominated April 27, 1676; election revoked 
September 9, 1682-September 8, 1690 

March 24, 1692-1701 

January 15, 1702-1708 

April 15, 1709; resigned that same year 
May 6, 1709-February 25, 1721 

April 20, 1722-1731 (resigned) 

July 21, 1732-1745 (resigned) 


Nationality 


Armenian 
Armenian 
Italian 
Armenian 
Italian 
Armenian 
Armenian 
German 
Armenian 
Armenian 
Italian? 
Italian 
Italian 
Italian 


ayan den Oudenrijn, "Bishops and Archbishops of Naxivan," p. 174; Lemmens, p. 235. 


b 


All of the archbishops of Naxjewan in the post-Unitor period were Dominicans. 


CCastelli was born on the island of Chios; Lemmens, p. 235. 


est 
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In the case of archepiscopal election, the Holy See was less than anxious 
to see the clergy of Naxjewan, much less with the help of their laity, 
elect as their archbishop one of their own, in many instances probably 
someone unknown to the hierarchy in Italy. If the archdiocese was to 
keep within the new Counter-Reformation framework of true orthodoxy, it 
no doubt appeared more acceptable to the Propaganda Fide for Rome to 
decide upon and appoint a spiritual leader for an area that was in the 
midst of Armenian "schismatics" and Persian "infidels." However, as was 
seen in the previous chapter, the success of Matthew John in establishing 
good relations with Shah Sulaiman was evidence that when the problem of 
distance from the capital was overcome, Armenian archbishops were cap- 
able of dealing effectively with their political situation. Not to have 
profited from the political benefits to Rome of having a native Armenian 
archdiocese and clergy in Persia may well be considered a diplomatic 


error on the part of the Holy See and the Propaganda Fide. 


154 


CHAPTER IV 
THE END OF THE ARCHDIOCESE 


Most historians of the Safavid period agree that after the 
reign of Shah 'Abbas II (1642-1666)--some would even say after ‘Abbas I-- 
the dynasty began a steady decline, culminating in its fall to the Afghans 


1 This chapter will attempt to recount the key events of the 


in 1722. 
eighteenth century as they affected the archdiocese of Nüxiewan and 
led to its eventual destruction in the fourth decade of the century. 
The beginning of the eighteenth century in Persia saw a contin- 
uation of the conditions of the late seventeenth century: there was 
little religious toleration for either Sunni Muslims, Christians, Jews 
or Zoroastrians; roads were unsafe and travel hazardous; and provincial 
governors and officials enforced rapacious tax policies upon their 
subjects.” The century began on a hopeful note for the archdiocese of 
Rex aan however. Attempting to profit from whatever benefits the 
declining Safavid state could afford it, the French crown signed a 
trade treaty with Persia in 1708.? As part of the treaty, the French 
Isee, for example, A.K.S. Lambton, "Persia: The Breakdown of 


Society," in Cambridge History of Islam, vol. 1: The Central Islamic 
Lands, 430; Roger Savory, "Safavid Persia," p. 423; and Lockhart, p. 109. 


®Lockhart, p. 109 


Spor a full text of the treaty, see the memoir of its chief 
negotiator, Pierre Victor Michel, "Memoir de Sr. Michel sur le Voyage 
qu'il a fait en Perse en qualité d'Envoye extraordinaire de sa Majeste 
dans les années 1706, 1707, 1708 et 1709," MS. Fond Frangias 7200, 
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negotiated an article for the protection of the missions in Persia, spe- 
cifically mentioning the "Europeans," i.e., Catholics, living in Naxje- 
wan, aS wellas other Catholics in Persia, who were to be undisturbed 
and treated according to previous decrees. All of the orders in Persia, 
including the Dominicans, were to be at liberty both to remain in their 
missions and travel about the country as they wished.” The treaty had 
barely gone into effect, however, when the Armenian Kat‘oZikos Alexander 
of Djulfa (1706-1714) succeeded in having the articles in favor of the 
missions cancelled.? 

Within the archdiocese, this was a period when Naxjewan was in 
need of strong leadership; but Rome, which after 1708 took over the 
task of naming its archbishop, had difficulty appointing one. After the 
six-year reign of Sebastian Knab (1682-1690), the archdiocese had been 
led by two short-term Armenian archbishops, Paul Baptist John (1692- 
1701) and Stephen Siran (1702-1708). Upon Stephen's death, an Italian, 
John Vincent Castelli, was named by the Propaganda Fide in 1709, but 
resigned before he took office.” In that year, another Italian, Peter 
Martyr, a Dominican from Parma and a missionary in Persia, received the 
title of Archbishop of Nas] ava: but little is known of his twelve-year 
Bibliothéque Nationale, Paris, pp. 181-99. For an English summary of 
its articles, see Lockhart, pp. 449-50. 

l'ockhart's paraphrase, which reads ". . . Europeans living in 
Nakhichevan and other places in our empire . . ." indicates a particular 


importance of the archdiocese in the eyes of the treaty negotiators. 
See ibid., p. 450. 


2 Ibid. 
IIbid., p. 453. 


‘see Table 11. 
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reign. Peter's successor was another Italian, Archangelus Ferri of 
Brescia, who had been in the East since 1700.2 A letter of Louis XV 

of France to Shah Husain, dated March 24, 1721, and indicating that 
France was still taking a role in seeking protection of the missions in 
Persia, commended Archbishop Ferri and asked for protection for his 
archdiocese.? Archbishop-elect Ferri was not, however, anxious to 
serve in that office, according to a letter of Barnabas Fideli, the 
Dominican bishop of Isfahan, who was to consecrate Ferri. Fideli wrote 
that his Dominican colleague had told him several times that he had 
twice written to the Propaganda Fide declaring his resignation from 
that office, giving the reason as advanced age." Fideli even had 
difficulty in having Ferri accept appointment as Vicar-General of 
Isfahan to aid in the work there; and although Ferri was convinced to 
serve in that office, he was described by Bishop Fideli as being "alto- 
gether loath" to go to his see, and remained archbishop-elect of Nax- 

M 5 


jewan until his resignation was accepted in 1731. In that year, Mer. 


Dominic Salvini, vicar of the Dominican mission in Constantinople, was 


lie is mentioned in the colophon of an Armenian Dominican 
breviary printed at Venice in 1714; see van den Oudenrijn, "Bishops 
and Archbishops," p. 183. 


2 Alishan, p. 403. 


"SR, vol. 3, fl. 514, quoted in Chron. Carm., vol. 1, 561. 
Ferri, whom Alishan refers to as "Fini," was never officially conse- 
crated, as the papal bull authorizing the consecration was lost twice 
on its way from Rome; see ibid., pp. 560-61. 


ibid., vol. 1, 611-12. 


?Ibid., p. 612. 


157 
appointed archbishop of the Armenians in Naxjewan! and assumed that 
office at a very troubled period for both the archdiocese and Persia. 

The late seventeenth and early eighteenth centuries saw a weak- 
ening of the country's military forces and in the first decades of the 
eighteenth century, the Ghalzay Afghan tribe made serious incursions 
across Persia's eastern frontier. By 1722, the Afghans laid seige to 
Isfahan for almost six months, an ordeal which resulted in terrible 
famine and mortality in the Safavid capital. By October of that year, 
the Afghan leader, Mahmud, assumed the Persian crown.” But the Afghans 
were never able to take full control of the country, as in the next 
decade it was plunged into warfare between the invaders, who held the 
southern part of the country, and the remnants of the Persian forces 
under the Safavid Tahmasp, who controlled the northern part. Tahmasp 
set up a small court-in-exile in Tabriz, the early Safavid capital, 
with garrisons in the Erevan-Naxjewan region and other parts of the 
northwest; but in order to support these troops, it became necessary 
to tax the populace very heavily. The effect of these internal dis- 
orders on the work of the religious orders is shown by the complete 
absence of correspondence from any of the Persian missions in the 


archives of the Propaganda Fide for the period 1721-1725.^ 


loan den Oudenrijn, "Bishops and Archbishops," p. 184, and — 
Lemmens, pp. 25-26. 

2 avory, "Safavid Persia," p. 427. 

Lockhart, pp. 252-53. 

‘This fact is pointed out by the compiler in Chron. Carm., 


vol. l, 562; it is true for the archives of the Discalced Carmelites 
as well. 
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In the midst of this chaos, the Ottomans, who had been at peace 
with Persia since the treaty of 1639, decided that it was an advantageous 
time to invade once again, under the pretense of helping to restore the 
Safavids. In 1723, the Ottomans conquered Tiflis and the city of Gandja 
and one year later, the fortress of Erevan, an important victory because 
of its strategic location.” In 1724, a Turkish army under 'Abd Allah 
Pasha Koprulu of Van, made up mostly of Kurds, attacked the Een 
region.” In the fall of 1726, sharp fighting began between the Otto- 
mans and the Afghans of Naxjewan." Mahmud's successor, Ashraf, con- 
cluded a treaty with the Ottomans in 1727, which ceded to the Ottomans 
the whole of western and northwestern Persia, including Maragha, Tabriz, 
Gandja, Erevan and Naxjewan, all of which they had already wrested 
from the Safavids." After the leader of the Turcoman Afshar tribe, 
Nadir-kuli, expelled the Afghans from Persia, the leader of the re- 
stored Safavids, Tahmasp II, concluded a treaty with the Ottomans in 
1729-1730 to restore the northwest provinces to the Persian throne. 
Nadir, however, became impatient with this method and retook the area 


by force, again causing devastation and destruction in the archdiocese.? 


l'ockhart, p. 255. 


2Ibid., pp. 261-62. 


Stbid., p. 287. 


tibid p. 292 and Savory, "Safavid Persia," p. 428. See also 
the letter from the Vicar Patriarchal of Constantinople to the Propa- 
ganda Fide of December 10, 1728, which explained that the letters to 
the Shah, which he was to deliver, recommending Archangelus Ferri as 
archbishop-elect, were no longer valid, as the province of Naxjewan was 
now under Ottoman rule, SR, vol. 4, f1. 529, quoted in Chron. Carm., 
vol. l, 561, note 3. 


SLockhart, pp. 344-45. The treaty which was finally concluded 
in 1733 reset the Ottoman-Persian borders according to the 1639 Treaty 
of Zuhab. 
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In 1736 Nadir-kuli deposed the successor to Tahmasp II, the infant 
'Abbas III, and declared himself shah. Nadir Shah's military expedi- 
tions into India and Bukhara had to be financed by heavily taxing an 


already overburdened and war-ravaged population.! 


Conditions in the Archdiocese in 


the Eighteenth Century 


There are two principle sources on the state of the archdiocese 
during the eighteenth century and the events which took place there 
after the Afghan invasion. The first is a report, whose author is 
unknown, to the Propaganda Fide, written ca. 1750-1752, a copy of which 
has been preserved in the Dominican archives at Santa Sabina in Rome. ^ 
The second is a series of reports submitted to the Sacred Congregation 
at their request by Archbishop Salvini in 1754 and 1758 from Smyrna.” 
Both the document at Santa Sabina and Salvini's reports were written 
outside of the archdiocese and describe events which took place over 
a period of years, and their information is without precise dates. 
Salvini's reports are in part eyewitness accounts; but both sources 
must have relied upon information from priests and laymen who had 
recently left the archdiocese. 

Figures on the population of the archdiocese for the eighteenth 


century are far fewer than those from the seventeenth. According to 


1 savory, p. 429; Lambton, p. 431. 


oor a complete text and translation of this document, see 
Appendix, pp. 191-211. It is hereafter referred to as "Santa Sabina 
Doc." 


The report of 1754 is found in SOCG, vol. 757, fl. 284 and the 


second, from 1758, in SR, vol. 6, fl. 376. They are excerpted in Chron. 
Carm., vol. 1, 674-79. 
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Salvini, ten years before he was archbishop, or ca. 1721, there were 
1,800 Catholics in Nax]ewan of communion age, as well as 250 children.+ 
In the eighteenth century the archdiocese still retained jurisdiction 
over its original ten villages:  Aparan, Xoskasen, Aprakunis, Jahuk, 
Garagu$, Sahapunis, K'fna, SaltaZ, Ganjak and Kecuk. Of the ten vil- 
lages, all but Ganjak and Salta/ had monastery churches. After 1740 
the archdiocese gained jurisdiction over the Catholics of Erevan, and 
after 1745, over those of Tabriz as well.? 
The effects of the wars in Persia were felt in Nas eva by 
laity and clergy alike. For more than fifteen years, the Santa Sabina 
report states, individual homes were looted and pillaged, people forced 
to sell their belongings to pay the extraordinary taxes, and many met 
with blows, wounds and death by one or another of the invaders.“ Sal- 
vini referred to his see as "those few semi-villages termed the diocese 
of the archbishopric of Naxjewan."” Nadir Shah, he reported, had decided 
to lay waste to the region bordering Turkish territory and had either 
put to death or blinded all local officials, confiscated all animals 
and grain from his army and had levied even more taxes upon the poor 
inhabitants. Fifty-four young men of the archdiocese had been bastin- 


adoed and forced into a mass marriage ceremony with young women whom 


lcalvini, Report of 1758, quoted in Chron. Carm., vol. 1, 676. 


2 tbid. 


Jsee above, Chapter III, p. 123, note 3. 


‘canta Sabina Doc., p. 194; see Appendix, p. 201. 


Letter of Salvini to the Propaganda Fide, dated December 11, 
1746, quoted in Chron. Carm., vol. 1, 630. 
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they did not know and then dragged off into the army.! Salvini spoke 
of the Armenians there as drained after twenty years of near-continual 
warfare; many had died from the famine that followed the laying waste 
of their farmland, or were so weakened that they could not flee the 
area, but became fugitives and remained hidden in order to protect 
themselves from the next round of fighting and invasion.” 

The clergy suffered along with their flock. The greatest loss 
of Dominicans was at the hands of the Ottomans in the 1730s after the 
defeat of 'Abd Allah Pasha Koprülü. According to a letter written to 
the Propaganda Fide from the Ernjak Valley by Fr. Thomas Aquinas, 

O.P. of Shirvan,> dated 1736, the Turks returned to the area after their 
defeat by the Persians and killed many of the inhabitants, among them, 
most of the Dominicans. The writer of the Santa Sabina report was 
subtly critical of Archbishop Salvini, who left, he wrote, in order not 
to be subject to the tributes of the laity who had fled; he related 

how, with the archbishop and laity gone, the priests were left to sell 
everything they had, including the church vessels, in order to pay the 
taxes. Being the last to leave they were "the longest exposed to ex- 
tortion, deprivation, pillage, blows, wounds and slaughter."^ There 
were ten religious killed in this way, including two provincials; of 


the eighteen who remained, one had gone mad from torture with the 


lipid. 


2 Ibid. 


3s0cc, vol. 687, quoted in Chron. Carm., vol. 1, 624, no folio 
given. 


‘santa Sabina Doc., p. 195; see Appendix, p. 202. 
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bastinado and another was crippled from it, having lost the flesh of 
his legs as well as his toenails.l 

In this period of warfare and political crises, the Holy See 
attempted, through diplomatic correspondence with the shahs of Persia, 
to help alleviate some of the suffering in the archdiocese. In the 
period 1722-1740, only five papal letters were sent to the Persian 
throne, but three of these concerned the Dominicans of Naxjewan.2 
Clement XII wrote to Nadir Shah on July 16, 1737, requesting his pro- 
tection of the Dominican superior of the flaxcj ewan archdiocese, Brother 
Alexis and his companion, Peter, and the shah's assurance that they not 
be prevented from repairing their monasteries and churches or be bur- 
dened with unnecessary taxes. Clement's letter of September 23 of that 
same year produced results which would have been, in theory, of great 
benefit to the archdiocese, had they been enforced. Salvini, in a 
letter of 1739 from Xoskasen, wrote to the Propaganda Fide that as a 
result of the pope's requests, Nadir Shah had issued firmans to the 
effect that the priests of Naxjewan were to be free to preach and re- 
pair their churches and that the Catholic villages of Nax\ewan which 
had already paid taxes to the throne, should be subject to no other 


taxes.” This last clause appears to be a confirmation of the khāssa 


lipid. 


Chron. Carm., vol. 1, 625. For the texts of these letters 
see ibid., vol. 2, 610 (letter of March 2, 1737); 625 (letter of July 
16, 1737); 626 (letter of September 23, 1737). 


Letter of Salvini to the Propaganda Fide, from the village of 
Xoskasen, dated September 17, 1739, SOCG, vol. 703, £1. 433, quoted in 
Chron. Carm., vol. 1, 626-28. 
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status of the villages of the archdiocese. Like previous firmans to 
this effect, they were not enforced. 

The physical state of the churches was of concern to the priests 
and archbishop of ar Salvini spoke of the churches as Xoskasen 
and Aparan as having roofs that had partly fallen in and walls that 
were sagging. Funds that had been carefully and slowly collected over 
the years by these two churches--4,000 piastres by XoskaSen and 1,000 
piastres by Aparan--were being used to repair these structures, before 
they were reduced to "nudheaps.''^ Salvini expressed the fear that if 
they were not re-erected quickly and left to collapse, the local gov- 
ernor would not grant them the right to erect new churches. In the 
1750s the Afghans undertook a retaliatory attack against NaxJevan, ^ 
in the course of which all the churches with their wooden frame sup- 
ports were burned, with the exception of that of Jahuk, which must 
have had stone supports and survived.? 

The people of Naxjewah had little choice during this period but 
to flee their homeland if at all possible. Salvini reported that about 


120 Armenians from Aparan and Aprakunis had fled to Bayazit, and that 


earlier, a Dominican had fled there as we11.° But most of the 


lipid. 


ecalvini, Report of 1758, quoted in Chron. Carm., vol. 1, 676. 
5Tbid. 
“Letter of Salvini to the Propaganda Fide from Smyrna, dated 
October 12, 1752, SR, vol. 6, fl. 111, quoted in Chron. Carm., vol. 1, 
674. 
?salvini, Report of 1754, quoted in Chron. Carm., vol. 1, 674. 


S salvini, Report of 1754, quoted in ibid., vol. 1, 676. 
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Catholics —MÀ fled to Smyrna. Salvini placed the date of the 
flight at about 1750.1 

The journey from —— across Anatolia to Smyrna took forty- 
five days by foot.” The pattern of migration was for the men of a house- 
hold to leave first, followed later by their wives and families. Most 
settled in Smyrna itself but the Santa Sabina report states that the 
"poorer people" went to the surrounding villages of Thiatyra, Adamish, 


3 all about two days' distance from 


Kamar, Iconia, Karamania and Bolu, 
Smyrna.” Once in Smyrna, the Armenian Dominicans were supervised by 
their provincial, Fr. Eusebius Maria Franzosini, 0.P. The Santa Sabina 
report states that when he arrived in Smyrna, Fr. Eusebius found eleven 
priests with no possessions and tatters for habits; after providing for 
their immediate needs, he placed three of them in the monastery of the 
Reformed Franciscans and two with the Capuchins of that city. From 
these churches they preached and heard confessions of the Naseva 
Armenians.” The remainder were sent to the outlying villages to min- 
ister to the Armenians there; two were sent to Thyratira, two to Adam- 
ish, one to Kamar and one to Karamania.® Three other Dominicans (not 


included among the eleven that he found) were sent by Fr. Eusebius on 


a different mission: to remain at Erzerum, in eastern Anatolia, the 
lipid. 


“canta Sabina Doc., p. 196; see Appendix, p. 204. 


3tbid., p. 194; see Appendix, p. 202. 


4 1bid., p. 195; see Appendix, p. 203. 


SIbid. 


Orb id. 
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relatively safest area and the one closest to the archdiocese from 
where, at the first sign of improving conditions within, these priests 
could return to the Armenian Catholic villages, retake possession of 
the Dominican churches and monasteries and minister to those who had 


remained there. 1 


= 


There is no evidence, however, that they ever were 
able to return to the archdiocese. 

Why the Dominicans and the Armenians irom ax iene chose to 
settle in Smyrna is not clear. There was no Dominican monastery there; 
the closest one in that region was at Constantinople.” Nor does there 
appear to have been an Armenian community there of any size, as the 
Santa Sabina document plainly states that the Capuchin and Franciscan 
priests were in need of the Nias jean Dominicans to preach in Armenian 
to the newly-arrived refugees." But it does seem to have been a stop- 
ping place for missionaries travelling between Italy and Persia, either 
by land or by sea." Salvini explained that Smyrna was chosen because 
the Armenian Catholics could publically profess their religion there." 

With little hope of ever returning to their archdiocese? the 
Dominican order, under the supervision of the provincial of Nai cuan: 


sought, as early as 1748, to build a hospice and church for the clergy 


lipid. 


^lbid., p. 196; see Appendix, p. 205. 
31bid., p. 198; see Appendix, p. 208. 
^ bid., p. 197; see Appendix, p. 206. 
)salvini, Report of 1758, quoted in Chron. Carm., vol. 1, 676. 


Oganta Sabina Doc., p. 194; see Appendix, p. 202. 
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and laity of Haz ewin, which would serve as a center for these refugees. | 
One of the main problems in the eyes of the Propaganda Fide was the 
financing of the hospice.” Ironically, removed from the burdensome 

taxes of the Persian crown, the archdiocese did not appear to be in 

lack of funds. The Santa Sabina document reports that the 4,000 piastres 
(which was equal to 200 tuman or 3,000 scudi) which had been saved for 
the repair of the church at Xoska3en" had been invested for many years 

in a bank in Italy, and, as it could no longer be used for its orig- 

inal purpose, the Armenian merchant leaders of the little Catholic com- 
munity had agreed that the funds should be used for a hospice.“ As 

for the allowance for the priests of the hospice, the archdiocese had 

two funds from which it could draw: sixty-five scudi annually provided 
by the Casa Farnese and twenty scudi annually from a bequest to the col- 


lege at Aparan.” The Santa Sabina report also states that a priest's 


letter of Salvini to the Propaganda Fide from Smyrna, dated 


September 22, 1748, SR, vol. 5, fl. 254, quoted in Chron. Carm., vol. 1, 
631. Salvini was not in favor of building a hospice at that time, since, 
he wrote, there were but two Armenian Dominicans in the city at that 
point. 


“Santa Sabina Document, p. 199; see Appendix, p. 209. The 
writer obviously implies this by assuring the reader that the hospice 
will be built from an Armenian fund. 


31bid., p. 196; see Appendix, p. 205. Salvini in his 1748 
letter to the Propaganda Fide also mentioned the 4,000 piastres col- 
lected "little by little, long ago," for the church at XoskaSen, as 
well as 1,000 piastres collected for the church at Aparan, but stated 
that the money was being used to repair those churches’ roofs and walls, 
in order to prevent their complete collapse and the loss of the right 
to re-erect them. See Chron. Carm., vol. 1, 631. 


‘Santa Sabina Doc., p. 197; see Appendix, pp. 205-206. 


Ibid. I have been unable to locate any information on the 
Casa Farnese bequest. The bequest for the college at Aparan was made, 
according to the writer of the Santa Sabina Doc., by Cardinal Thomas 
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stipend or congrua for the four or five priests of the proposed hospice 
could be taken from the income on deposit in the Bank of Venice which 
belonged to the province. 

The greatest opposition to the hospice came from the two other 
religious orders in Smyrna, the Reformed Franciscans and the Capuchins, 
who had together prevented its erection by the Propaganda Fide.” 
Exactly what their objections were to the hospice are not fully known. 
The writer of the Santa Sabina document makes clear, however, that they 
had misrepresented the project to the Sacred Congregation by implying 
that funds would have to be raised by begging alms from the people of 
Smyrna; it also made clear the jealousy and considerable ill-will that 
had developed between the two Franciscan groups and the Dominicans be- 
cause of the project.” The hospice in Smyrna was built, however, and 
eventually came under the direction of the Congregation super dubiis 
orientalium. 

Maria Ferrari (1647-1716), also known as the Cardinal St. Clement. 
Ferrari, an Italian Dominican, was a major force in the affairs of the 
Roman Curia in the last decades of the seventeenth century. He was one 


of the principal benefactors of the Dominican library and archives at 
Santa Sabina, to which he left many of his own books and MSS.; see 


. e LÀ e * P ^ f . 
Dictionnaire d'histoire et de géographie ecclesiastiques, s.v. "Fer- 


rari," by A. Duval. 


santa Sabina Doc., p. 196; see Appendix, p. 205. 


2 bid. This may have been part of Philip IV of Spain's gift 
to the archdiocese, which Bedik described (see above, p.111), although, 
according to Bedik, the total principle of 16,000 imperial crowns had 
been used by the date of his writing. 


3Tbid., p. 197; see Appendix, p. 206. 


‘the Congregatio super dubiis orientalium was established by 
Urban VIII in 1627 as a sort of subcommittee of the Propaganda Fide, 


to deal with questions concerning Churches of the Oriental rite. Its 
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Once settled in the Smyrna area, these Armenians eventually 
became part of the vicariate of Smyrna. The vicar of Smyrna in a 1754 
letter to the Propaganda Fide spoke of Salvini's "surrender" of the 
Armenian Catholics of Smyrna to the care of the vicar, and quoted Sal- 
vini as saying that they no longer belonged to the archbishop of 
Naxlewan.- 

Some interesting points emerge from the Santa Sabina document 
regarding the archdiocese in the mid-eighteenth century. The Dominican 
order was, after the apparent total destruction of the archdiocese in 
Nx eum. concerned about preserving it, as far as possible, outside 
of ieran, in Smyrna. The writer of the document, arguing on behalf 
of Franzosini, plainly stated that should a hospice not be built, the 
Armenian Dominicans would all go to Italy, thereby causing the final 
disappearance of a see that had been in existence for 400 years.” The 
order was also concerned about preserving the Armenian character of 
this Catholic group and sensitive to the need for the Naxjovn refugees 
to have priests of their own nationality. This was seen as important 


3 


not only to keep them close to the Church," but because of the close 


v 
ties that existed between the Catholics of Naxjewan and their priests. 


development is not well-documented, but it appears to have eventually 
been combined, in 1917, with the Congregatio super correctione librorum 
Orientalium, which had been founded in 1717 to print and correct litur- 
gical works for Eastern Catholics, into the Sacra Congregatio pro Ec- 
clesia Orientali. See Song, p. 30. 


letter of December 15, 1754, SOCG, vol. 747, fl. 302, quoted 
in Chron. Carm., vol. 1, 677. 


2 anta Sabina Doc., p. 198; see Appendix, p. 207. 


3rbid. 
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In their new and strange environment, the writer argued, it would be 
one more cruel blow for the refugees to be separated from them: 
»« » » because the Armenians of Naxivan [are] refugees in Smyrna 
and in that situation they see the Dominican missionaries of 
that Province not so much as their Spiritual Fathers [and] Par- 
ish Priests, Preachers, Confessors and Teachers in their respec- 
tive Homelands, but more as defenders and temporal providers for 
their Homes and Families, who have many times indebted their 
Monasteries in order to pay those tributes which [the laity] were 
unable to pay, who have not only in this present [time of per- 
secution] but in former [times of] persecution, sold everything, 
down to the sacred vessels, to help them against tyrannical ex- 
tortions and barbaries. Consequently it is most just that they 
continue to have their missionaries in Smyrna as well, and it 
would seem the same kind of violence to deprive them of their 
past co-national pastors [who are] also kinsmen and indivisible 
companions from their past and present calamities. 
The final destruction of the archdiocese came in the 1750s. 
Upon the assassination of Nadir Shah in 1747, the country was once 
again torn by rival factions vying for control. The Afghans had taken 
v 
the Naxjewan region but were forced to surrender it to King Heraclius 
of Georgia. Wanting to retake the area in order to retaliate against 
its inhabitants, the Afghans diverted the Georgian troops stationed 
vV 
in the Naxjewan area by making an agreement with the Lesgi tribe, who 
were on the Georgian border. The Lesgis attacked Gandja, thereby caus- 
v 
ing the Georgians to pull their forces out of Naxjewan to defend it. 
Thus the province was open to the Afghans, who slaughtered the people 
v 
of Naxjewan, regardless of age or religion. Of the ten villages of 


Y= Vv ° v 
the archdiocese, Kecuk, Aparan, Xoskasen, Sahapunis, K'rna, Garagus 


and Ganjak had no Catholic religious and laity after the 1750s. Only 


libid., PP. 199-200; see Appendix, p. 210. 


^ Letter of Salvini from Smyrna, dated October 12, 1752, to 
the Propaganda Fide, SR, vol. 6, fl. lll, quoted in Chron. Carm., 
vol. 1, 675. 
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v 
Salta/, with three families, Aprakunis with fifteen and Jahuk with 


seventy, were functioning under the care of three priests. 


v 
Naxjewan's status as an archdiocese was a theoretical one for 


the remainder of the century. In May of 1750, Salvini requested from 
the Sacred Congregation permission to resign his position as arch- 
bishop, but was denied.” The last Dominican provincial of idx youn, 

Fr. Eusebius Franzosini, was listed as holding that office as late as 
the chapter-general of 1756.” Salvini was allowed to resign his posi- 
tion in Smyrna as archbishop of En in 1758; he returned to Santa 
Sabina, where he died in December of 1765." Even without an archbishop, 
however, Nae ewan was considered a Dominican province until as late as 


1777, when the chapter-general noted the attendance of a Fr. Thomas 


loanta Sabina Doc., p. 195; see Appendix, p. 203. According to 
Salvini's 1754 report, a register was sent toyhim in Smyrna with the 
names of 140 surviving Armenian Catholics in Jahuk to whom Salvini dis- 
patched an Armenian Dominican; another was sent to those still alive in 
Aparan and Aprakunis, where many were reported to have died of famine. 
About 120 survivors of these areas had fled to Bayazit; Salvini sent 
another Armenian Dominican to that city. By 1758 those two priests sent 
to the archdiocese were presumably recalled. Salvini reported that only 
five Armenian Dominicans were still alive: three were in Smyrna, hear- 
ing confessions in Armenian and preaching a little during the year; the 
other two were in Thyratira and another village a few days' journey 
from Smyrna, where there were respectively "a few" and eighteen sur- 
vivors from Naxjewan. See Chron. Carm., vol. 1, 676. 


2 Chron. Carm., vol. 1, 677, no MS. source given. Salvini made 
his request to the Propaganda Fide on May 18, 1750, after having been 
in Smyrna for three and one-half years. The Sacred Congregation, in 
their August 11, 1750 session, however, did not approve his request. 


Jsee MOPH-ACG, vol. 14, 189, which lists as attending the chap- 


ter-general, "Fr. Eusebio Maria Franzosini provinciali prov. Naxciovan- 
ensis in Armenia." 


‘chron. Carm., vol. 1, 677. 
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Maria Vecchio, "preacher-general of the province of Nish in Ar- 
menia." The last mention of the Catholics of Nas icunnwaé sent to the 
Propaganda Fide in 1/78 by Cardinal Pamphili, who was travelling through 
the region. He reported that there were "only some few poor Catholics 
in hiding and for long past deprived of any priest. "? 

The fate of the Cathoilc refugees from Ges cudn in and around 
Smyrna is not known. The Armenians of the Naxieddn region were not en- 
tirely forgotten, however. Following the Russo-Turkish Wars of 1768- 
1774, Catherine the Great invited the Armenian merchants of the khanate 
of the Crimea to migrate to Russia. Among the more than 12,000 mer- 
chants most were Armenians, Catholics among them, whose ancestors had 
moved to the Crimea from the jaz even region during the plague of 1348 
and the Perso-Ottoman wars. When they migrated north and settled at 
the mouth of the Don River in 1708, they remembered their original home- 
land and named their settlement Nor T or "New Nax}ewan," a name 
which remained until the twentieth century when the town became part of 


nearby Rostov-on-Don.? 


H4OPH-ACC, vol. 14, 298-99: "p. fr. Thomas M? Vecchio praed. 
gen. prov. Nexsciovanensis in Armenia." 


2Tetter of September 7, 1778, ACTA, 1778, fl. 309, quoted in 
Chron. Carm., vol. 1, 678. 

Ion the Armenian community of Nor Naxjewan, see V. B. Barxudar- 
ean, Nor Naxijewani Haykakan Gafut'i Padmut'iwn (1779-1861) [History 
of the Armenian community of Nor Naxijewan (1779-1861] (Erevan, 1967). 
An Armenian Catholic church was soon founded in the new community. 
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Conclusion 

The story of the archdiocese of Naxjewan in the post-Unitor. 
period was, clearly, one of decline. As early as Cittadini's visit in 
1616 the archdiocese was, as Salvini later described it, a series of 
impoverished monasteries, too overwhelmed by temporal burdens to devote 
itself to the proper spiritual care of its laity. The economic stabil- 
ity and spiritual potential that had existed in the Naxjewan of James 
the Translator and John of K'rna could not be sustained in the face of 
both the internal politics of the Safavid period and the ecclesiastical 
politics of the Counter-Reformation. These and other factors acted in 
different respects to make jax lewana economic and administrative sur- 
vival as an Armenian Catholic archdiocese all but impossible. 

Because we have no sources on taxation and income for the Unitor 
period, it is difficult to say whether the economic problems of the 
archdiocese had their beginnings in the fifteenth and sixteenth cen- 
turies. Demographically, the Perso-Ottoman wars took their toll on 
the life and property of the Armenian Catholics of the area as early 
as the sixteenth century. However, the single most significant politi- 
cal-economic event for the archdiocese was the movement of the Persian 
capital to Isfahan, which left Náxlewdn in the backwaters of the Per- 
sian Empire, to be exploited by local khans and minor officials. In 
an age and culture where proper protocol and personal diplomacy were 
of such importance, this distance made it nearly impossible for the 
archbishops to gain the ear and support of the Safavid shahs; Arch- 
bishop Matthew John , as we have seen, had to leave his archdiocese 


and make his residence in Isfahan in order to be an effective spokesman 
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for his flock. This distance also rendered Ness a far less impor- 
tant factor in Rome's diplomacy with the Safavids than it might other- 
wise have been. 

After the first flowering of Catholicism in Was edad and the 
attempts of the second generation of Unitors to convert Armenian Apos- 
tolics of the area, the clergy appear to have ceased any type of '"mis- 
sionary" activity and were occupied more with ministering to their 
parishioners, paying taxes and maintaining the legal status of their 
monasteries. It is indeed ironic, then, that it was more than two 
hundred and fifty years after the archdiocese's founding that the 
Propaganda Fide declared Nasen a mission archdiocese. And yet, the 
Propaganda Fide provided no direction for the most logical field of 
mission work for the archdiocese, the non-Catholic Armenians of the 
area. This entire question of relations between Was teen and Eimiacin 
is a crucial one for any complete history of the archdiocese and re- 
quires further research; but sources used in this study do not suggest 
any sustained formal contact between the Armenian Catholic archbishops 
of ere and the Armenian Holy See after the conflicts of the 1380s. 
This is despite the fact that the Armenians formed a ready-made (hristian 
base for the expansion of the Church in Persia, and despite the fact 
that, while New Djulfa-Isfahan included many more Armenians, the arch- 
diocese of Ka aui: located near the site of the Armenian Holy See, 
would have promised the best hope since the Cilician period of reopening 
a dialogue between the two Churches. However, the Catholic Church--the 
Propaganda Fide and the Holy See--by concerning itself more with the 


liturgical practices of the archdiocese, severely compromised the 
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effectiveness of Naxjewan as a potential link with the Armenian Church. 
By not encouraging Armenians, who have always highly guarded their na- 
tional customs, to develop a Catholic community in accordance with u 
their own cultural traditions, the Propaganda Fide precluded any chance 
that the archbishops of ae) evan would have had in the seventeenth cen- 
tury to attract Armenian converts, by making conversion to Catholicism 
a conversion to European, non-Armenian customs. On the contrary, just 
as the movement to return the Armenian Holy See to Ejmiacin most cer- 
tainly gained impetus from the presence of a Catholic see in what had 
always been the historical center of the Armenian Apostolic Church, 

the later period of administrative reorganization and unification in 
the Armenian katoZikosate, known as the "Renaissance of the Seventeenth 


Century," 


was also no doubt a reaction, in part, to the work of the 
archdiocese of Max euer and of other, Western missionary orders in 
Persia. 

Moreover, by demanding close conformity with Western liturgical 
practice, and especially by appointing non-Armenians to head the arch- 
diocese, Rome made Hacen position, vis-à-vis the Persian throne, 
dependent upon Persia's relations with the Catholic powers of Europe. 
In the case of the granting of khassa status to the archdiocese, the 
two factors of Catholic Church and Persian state combined with Rome's 
ignorance of the relationship between the shah and the local tiyuldars 
of Adharbaidjan caused additional hardship for the Armenians of Nax- 
Jeva, even as the Church tried to ease their tax burden. 


v 
Yet, as much as the sources depict a Naxjewan hierarchy resist- 


ing Westernization and regulation by the Propaganda Fide, the volumes 
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of correspondence from kas avan to Rome also suggest both the impor- 
tance which the archdiocese placed upon the aid and advice of the Sacred 
Congregation and their desire to be an integral part of the Church. It 
is indeed unfortunate that the responses of the Propaganda Fide have 
not survived to be compared and their reciprocal concern measured. 
Although the hierarchy of the archdiocese before 1622 was almost uni- 
formly Armenian Unitor or Armenian Dominican, the frequently changing 
nature of authority over the archdiocese was another factor fostering 
internal instability. The early struggle between the Fratres Unitores 
and the Fratres Peregrinantes over the latter's supervision of Unitor 
monasteries; the changeover from Unitors to Armenian Dominicans; and 
the final transfer of authority to the Propaganda Fide just forty years 
later, combined to weaken the administrative traditions and stability 
of the archdiocese. The role of the Dominican order in the post-Unitor 
history of the archdiocese was not a predominant one, due primarily to 
the superior authority of the Propaganda Fide after 1622, but also due 
to the minor presence of the order in the rest of Persia in the early 
and mid-seventeenth century. The fact that Order of Preachers was able 
to establish a house in Isfahan only towards the close of the century 
meant that the Dominicans of ere had no supportive presence in the 
royal capital for most of this period and were dependent upon other re- 
ligious orders there, such as the Carmelites, for assistance and shelter. 
However, that the archdiocese of Naxjoudn was able to keep its 
Armenian Catholic community together in such troubled times is indeed 
remarkable, and the fortitude and perseverence of the Armenian Domini- 


cans is of credit to both the Armenian people and the Dominican order. 
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The devastation of the Nax}ewan area in the 1740s and 1750s and the 
final dispersion of the archdiocese was the inevitable result of out- 
side political forces; in the end, the internal problems of the arch- 
diocese simply meant a smaller group of clergy and laity to flee the 
area, in a weaker position to attempt to reconstitute themselves as a 
community. Through an examination of the decline of their small and 
forgotten community, however, the clergy and people of the archdiocese 
of Naxjewan assume a new importance by adding greatly to our knowledge 


of the Armenians in Persia and of Eastern Uniate Catholics in the early 


modern period. 
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APPENDIX 
THE SANTA SABINA DOCUMENT 


This document, located, without a shelf mark, in the Dominican 
Archives at Santa Sabina in Rome among its materials on Persia, is 
written in the form of an argument to the Propaganda Fide to convince 
the Sacred Congregation of the need for an Armenian hospice, with a 
monastery and church, in Smyrna for the refugees from the archdiocese 
of a in: It first presents a very brief background on the founding 
of the archdiocese, here attributed to Bartholomew of Podio, and then 
describes the recent wars and invasions in Naxjewan and the terrible 
ordeal which the Armenian Catholic laity and clergy had recently under- 
gone. The writer does not identify himself. He does, however, demon- 
strate some legal knowledge and a detailed familiarity with the arch- 
diocese's financial situation and indicates that he has made use of the 
archives of the Propaganda Fide in his research. He probably also 
gained much of his information from the Provincial of Naxlewat; Eusebius 
Franzosini, whom he mentions several times, and for whom, in fact, he 
is arguing. 

The nationality of the writer is probably Italian. His use of 
the phrase "nazione armeni" is one made by Italian writers of this per- 
iod; his Italian is quite polished, unlike that of most letters to the 
Sacred Congregation written from Naxjewan; nor does he become overly 


dramatic when describing the suffering of the Armenians of that region. 
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These three facts suggest a writer who was somewhat removed from the 
events in the archdiocese, by both distance and national ties. He 
does, on one occasion, however, use the phrase, "Missionarj Latini" 
when speaking of the Franciscans of Smyrna, which an Armenian writer 
might have used, but used here probably to distinguish them from the 
Armenian Dominicans. The writer speaks of Archbishop Salvini, of the 
Vicar Apostolic of Smyrna and of the Dominican Provincial of cem 
all in the third person. He does not identify himself as a Dominican, 
but his strong criticism of the attitude of the Franciscans and Capu- 
chins of Smyrna indicate that he probably was a member of the Order of 
Preachers. He is apparently writing from Rome, as he speaks of Domini- 
cans coming to that city. 

The only internal evidence of the date of the document is the 
writer's mention that the archbishop of Na euin. Domenic Salvini, had 
left the region six years before. It is known from a letter of Salvini 
to the Propaganda Fide! that he fled Naxjewan and went to Tabriz in 1744, 
and that he arrived in Smyrna in 1746. The Santa Sabina Document may, 


therefore, be dated 1750-1752. 


!see above, p. 159. 
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Report on the action to be considered 
by the Sacred Congregation of the 
Propaganda on the Dominican Province 
of Armenia 


How much happier [was] the former state of the Province 
of the Dominican Missionaries of Nascivan in greater Armenia, 
just as the present [state] is lamentable. At the end of the 
year 1328, under the Pontificate of John XXII, that province was 
founded by Blessed Bartholomew the Little of Bologna of the Order 
of Preachers and Bishop of Magara, who, in a very short time, con- 
verted to the Catholic faith almost all the Monks of the Basilean 
Hermits and [the] schismatic [priests], not only making them Cath- 
olic, but, moreover, making them Dominicans, [who] assumed the 
Habit and Institutes of St. Dominic with the name of Frati 
Uniti [so] that they were put entirely under the Order of Preach- 
ers by Innocent VI and numbered at that time 50 Monasteries and 
700 Religious,” to do the work for which there had previously 
been 5 Catholic Bishoprics.^ But in the course of time the 
Bishoprics, through revolutions, wars and pestilence in that King- 
dom” were so diminished, that they were reduced to only the Arch- 
bishopric of Naxcivan, which had always, until now, had Dominican 


Shepherds and numerous Convents [which] are, for the same reason, 


These figures are the same as those given by Franzosini 


in 1751 in the Notizie spettanti la provincia dominicana di Nax- 
ivan, 1751; see Chapter I, p. 31, note 2. 


> The writer was probably referring to the dioceses of 
Maragha, Sultaniya, Tabriz and Tiflis. 


ie: Persia. 
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reduced to only 10 sites in as many Villages of that Diocese and 
which have again, by the last, very fierce war of KuliKam, been 
left deserted by the flight and dispersion, first of the lay 


People and finally, of the Religious. 


Ihe people of that District being within the Boundaries 
of one or another Empire, Persian or Ottoman, more than every 
other year have suffered from both not only the extortion of 
ordinary and extraordinary Tributes, of foraging, looting and 
pillaging for a period of more than 15 years, but also from in- 
C1 -  3arbarism to Families and individuals who have had to 
part with goods or money, so that their wives and children no 
longer have any, and who have had finally to suffer blows, wounds 
and slaughter. On account of this, first the men and later the 
wives with their families, have been forced to abandon their Home- 
land. The greater part have sought refuge in Smyrna, and the 
poorer people in the surrounding Villages of Tiatira, Odamisc, 
Kamar, Iconia, Karamania, [and] Bolu, all of which [information] 


is in letters to the Sacred Congregation of the Propaganda. 


The Archbishop of the Province has already been absent 
six years from his Diocese in order not to be subject to the 
Tribute of his fugitive Flock. But the poor Religious, being the 
sole Parish Priests of these People, had to be the last to leave 
and so the longest exposed to extortion, deprivation, pillage, 


blows, wounds and slaughter, and have been obliged to sell not 
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only their household furnishings but also their sacred [goods] 
and to bow before the force of the bastinado because they could 
not give more. In these calamitous times, ten Religious died, 
among whom were two Provincials, and [of the rest] all except one 
had received the Novice's habit; wherefore of the 18 Religious 
remaining, one is insane from the bastinado, [and] another is 
crippled from having lost not only the nails of his feet, but 
also the flesh of his legs. They also found it necessary to fin- 
ally flee and completely abandon the following Monasteries: 
Chezuk, Abaraner, Coschcaschen, Sciaponis, Cherna, Charagose 
[and] Kanzac, whose [villages] have been left completely depopu- 
lated. And there have remained only three Families in Saltach, 
15 in Abraconis and 70 in Ciauch, for whose spiritual care three 


Religious have remained. 


In this mournful state, the present Provincial of Armenia, 
Fr. Eusebius Maria Franzosini, from his first arrival-in Smyrna 
found eleven of his Religious there, scattered and despoiled of 
everything, and after having provided some with Habits, since 
theirs were in tatters, he helped to place them as follows: He 
placed three in the Monastery of the Reverend Reformed Fathers 
[and] two in the Monastery of the Capuchin Fathers, [who accepted 
them] not so much to give them asylum as to profitably engage 
them to preach in those respective Churches which lack qualified 
priests for the Armenian nation. The most Reverend Vicar Apostolic 


has intelligently distributed the rest among the Villages around 


204 


Smyrna where the said Armenians are refugees and where there are 
no priests of any kind. He sent two to Tiatira, another two to 
Odamisc, one to Kamar, [and] another is destined for Caramania. 
He has sent three others to Erzerum, which is on the closest 
border of the Province,! so that in case of any opening [of the 
border], they can immediately hasten to retake possession of 
their Churches and Monasteries and re-assume the spiritual care 
of those few remaining. Another two have been outside of the 
Province for many years, one in Italy and another in Spain; and 
[there is] one Professed Novice who had been brought from that 
Province to Rome and then sent to study in the Observantine 
Monastery of St. Mark's in Florence. In order to provide for 
the said religious sent to Erzerum, it was necessary to incur a 
debt of 900 Piastres with eight per cent interest. For the rest, 
it is not possible for the said Religious who have been provision- 
ally placed in Smyrna and in the surrounding Villages to survive 
without their own House or Church, nor for the People to return 
to their Homeland--a great distance of 45 days' [journey] by 
foot, now that they are [in Smyrna]--to be again exposed to the 
extortions of the past. Wherefore, the said Provincial has come 


to Rome to obtain many needed provisions. 


Lufhe Province," in this instance, refers to the Persian 
Empire, rather than the archdiocese of Naxjewan. 
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To this end, the following suggestions for these [prob- 
lems] are put forth, leaving room, however, for other, better 
ones, which might be suggested by wiser minds. 

First, since there are no Dominican Monasteries in the 
Orient, other than that of Constantinople, it should be possible 
to gather four or five of the said Armenian Religious, [and] pro- 
vide them with a priest's stipend? for food, by taking from the 
annual income of the Province, which comes from the Bank of Ven- 
ice. In this way, no one need be burdened with the cost of the 
said Monastery (which in the same way had in the past been usad 
to give shelter to other Priests).? In this way, considerable 
benefit and notable Spiritual return would result to that Church 
and to those Armenians, as has been known in other times [in] 
extraordinary conversions of heretics, to which the said Pro- 
vincial, who has lived there for twelve years, has attested. 

Secondly, for the other four or five Religious scattered 
in Smyrna, without their own House or Churches, a new Hospice 
could be erected, for the building of which the sum of four 
thousand Piastres, invested for many years, is already ready, 
which can no longer be used to repair the Church of Cosschascen, 


and for the purpose of whose erection the Armenian Merchants 


1 
The congrua. 


art is difficult to determine whether this phrase refers 
to the account of the Bank of Venice, which may have given aid 
to other Armenian Dominicans; cr perhaps, to the monasteries of 
Naxjewan, which, inthe past, gave shelter to religious of other 
orders. It certainly cannot refer to a Dominican monastery in 
Smyrna, as he already stated that there was none. 
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assembled and offered their services, since they no longer hope 
to be able to do it in their Homeland. 

Concerning the allowance for the Religious, they would 
take 65 scudi annually from a deposit in the Casa Farnese which 
belongs to the Province, and a bequest of 20 scudi annually left 
by the most Eminent Cardinal Ferrari to the College of Abaraner, 
as is more elaborately explained in authentic documents available 
at the Sacred Congregation of the Propaganda; wherefore, the way 
seems open, when the Reformed Fathers and the Capuchins do not 
impede [it]. [They] will not make any adverse impressions when 


your Eminences deign to consider the following reasons: 


The most urgent Reasons for estab- 
lishing a Hospice for the Dominican 
Missionaries 
If in the past there has always been a great need to 
establish a Hospice for the Dominican Missionaries in Smyrna, it 
is all the more evident at the present. As much as they do not 
have any Religious Houses in all of the Archipelago, outside of 
Constantinople, in which to shelter their Missionaries of Armenia 
and Persia, who frequently go and come from Italy and who must 
stop in Smyrna for shelter for the night [when they arrive] by 
land, via Caravan, or by Sea. They have many times demonstrated 
the precise need for having a retreat of their own in Smyrna, 
so as to not have to tire themselves trying to beg [for shelter] 
at other inns. Hence, the zeal and providence of the Most Rever- 


end Father General Cloche, who was convinced of this need and 


= 
. 


207 


contributed one hundred Doubloons of his own to the pious work. 
And the Court of France, as well, much persuaded of the extreme 
need [for a Hospice], replied with a very moving letter, [placing] 
his Ambassador at Constantinople in charge, with the intention 
that he will zealously promote and protect [the hospice]. All 
this means nothing, however, if the Hospice, already bought and 
planned and on the point of being used, must exist in the face 
of the most vigorous and repeated opposition of the Reverend Re- 
formed Fathers and the Latin Capuchin Missionaries of St. Francis 
of that City, who have deceitfully contacted the Sacred Congrega- 
tion of the Propaganda [and] have obtained its suppression. 

As to the present: The need for the said Hospice is so 
great and urgent that one must not simply move, but, I would 
say, almost compel, through writing and more, whoever has an 
accurate idea of and zeal for the Missions and Missionaries. 
Moreover, [the need for the Hospice] is so evident and strong 
that prior [reasons for] opposing it no longer hold. 

1° If these Religious Missionaries, who are scattered 
and fugitives from their oppressed province do not have a place 
where they can be supported, they will all be forced to come to 
Italy and their Mission and Province, which has been maintained 
with difficulty for four centuries until now, will, in effect, 
disappear. 

2° It is a matter of providing the new Armenians, so 
numerous as refugees in Smyrna, with their same national Mission- 


aries, who, until now, have been their Spiritual Fathers. 
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3° It is a matter of satisfying the most just request of 
the leaders of these people, who, demonstrating a great desire 
for a new Church, have come forward to contribute capital in the 
amount of 4,000 Piastres for its erection. 

u 4° It is a matter of complying with the most zealous 
enthusiasm of two Consuls, of Naples and Venice, who, knwoing 
the public utility of that [Armenian] Catholicism, have urged the 
present Provincial of Armenia to undertake this work and to argue 
that they want them to be under their protection. 

5? It is, finally, a matter of increasing the work of 
the Missions of Smyrna, where the Crop of new Catholics is grow- 
ing notably, and moreover, to provide Missions to the Villages 
around Smyrna which are full of recently-arrived Armenians who, 
until the present, have nothad any other ministers of the Gospel 
besides the Dominicans distributed there by their Superior. 

6° This need [comes] with the fact and present irregular 
practice of these same Reverend Reformed Fathers and Capuchins of 
using the Armenian Dominicans to preach in their respective 
Churches, prompted by the need to have Missionaries preach in 
that language, [and] which they have done in emergencies less ur- 
gent than this. Consequently, the usefulness and necessity of 
the said Hospice is very obvious and incontrovertible for the 
Missions, for the Missionaries, and, in the end, even for those 
who oppose it. Now seeing in full the prior opposition which 
was raised, it appears to have no more than a minimum of sub- 


stance. Since being reduced to the question of alms and damage 
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[done] to the said Reverend Fathers of St. Francis, these [objec- 
tions] number only three, which are known not to be in close agree- 
ment with the truth of fact, with the Charity of the Gospel or 
with public justice. 

1° Not in agreement with the truth of fact, because the 
Dominicans are not basing the foundation of their new Hospice on 
Alms, but, as has been stated, on an annual Income of assistance 
to support the Religious who will have to be in Smyrna; the 
people will not be compelled or harassed [for alms], nor will the 
alms of other [orders] be reduced. Most importantly, just as the 
said [Reformed] Fathers have always had a superabundance of alms 
with which to maintain themselves then so many Armenians first 
came, they will have many more now that the best and major part 
of the Province of Naxivan has come. [These Armenians], one sup- 
poses, do not by Law have to give Alms only to the Dominicans, 
who [themselves] never had the habit of being jealous of Alms 
given to other orders, whom, by their Rule, they regard as 
brothers. 

2° Not in agreement with the Charity of the Gospel, be- 
cause it appears that when the Dominicans, who have, as has been 
shown, no temporal prejudice against the Reverend Fathers of St. 
Francis, were in extreme need of asylum to maintain their Prov- 
ince, they were not accorded the spirit of Evangelical Charity; 
[and] that [the Fathers of St. Francis] desired to deny it to 
them. Few would confess as Apostolic zeal the depriving of a 


Nation of their Evangelical Workers, who are the only ones at 
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present able to preach in that Language, as was stated above. 
And on this point there falls an appropriate Legal axiom, which 
says that he blesses all when he is not prejudiced against any- 
one: Quod tibi non nocet et altevi prodest, non est denegandum. 
And when there is, in addition, some small temporal injury, 
which there certain is not [in this case], it seems that it 
should be overlooked for the public spiritual good of an entire 
People. 

3? Not in agreement with equity and just distribution, 
because the Armenians of Naxivan [are] refugees in Smyrna and 
in that situation they see the Dominican missionaries of that 
Province not so much as their Spiritual Fathers [and] Parish 
Priests, Preachers, Confessors and Teachers in their respective 
Homelands, but more as defenders and temporal providers for their 
Homes and Families, who have many times indebted their Monaster- 
ies in order to pay those tributes which [the laity] were unable 
to pay, who have, not only in this present [time of persecution] 
but in former [times of] persecution, sold everything, down to 
the sacred vessels, to help them against tyrannical extortions 
and barbaries. Consequently it is most just that they continue 
to have their missionaries in Smyrna as well, and it would seem 
the same kind of violence to deprive them of their past national 
pastors [who are] also kinsmen and indivisible companions from 
their past and present calamities. All this is left to be pon- 
dered and decided by those without any prejudice against any 


party [who] have a just plan and [who] have the true zeal of the 
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Missions and Missionaries, as do all the Presidents of the Sacred 
Congregation of the Propaganda, to whom with all obedience and 
wholehearted respect are submitted the said Province of Domini- 


cans with their present Provincial, Fr. Eusebius Maria Franzosini. 


